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Introduction 


Glimpses of the Vedās has been written with a view to giving 
a first-hand knowledge, to the English-knowing public, of 
what the Ved@s, which in the words of Max Miiller are the 
oldest books in the library of mankind, contain, and to 
stimulate thought among scholars to evaluate the intel- 
lectual calibre of those whose thoughts they are said to 
represent. 

India has been the repository of the Vedas. Having read, 
studied, and translated the Vedd@s, Prof. Max Muller wrote 
in his book India : What Can it Teach Us: 


If I were to look over the whole world to find out the country 
most richly endowed with all the wealth, power and beauty 
that nature bestows — in some parts a very paradise on earth 
-I would point to India. If I were asked under what sky 
the human mind has most fully developed some of the choicest 
gifts, has most deeply pondered on the greatest problems of life 
and has found solutions of some of them which well deserve the 
attention even of those who have studied Plato and Kant- I 
should point to India. And if I were to ask myself from what 
literature we, in Europe, we who have been nurtured almost 
exclusively on the thoughts of Greeks and Romans, and of one 
Semitic race, the Jews, may draw that corrective which is most 
wanted inorder to make our inner life more perfect. more 
comprehensive, more universal, in fact more human, a life, not 
for this life only, but a transfigured and eternal life - again I 
should point to India. 


Sir William Jones, a judge of the Calcutta High Court and 
who was the founder of Asiatic Society in Calcutta, wrote: 


It is impossible to read the Vedant or many fine compositions 
in illustration of it, without believing that Pythogoras and Plato 
derived their sublime theories from the same fountain with the 


sages of India. 


Shopenheur, a great German scholar, having read the 
translation of the Upanishads which are the expositions of 
the Vedas, exclaimed: 
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In the whole world, there is no study so beneficial, so elevat- 
ing, as that of the Upanishads. lt has been the solace of my life, 
it will be the solace of my death. 


Romain Rolland, a French philosopher, who studied the 
philosophical thoughts contained in the Ved@s and in the 
Upanishads, said: 


If there is one place on the face of the earth where all dreams 
of living men have found a home from the very earliest days 
when men began to dream of existence, it is India. 


A French scholar, named Jacolliot, wrote in his book 
Bible in India (Vol. II, Chapter I): 


Astonishing fact! The Hindu revelation (Veda) is of all revela- 
tions the only one whose ideas are in perfect harmony with 
Modern Science, as it proclaims the slow and gradual formation 
of the world. 


Bishop West Cott told the late Mr. C.F. Andrews -a 
great humanitarian Christian missionary who had made 
India his home - the following: 


India and Greece were the two great nations who had made 
history of the world. As Greece had been the leader of Europe, 
India would always be the leader of Asia. 


Mr. Maeterlink, the Nobel Prize winner, relating to the 
N@sadiya Sūkta of the Rig Veda, writes in his book The 
Great Secret: 


Is it possible to find in our human annals, words more majes- 
tic, more full of solemn anguish, more august in tone, more 
terrible? Where could we find at the very fountain of life a com- 
pleter and more irreducible confession of ignorance? Where, from 
the depths of our agnosticism, which thousands of years have aug- 
mented, can we point to a wider horizon? At the very outset it 
passes all what has been said, and goes further than we shall 
ever dare to go, lest we fall into despair, for it does not fear to 
ask itself whether Supreme Being knows what He has done — 
knows whether He is or is not the Creator, and questions whe- 
ther He has become conscious of Himself. 
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Dr. Alfred Wallace, the co-discoverer of the theory of 
evolution with Darwin, writes in his book Social Environ- 
ment and Moral Progress: 


The wonderful collection of hymns known as the Vedas is a 
vast system of religious teachings as pure and lofty as those of 
the finest portions of the Hebrew scriptures. Its authors were 
fully our equals in their conception of the universe and the Deity 
expressed in the finest poetic language. (p.11) 

In it we find many of the essential teachings of the most ad- 
vanced thinkers. (p.13) 

We must admit that the mind which conceived and expressed 
in appropriate language such ideas as are everywhere present 
in those Vedic hymns, could not have been inferior to those of 
our very best religious teachers and poets, to our Milton, 
Shakespeare and Tennyson. (p.14) 


Dr. Alfred Wallace, believing as he did in physical evolution, 
was in a fix as to how there could be a conciliation between 
the concept of physical evolution and that of social evolu- 
tion in the face of the highest thoughts contained in the 
Vedas which are considered as the products of the highest 
antiquity. 

What is the age of the Vedas. According to Hindu concep- 
tion the Vedas are eternal and were revealed in the begin- 
ning of creation. But let us not go by what the Hindus believe. 
Let us see what the western scholars have to say in this 
regard. Prof. Max Müller says in his Physical Religion 


(p.18): 


Whether the Vedic hymns were composed in 1000 or 1500 
or 2000 or 3000 years B.C. no power on earth could ever fix. 


Jacobi, another Vedic scholar of world-wide fame, has 
fixed 4500 B.C. for the Rig Veda on astronomical calculations. 

Anyhow, the fact remains that the Vedds are admittedly 
the oldest books in the library of mankind and go far back 
in time of history, when according to the theory of evolution 
mankind had not set its pace on progress and civilisation. 
The question the western scholars have to solve is as to 
how these books do contain thoughts which outdo the 
modernmost thinking. 
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We have not picked up stray Mantras (verses) from the 
Vedas. We have translated Sūkta after Sūkta (chapter after 
chapter) and shown a consistent thought running through- 
out as a thread in a rosary. We have, at the end, also given 
selected Mantras containing the highest thoughts humanity 
has ever dreamt of. 

It is for the reader to assess objectively the psychological, 
spiritual and the cultural content of the Vedas from the 
material placed before him in these GLIMPSES. 


SATYAVRATA SIDDHANTALANKAR 


W-77A Greater Kailash I 
New Delhi 110048 
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I 
Purush Sukta 
qeq-ath 


God as Universal Soul 


The Purush Sūkta is a very important Siikta of the Vedas. 
It is the only Sūkta that is found in all the four Ved@s with 
some variations. In the Rig Veda it is to be found in Mandal 
10 and Sūkta 90; in the Yajur Veda it is found in Adhyaya 
31, and instead of 16 as in the Rig Veda, there are 22 Mantras 
in it, with some variation in their order, the first 16 being 
practically the same and the last 6 not making a part of the 
Purush Siikta; in the Atharva Veda, the Mantras are more 
or less the same, being 16 in number, with some variation 
in their order and in some words; in the S@ma Veda, the 
first 5 MantrGs are the same with a slight variation. 

We shall confine ourselves to the 16 Mantras of the Purush 
Siikta of the Rig Veda as they will serve thé purpose of the 
other Vedas too. So here is the first Mantra: 


agaat FEI: AAA: ACAI | 
a: ata aaa: egat afa afaa amiga gi 


(God if He were to be conceived as a) Purush - Gigantic 
Man - is perceptible everywhere, as if He had thousands 
F of heads, thousands of eyes, thousands of feet. He, touch- 

ing the earth on all sides (with the palm of His hand), stands 
with all the fingers (of His hand) outstretched (empty, not 
touching the earth).1. 

The Mantra visualises God in the form of living creatures. 
The millions of heads, the millions of eyes, the millions 
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of feet are, as it were, His heads, His eyes, and His feet. 
The universe is He Himself incarnate. He is so much in, 
through, above, and beyond the earth - in, through, above, 
beyond the living and the non-living — that the creation 
forms an insignificant work of the master artificer. To 
illustrate how much He is above and beyond the earth, 
the Mantra says that if He were to hold the earth in the palm 
of His hand, the hand will touch the earth in all directions 
and yet will remain free with all the ten fingers outstretched. 
The implication is that though the earth will be held in the 
palm of His hand, the hand enveloping it all around, the 
palm will remain empty as He will stand out with all His 
ten fingers extended as if nothing was held in the hand. 
Vasudeva Sharan Aggarwal interprets Dashamgulam 
Gmm) in a different way. He says that the ten fingers 
mean the ten digits - fingers of the feet. The Purush enve- 
loping the earth stands beyond the earth on the ten fingers 
of His feet. It may also mean, as some commentators have 
tried to explain, that pervading the universe all around 
He still stands away from it by ten fingers, ten signifying 
an indefinite distance and fingers signifying a measure. 
All interpretations, however, point to His immeasurability. 

The Sukta may also mean that God or the Supreme 
Entity in the form of a Social organisation has thousands 
of heads, thousands of eyes, thousands of feet signifying 
that the innumerable human beings of the world with their 
heads, eyes, and feet represent a social entity with its own 
life. Just as a man has his head, eyes, and feet, the society 
also is a collective entity with all the individual heads, eyes, 
legs, etc. as a part and parcel of the social entity behaving 
independently as the behaviour of an individual. 

The word Purush with a thousand heads does not mean 
a gigantic creature. This is made clear in the next Mantra: 


ges: ga Zz aa, aq HAA, WA A NAH | 
ga aqaa Sma: aq aaa alartafa wg 


The Purush alone is this all; That what was and that what 
will be. And He is the Lord of immortality; and also of 
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that which grows with food (that is, which is mortal).2. 

All this world is the manifestation of the Purush, the 
past and the future, whatever the world has been and what- 
ever it will be is His manifestation. Here, only the past 
(a7) and the future (7H) are mentioned, and not 
the present. The present is half-past and half-future; hence 
instead of saying the past, the present, and the future, the 
Mantra mentions only the past and the future. Whatever 
had existed in the past, does exist in the present, and will 
exist in the future. It is all but a manifestation of the Supreme 
Being — the Purush. And whatever there is - mortal and 
immortal, He is the Lord of it all. To denote ‘immortality’, 
the word Amrit is used; to denote ‘mortality’, the word 
Anna is used. Anna means that which can be eaten (Haq 
afa ITH) — that which can be eaten or destroyed is mortal. 
The sum and substance of this Mantra is that the Divine 
Being is the Lord of Time, of Immortality, and of Mortality. 

Explaining the greatness of the Supreme Being, the third 
Mantra says: 


Vara wea AIZAT Aa: FATA A FST: | 
qa: vex farat yarla, fare aea anag fafa ngu 


This much is the greatness of the Purush, and He is far 
greater than this. All the worlds together make only one- 
fourth of His being; three-fourths of His immortality is 
in the heaven.3. 

We are familiar with the world we inhabit. Even this 
much is so vast that it is beyond measure. The Mantra 
says that whatever world we are acquainted with, is only 
an insignificant manifestation of the Supreme Being. It 
is one-fourth of His reality, three-fourths is beyond our 
knowledge. Look at the heavens. Every star is a world by 
itself, and there are innumerable stars in the immeasurable 
space. All that is His greatness, His glory, His manifes- 
tation. 

This idea is continued in the next Mantra with a slight 
variation in words: 
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fang Hea: Ja Ta ges: We: AeA gg Anaq JA: | 
aa: faa fa amag, amat want afa usu 


With His three-fourths, the Purush arose (i.e., is mani- 
fested in heaven in the form of the Sun, the Moon, the 
Stars, etc.), while His remaining ‘one-quarter’ is re-mani- 
fested in the form of creation (on the earth). It is from this 
one-quarter that the creation has spread in all directions 
in the form of the living (those who eat) and the non-living 
(those who do not eat).4. 

These two’ Mantras convey the same idea in different 
ways. God is conceived as a quadruple Purush (ATs, TET), 
Who with one part manifests Himself on the earth, and 
with the remaining three parts in the heaven. One should 
not take it literally, for God does not exist in parts. The 
idea conveyed is that of the greatness, the grandeur, and 
the glory of the Supreme Being Who is far above and be- 
yond the universe - beyond the living (the non-material) 
and the non-living (the material). From Him have spread 
all those who eat (ammat - the living) and all those who do 
not eat (aaa — the non-living). 

Having established the greatness of the Supreme Being 
conceived as the Purush -a giant man — the next Mantra 
describes the genesis of the earth and the rest of the crea- 
tion: 


ama fate amaa, farm: afa gea: | 
a: aa: afa akaa, maq ata aat ge: nuU 


From the (one-fourth of) Purush was born the Virat 
(the Nebula, the original primordial matter or the global 
structure of the universe). The Purush - the Supreme Being 
or the Creator of the universe — was the Lord of the Virart, 
and the Purush (the creator) was above (Adhi - above, 
according to S@yan) the Virāt. When the Virat came into 
being, it expanded, separated and later on the earth was 
born. Now, know that He - the Purush - the Creator was 
before it. Or, below was the earth, and the rest above.5. 
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In this Mantra we have translated Vira@t as the Nebula 
or the primordial matter or the original global structure 
of the universe. By this we mean Prakriti (matter) in evolu- 
tion. There is evidence in the Rig Veda why the Virat should 
be understood as the Nebula. From a study of the Mantras 
it becomes evident that the Virāt (fare) and the Hiranya- 
garbha (févvama) are synonyms. In the Rig Veda (10.90.5) 
we read: qanta faze aera; in the Yajur Veda (13.4) we 
read: fagrari: anada aa; in the Atharva Veda we read: 
fame aì awaaq (19.9) -all these are in the Purush 
Stikta. As except the words Virat and Hiranyagarbha the 
remainder of the words are the same, hence Virdt must be 
treated as the synonym of Hiranyagarbha. As Hiranya- 
garbha is translated as Nebula by the exponents of the 
Vedas, Virat must also mean Nebula or primordial matter 
or Prakriti. 

The Lord of Prakriti is the Purush — the Supreme Being. 
Adhi means above. The Supreme Being is over and above 
the primordial matter, which after coming into existence 
expanded and consequently separated. In this separation, 
in the splitting up of the Nebula, the planets such as Earth, 
Mercury, Venus, Mars, Jupiter, Saturn, Uranus, Neptune, 
Pluto, etc. were born. However, the Creator was prior to 
them all, and the planets afterwards. Or, the Earth was 
below and the rest of the planets were above and beyond 
the Earth. 

MacDonell translates this Mantra in a different way. 
He says that the word Purush has been used in two senses. 
First — the prime-evil Purush which may mean the Supreme 
Being; second — the evolved Purush which may mean the 
substance that undergoes evolution and development. If 
we understand the Purush in these two senses, the trans- 
lation of the fifth Mantra would be as follows: 

From Him, that is, from the Purush, the Virdt was born, 
from the Vir@t, the Purush was born. When born, He reach- 
ed beyond: the Earth behind and also before.5. 

Here Purush means the Supreme Being. Vir@t means 
great. In this context the Vir@t is the great structure of 
matter intermediate between the two Purushd@s - the prime- 
evil Purush on the one side and the evolved Purush in the 
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form of Virāt on the other. The evolved Purush while ex- 
panding creates the Earth and all that which is created 
before the creation of the Earth. 

This creation — genesis — of the world through the evoly- 
ed Purush or through the Vir@t - primordial matter of 
Prakriti, is a sort of Yajfiya - a sacrifice, in which at every 
stage there is sacrifice for further creation, for there cannot 
be creation without sacrifice. Dilating on the principle of 
sacrifice operating in the world for the purpose of creation, 
the next Mantra says: 


ma gern gft tar: aaa ATAT | 
aaa: HET Aa EIA, Aer: gem: ara afa: wen 


When men of divine qualities performed sacrifice by 
offering the evolved Purush (Vira@t or Prakriti), the Spring 
was its melted butter (Ghee), Summer its Samidhda (fuel), 
and Autumn its oblation.6. 

According to this Mantra, the genesis of the world was 
due to sacrifice, offering of one’s being, surrender - Yajfiya. 
When the world came into existence, the basic process work- 
ing in the creation was sacrifice, surrender, Yajfiya. The 
evolved Purush or the primordial matter - Virat or Hiranya- 
garbha — sacrificed itself, gave up its individual existence, 
and became personified as Yajfiya. Inthe Yajfiya there are 
three things - melted butter, fuel, and oblation. What 
were these three in the creation of the world? Spring was 
the Ghee, Summer was the fuel, Autumn was the oblation. 
The Mantra says that the Virāt - the primordial matter 
or the Nebula - when further evolved became Spring, 
Summer, and Autumn - signifying a sacrifice - Yajfiya. 
Metaphorically speaking, the Mantra says that the creation 
of the world is a continued Yajfya in which the Virat - the 
primordial matter -is sacrificed and is transformed into 
the three Seasons. The sacrifice does not stop at the creation 
of the seasons, it continues: 


aH aA ates 1 Aaa Fat strat eT: | 
aa far: wast areal: awa: FÀ isl 
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The evolved Purush or the primordial material substance 
which sprang up before (and took the form of Spring, 
Summer, and Autumn) by the process of sacrifice - Yajftya, 
became dried as matured grass (as the grass had ripened 
and dried), so it was besprinkled (with water and it became 
alive and green). Taking the clue from this, the divine people, 
the sceptics, and the saints (all these sort of people) took 
to the principle of sacrifice, surrender, self-efacement - 
Yajiiya.7. 

The Mantra is describing the process of genesis, the pro- 
cess how the world started to evolve in its onward march 
of creation. This process is styled as Yajfiya or sacrifice. 
At every stage there is sacrifice when something new is 
generated. The old is lost and the new is born - this is 
Yajfiva. When the evolved Purush or the Virat sacrificed 
itself resulting in Spring, Summer, and Autumn, at Autumn 
a stage came when everything dried up as it does in a sea- 
sonal cycle. This is the stage of Barhi - dried grass. The 
word dried grass is only symbolic. It represents the stage 
of driedness or lifelessness. To put life into the dried grass 
one besprinkles it with water. This besprinkling with water 
is also symbolic of the Yajfiya which enlivens the lifeless. 
The Mantra says that there is a cycle in creation - Spring, 
Summer, Autumn, and again Spring, Summer, and Autumn. 
Dryness, Life; Dryness, Life; Dead and Alive, again Dead 
and Alive. This is the Yajfiya going on in nature, so much 
so that even in a trifling thing as grass (Barhi) the same 
principle holds good. This type of sacrifice, which is seen 
in the evolving Purush, is practised by the Devdas, the semi- 
Devas, and the Rishis referred to in this Mantra. 

Not only in grass and vegetables, in animal life too the 
process of sacrifice (Yajfya) is going on. To illustrate this, 
the next Mantra says: 


ACA UAT AARA: AAAT TIA AFA, | 
AMA A AH AACA, SMV, WAT: A A iis 


From Yajfiya in which everything was offered as sacrifice, 
and out of this total sacrifice were born curd and butter; 
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the Yajiiya created those animals - those that fly in air, 
live in forests, and are domesticated and live in villages.8. = 
In this Mantra the real significance of Yajfiya is brought 
out. Yajfiya means sacrifice, offering oneself to the Supreme 
Being, self-surrender. When the evolving Purush — the 
Nebula, the Virdt, the primordial material substance, 
Hiranyagarbha - was sacrificed, the sacrifice did not go 
waste. Out of the sacrifice was born the whole creation — 
vegetables, trees, birds, animals - domesticated as well 
as undomesticated. The significance of Yajfiya is, the more j 
you offer and the more you sacrifice, the more you get 
or the more you are compensated. As the evolving Purush, 
Virāt or Hiranyagarbha, made a total sacrifice - Sarva 
Hutah (aàgq:), from that was born the vegetable and 
animal life for which the Mantrās symbolically mention 
Grass (Barhi), Curd (Prishad), and Butter (Ajya). 
Continuing in the same strain, the next Mantra says: 


ACA AAA Baga: Fea: afa afar 1 
oaia MA? aca, AM: aA AMAA NEN 


(Not only vegetables, curd, butter, and animal life) were 
born out of the Yajñya, even the Rig Veda, the Sama Veda, 
the metres of the Yajur Veda were born out of the evolving 
Purush.9. 

When the evolving Purush was sacrificed, not only physical 
things such as vegetables and trees, animals of forests, of 
villages, and of cities appeared, even things of the mind A 
and the intellect became manifest. What was the intellectual 
manifestation? The Mantra says that in this long genesis 
of creation the Vedas (knowledge) - Rig, Yajur, Sama, 
and Atharya, which were the storehouse of thought, also 
appeared. 

Detailing the genesis of the domestic animals, the next 
Mantra says: 


AEA HRA: TIA, AF A JHIA: 1 
ma: g Alte TEA, ACTA AAT: ANTA: Gor 
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From (the sacrifice - Yajfiya of the evolving Purush) 
were born the fast-moving animals (such as horses) and all 
such animals as have two sets of teeth — the upper and the 
lower sets. Yes, from that (the sacrificial Purush) were born 
cows, from that were born goats and sheep.10. 

The genesis of the world has been conceived as the 
Yajñya - sacrifice or the offering of the person of the evoly- 
ing Purush or of the Vir@t as an oblation in the creation of 
the world. The Purush that is sacrificed is not the Creator 
or the Supreme Being. The Creator has been termed here 
as the Purush, and the creation as the Virāt. The Hiranya- 
garbha has also been termed as the Purush. The difference 
is that the first Purush is the sacrificer, the second is the 
one sacrificed. The first Purush is the eternal, unalterable 
Being, the second is the primordial material substance 
or a modification of Prakriti. It is from the second Purush 
or the Virat that the evolving process working within it 
brought out the variagated material and social world. 

Now the question is: When the evolution proceeded and 
the Purush disintegrated into different parts of the material 
and the social world, which part of it signified the corres- 
ponding part of the social organisation? This question is 
asked in the following Mantra: 


ma ged fa waa: faat fa amea | 
HAR faq aea l et arg l at se, Tet FA 11991 


When the Purush was divided (into many parts), in how 
many parts or in how many ways they conceived of Him? 
What did they conceive of His mouth, What of His two 
arms, His two thighs, and His two feet ?11. 

We have seen in the previous Mantras what the Yajfiya 
or the sacrifice of the Purush generated in the physical or 
biological world. We have further seen what it had gene- 
rated in the intellectual or the psychological world. Now 
we want to know what it had generated in the sociological 
world. The answer is: 


MAN: HET HA ATA | AE CA: FA: N 
TS AT ACA A ALA: 1 TEVA MF: AMAA NRU 
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The Brahman (atat:) was His mouth. His arms were 
the R@janyah (xisa:). His thighs became the VaishyGs 
(azq:). From His feet were born the Shūdrās (aat:).12. 

Describing the process of social development, the Mantra 
explains the division of society, comparing it to the different 
organs of the human being. In the human being the function 
of the head is to think. In the social set-up we have people 
with intellectual bent of mind. They are called Brahmans, 
or philosophers in. Plato’s phraseology. They represent 
the head of the social being. In the human being the function 
of arms is to protect. In the social set-up we have people 
whose main accomplishment is their physical strength. 
They are called R@janyds, or soldiers in Plato’s language. 
They represent the arms of the social being. In the human 
being the function of the stomach and the thighs is to store 
and to distribute. They are called VaishyG@s, or traders in 
Plato’s terms. They represent the stomach or the thighs of 
the social being. In the human being the function of the 
feet is to move, labour, and work. They are called Shiidras, 
or labourers according to Plato. They are not capable of 
serving the society in a way other than by doing labour- 
work. They represent the feet of the social being. 

. As the function of the head is to think, the Mantra says, 
the Brāhmans in society represent the head of the sacrificed 
Purush; as the function of the arms is to protect, the 
Rājanyās in society represent the arms of the sacrificed 
Purush; as the function of the thighs including the stomach 
is to store and distribute, the Vaishyds in society represent 
the lower portion of the sacrificed Purush; and as the func- 
tion of the feet is to carry the burden of the weight of the 
body and to carry the man from place to place doing hard 
labour, the Shidrds in society represent the feet of the sacri- 
ficed Purush. Rajanya means the Kshatriya@s or the men of 
arms. 

After describing the genesis of the physical, the biological, 
the psychological, and the sociological factors of the universe 
from the sacrifice - the Yajfiya - of the evolving Purush, 
the next Mantra makes a mention of the cosmological 
evolution from the same source: 
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WAM RAR: MA, QAN: gÅ: ANTA | 
gaa ga: a afta: a, MA aA: ATAA 119301 


The moon was born from the mind of the Purush; from 
His eyes the sun was born; from the mouth were born the 
Indra and the Agni; from His breath the Vayu was born.13. 

In the cosmos there is the moon, the sun, the fire, the 
wind. All these and the other constituent factors of the 
universe were, and are, manifestations of the evolving 
Purush, that is, of the Virat or the Hiranyagarbha. The 
moon has influence on the mind. The sun influences the 
eyes. We cannot see unless there is light. Hence, the Mantra 
refers to the relationship between the moon and the mind, 
between the light of the sun and the eyes. Similarly, the 
Indra or brilliance and the Agni or fire are associated with 
the mouth, and the Vay -the wind + is associated with 
the breath. The fire eats up everything put into it, as the 
mouth does; hence the fire is associated with the mouth. 

This does not mean that the moon was born out of the 
mind, and the sun out of the eyes, of the Purush. It is only 
an imagery signifying that if the world were conceived as 
a Purush, then these would be His organs. Continuing in 
the same vein, the next Mantra says: 


awa: anda wafan, mn: at: AY Haag | 
qasai afa:, far: start AAT AAA PATTA NSN 


From His navel came the firmament, from His head 
the heaven into existence, from His feet the earth, the 
directions from his ears, and thus the worlds were consti- 
tuted.14. 

The idea of the cosmological evolution from the sacri- 
fice - the Yajftya -of the evolving Purush is continued 
in this Mantra. Here the word Akalpayana used to denote 
evolution is significant. Akalpayana is derived from Kalp, 
meaning to constitute or to constitute in imagination (Seq4T). 
The whole concept of the genesis of the constituents 
of the world from the Yajfiya is symbolic, is imagery; the 
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world is conceived in the form of a Purush whose organs 
represent the different structures of the cosmos. It is a 
Kalpana, a conception, not a fact, and so it is, in the words 
of the Veda, Akalpayat. The head represents the heaven, 
the feet represent the earth, the navel represents the firma- 
ment or the atmosphere between the heaven and the earth — 
the basic idea is that man is a microcosmic entity corres- 
ponding to the Virāt Purush who is a macrocosmic entity. 

Having propounded the idea that the basic principle in 
the physical, biological, psychological, sociological, and 
cosmological world is that of the Yajfiya - sacrifice - self- 
surrender, self-abnegation, the next Mantra applies the 
principle to the individual’s life: 


aa Her ataq afeaa:, fa aca afaa: Far: | 
2a: Aq Aa GAA: Aa FET TTA gyn 


Seven were the enclosures of the Yajñňya - sacrifice; 
thrice-seven were the faggots made (for ignition). The Yajfiya 
that the Devās performed, in that they bound down the 
animality residing in the Purush.15. 

The world is the outcome of a great Yajfiya — sacrifice. 
The Purush -the Supreme Being -is performing this Yajfiya. 
Similarly, the microscopic Purush, also residing in this 
body, has to perform a similar Yajfiya. What sort of Yajfiya 
has he to perform? Yajifiya means sacrifice. What sacrifice 
has man to perform? He has to bind down the Pashu — the 
animal — in him. This will be a Yajfiya, a sacrifice of the 
animality in him. . 

The Purush has seven enclosures in which he is bound 
down: Head, Eyes, Ears, Tongue, Lungs, Heart, and Feet. 
All his activities are conditioned by them. These are called 
seven organs (Saptāng - acatt:) in the Mandiikya Upa- 
nishad. The Purush is cabined, cribbed, and confined in these 
enclosures. Enclosed or imprisoned in them, he has to per- 
form a Yajfiya of abnegation to get rid of the bondage so 
that he may be free from the Vasan@s (cravings) consequent 
on these bondages. In the Yajfiya one needs fuel for igni- 
tion. What is the fuel? The fuel are the 21 faggots that have 
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to take the fire in the Yajfiya. They are: 5 Material Elements, 
5 Senses of knowledge, 5 Organs of action, 5 Breaths (Pran, 
Apan, VyGn, Udan, and Samān), and 1 Mind. The 21 fag- 
gots keep the man aflame, but they have to be controlled 
by means of knowledge. When all the seven enclosures and 
their flame that causes the 21 senses that enslave the man are 
reduced to ashes, one attains liberation through the per- 
formance of the Yajfiya which is happening all the time 
in the universe as described in the Purush Sūkta. 

The Yajfiya in the universe inspires mankind to perform 
a similar Yajfiya within everybody’s mind. The outward 
Yajiiya should actuate us to perform the inward Yajnya. 
Hence the next Mantra says: 


aaa aa aasa Zar: afa aalfo samfa aaa | 
A gare afgara: aaa, Wa ga area: afa Sat: NRN 


With the Yajfiya the learned men performed the Yajfya - 
sacrifice; these were the first duties. By doing so, they ob- 
tained greatness and obtained the sorrowless state (Na-Ak) 
in which their predecessors were.16. 
A mysterious statement is made in this Mantra: The 
learned performed the Yajfya with the Yajñňya. What does 
it mean? It means that there are zwo sorts of Yajfiya, ex- 
ternal and internal. Uptil now the Sīkta has been dealing 
with the external Yajfiya - the one we find in the physical, 
biological, psychological, sociological, and cosmological 
we world. Now the Sukta mentions about the internal Yajfiya, 
the one in the life within the individual. 
This, the Swkta says, is the first and the foremost duty 
of each one of us. The external is for the internal. The 
Elders who had gone before - our predecessors — attained 
greatness and crossed sorrow as they carried the life of 
sacrifice within. The outward is only a symbol of what 
should take place inside of us. 


EPILOGUE 


i The Purush Siikta is one of the most important Suktas : 
| of the Rig Veda. It speaks of God as incarnate in the world 


rf 
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or the world as God incarnate - the Virat Purush; it 
makes a mention of the four divisions of society — the 
head of the Purush as Brahmans, His arms as Kshatriyds, 
His lower parts as Vaishyds, and His feet as Shiidras; and 


it treats every evolving, evolved, and developed thing of 


the world as sacrifice - Yajfiya - performed by the Virar 
Purush. The central theme of the Sūkta is: the Supreme 
Being is contemplated as the Purush in the process of evolu- 
tion which has been called as sacrifice of oneself- the 
Yajitya. Besides the Virat Purush, four divisions of society 
and the Yajitya, we have explained in our exposition that 
the Virāt and the Hiranyagarbha are one and the same, 
and that the Hiranyagarbha is the primordial material 
substance which is another name for the nebula. Let us 
now deal with these four points: 

(1) Virat and Purush: These two words used in the Skta 
seem to be confusing. But the confusion disappears when 
we treat the Virdt both as an adjective and as a noun. When 
we use the word Virāt as an adjective of Purush, it means 
a great Spiritual Being - Virāt Purush - with millions of 
heads, eyes, and feet - agama qaq: agata: agamia — God 
incarnate in the form of the universe outside qualified with 
the word Vira@t, great. When we use the word Virat as a 
noun, it means Nebula, Prakriti, Hiranyagarbha, or matter 
in evolution. In the Sankhya philosophy the word Mahat 
(aza) has been used for the evolving Prakriti - THA : HEM. 
Virat and Mahat are the same. The Rig Veda says: ATT 
fue asad, the Sdnkhya says: Iù: Tela. Virat (face) 
and Mahat (agą) convey the same meaning if we go by 
the context of the Rig Veda and the S@nkhya. Similarly, 
the word Purush also seems to be confusing. But the con- 
fusion disappears if we understand by Purush the creator 
who starts evolution as well as the creation which is creat- 


ed. Thus, there is no confusion when the Rig Vedic Mantra 
says: From the Purush was born the Virat and from the 


Virat was born the Purush. The first Purush is the creator, 
the second Purush is the evolving material substance, the 
creation, the Nebula - genta fara ares, fact: afa qen: 

(2) The Four Divisions of Society: Besides mentioning 
Virat and Purush, the Sūkta speaks of the four divisions 
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of society representing the different limbs of the Virat 
Purush, The idea is that if we were to treat society as an 
organic entity it would correspond to the four main limbs 
of the Spiritual Being. This would mean God incarnate 
in society. The intellectuals would represent the head, the 
fighting forces would represent the arms, the trading class 
would represent the lower part, and the labour class would 
represent the feet. Conversely, if God were to incarnate 
in society, His head would be the intellectuals or the Brah- 
mans, His arms would be the KshatriyGs, His lower part 
would be the traders or the Vaishy@s, and His feet would 
be the labourers or the manual workers —- the Shiidras. 

This description visualises not only the natural and the 
scientific order of the society which holds good for all times 
and climes and countries, but also as signs of the status of 
the components of society in the social structure. The intellec- 
tuals are always the heads whatever be the shape of society, 
the fighting forces are and will always remain the second 
in status, the business community the third, and the labour 
the fourth. Whenever and wherever this equilibrium is 
disturbed, the society disintegrates. 

(3) Yajňya or Sacrifice: The third idea that runs across 
practically all the Mantrds of the Stikta is that of the Yajfiya 
or sacrifice. The world is visualised as a great sacrifice — 
Yajňya - in which God makes a sacrifice of Himself out 
of Whom the material and the non-material, the inorganic 
and the organic world is born. Yajyfia means that one 
must lose one’s independent existence, sacrifice oneself 
for the whole, and thus the whole takes shape. This principle 
runs through the tiniest to the mightiest things in life which 
make progress and development. Nothing evolves towards 
higher heights unless there is the seed of sacrifice in it. The 
word used in Mantras 8 and 9 is Sarva Hutah (#4 ga:) - total 
sacrifice — which furthers generation and regeneration. This 
idea of Yajfiya was so much enchanting and captivating 
that it gripped the imagination of the Vedic community, 
and to this day the idea of Yajfiya is central to our spiritual 
heritage. Unfortunately, people have forgotten its signi- 
ficance. They think that igniting fire, putting ghee oblations 
in it, and reciting Mantras is all that matters. They forget 
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that it is an external symbol of the internal Yajfiya — a life 
of self-abnegation, surrender, and sacrifice. This is what is 
meant by the 16th Mantra which says: With the Yajfiya 
the learned performed the Yajfiya - 4T ax agate Fat: - 
realising the external as the symbol of the internal, the 
Devas performed the Yajiiya. 

(4) Virat and Hiranyagarbha: In the 4th Mantra of the 
Siikta we read: genre face awaa -From the Purush 
was born the Vira@t. In the Yajur Veda (13-4) the Mantra 
says: fga: qnada AÀ -that is, in the beginning of 
creation there was the Haranyagarbha. As the meaning 
of both the Mantras is the same, and the words Vir@t and 
Hiranyagarbha are interchangeable, both the words have 
the same meaning. Etymologically also, Virāt means that 
which is lustrous - fasta. cra gfa fazie. As Hiranya- 
garbha is defined by the Nirukta (10, 23, 1) as that whose 
jnterior is lustrous, and Vir@t also means the same, Vira@t, 
Hiranyagarbha, and Nebula convey the same meaning. 
Nebula - the primordial material substance — is lustrous, 
Virāt is lustrous, and Hiranyagarbha is lustrous. So here 
the Vedic version and the scientific theory coincide. 
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II 
Nasadiya Sukta 
ada Ah 


The Doubting Mind 


The Nasadiya Sūkta is the 129th Sūkta of the 10th Mandal 
of the Rig Veda. The first word of the first Mantra of the 
Siikta begins with the word Nāsat - amma - which means 
not-non-existent. 

The Sūkta has attracted the attention of western scholars 
so much that they have wondered how the Rishis of the 
Vedic period could soar so high in imagination and could 
be credited with such intellectual flights. Materlink, quot- 
ing the Rig Vedic verses of the Stikta, writes in The Great 
Secret: 


Is it possible to find in our human annals, words more majes- 
tic, more full of solemn anguish, more august in tone, more 
terrible? Where could we find at the very fountain of life a com- 
pleter and more irreducible confession of ignorance? Where, 
from the depths of our agnosticism, which thousands of years 
have augmented, can we point to a wider horizon? At the very 
outset it passes all that has been said, and goes further than we 
shall ever dare to go, lest we fall into despair, for it does not 
fear to ask itself whether Supreme Being knows what He has 
done — knows whether He is or is not the creator, and questions 
whether He has become conscious of Himself. 


Max Miiller in The Vedas (pp. 80-81), while writing on 
this very Siikta, says: 


I have remarked several times before that the Rig Veda con- 
tains some very striking philosophical passages and how far 
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the Vedic poet must have been carried by purely metaphysical 
speculations may be seen by a hymn which I translated in 1859 
in my book History of Sanskrit Literature. This hymn is impor- 
tant not only by what it says, but what it presupposes. What- 
ever date we may ascribe to it, many generations of thinkers 
must have passed before such questions possibly could have 
been asked and answered. 


Let us see what are the contents of the N@sadiya Sikta 
that have made Materlink and Max Miiller pen the above 
words. 


qT wa ama, At aa areata aaata, A arata <a: at 
am att: aq | fea nada: Fe HET WHA, AIN: faq 
amia Tet TWAT 11901 


The non-existent was not then, nor was the existent; 
the Earth was not, nor the firmament, nor that which is 
beyond. (When there was nothing then) what could cover 
what, and where, and in whose care? Did the waters and 
the bottomless deep (then exist) 71. 

This is the height of speculative thinking. We think of 
the world either as existing or as non-existing; we do not 
go beyond these two alternatives. Here the speculator goes 
beyond and speculates -in the beginning, was the world 
non-existent? If so, how could the existent come out of the 
non-existent? Alternatively, did it exist in the beginning 
in the present form? If so, how did it change, for change 
is the essence of existence? All that exists lapses into non- 
existence. Is it not a fact that in the beginning the Earth 
did not exist, nor did the firmament and that which is 
beyond? When nothing existed, how could there be a super- 
existence which could account for all existence? If super- 
existence existed, then what was it doing, where did it exist, 
what for did it exist? Not only the solid Earth, even about 
the waters and the deep sea the same is the query of one 
who indulges in speculation. Some commentators who 
are not prepared to accept this sort of speculation have 
tried to interpret Asat not, as non-existent but something 
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as approaching non-existent. But this is only a semantic 
in words and hair-splitting. The Mantra speaks of the specu- 
lative imagination of a poet who is wonderstruck at what 
he sees of the world before him. He asks to himself: I see 
the world changing, it is not what it was yesterday, it will 
not be so tomorrow what it is today, does it exist or does 
it not, if it does not exist then how it came into existence — 
all these are speculative thoughts. After all these specu- 
lations, the Si#kta proceeds: 


TH: aa, waa a alg, a eat: seg: areata Wha: | 
amia Hala TATA AA THA, ACAI g raq aA ae: faa 
AA UU 


There was not death nor immortality then; there was 
no sign of night, nor of day. “hat One breathed without 
extraneous breath with His own nature. Other than Him 
there was nothing beyond.2. 

As in the beginning of creation the world as we see it 
did not exist, so life also did not exist. If life did not exist, 
naturally death also could not exist. If both life and death 
did not exist, then immortality too could not exist. With- 
out life, without death, without immortality, how could 
day and night exist? It is only the events and the happenings 
in life that give awareness of time — past, present, and future, 
or of day and night. This is the tenor of the Mantra. 

If there was no existence, nor non-existence, no life nor 
death, no day nor night, no time, then what was there? 
How did the world come into being? Who was the author 
of it all? The Mantra says: It was He. He breathed without 
breath. He was life itself. Without breath He breathed by 
His own nature - Swadhay@ (*aaat). He was alone, there 
was none else besides Him. 


aH: Aaa AHA TS HA, AII AAA aa at: Tay 
qsoaa ae afafera aa nta, ata: aa afeat sera 
TFA NJN 
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In the beginning there was darkness, intensified darkness, 
indistinguishable darkness, all this (visible world) was re- 
duced to its primordial nature. This primordial world which 
was enveloped by the all-pervading power of One before 
whom the world of matter is a trile became one (that is, 
came into existence) through the force of His intense acti- 
vity — Tapas.3. 

In this Mantra some important statements are made. 
The first statement is that in the beginning when the world 
was not in its present manifest form, there was utter dark- 
ness. This means that all effects which later on had to mani- 
fest themselves were in the beginning unmanifested, indis- 
tinguishable. This is quite a reasonable proposition. The 
second statement is that though nothing was manifest, 
every thing was present in a seed form in the primordial 
nature of the original cause of the world — that is, Prakriti 
(aafa). The word used in the Mantra for the primordial 
nature of the cause - Prakriti -is Salilam (afta) - from 
‘afa saa att at efe afaa — that which is reduced and 
lies latent in the original cause. MacDonell and others 
translate the word Salilam (afaa) as water, but we think 
Prakriti is more appropriate and is to the point as the des- 
cription in the Sūkta is of the creation of the world. The 
third statement is that the world which was latent in the 
primordial cause in the beginning of creation became 
patent through the grace and intense activity - Tapas - of 
the fundamental Life-Force. 

What happened when the unmanifested stirred to move 
on to become manifest ? This is answered in the next Mantra: 


BIA: Td At aA Hada af, aaa: Va: TAA Aa stata | 
aa: aa aala fa: atareq, gfe satsa waa: aTi sil 


In the beginning Desire arose. This was the first seed 
of the mind (of the One who here is supposed to be the 
Creator). Those who can see beyond by putting their mind 
in the heart (that is, by putting their mind and heart to- 
gether), found the binding link of the existent in the non- 
existent (that is, the non-existent existed in the existent).4. 
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This Sūkta begins with the query of what existed in the 
beginning of creation. Was existence a reality, or non- 
existence a reality in the beginning? In the third Mantra it 
says that the indistinguishable world of darkness was en- 
veloped by an all-pervading power of One before whom the 
world of matter is a trifle. In this Power, Desire arose which 
served the purpose of à bond between the non-existent and 
the existent. The world as it is apparent to our senses did 
not exist in the beginning, it was non-existent. But something 
made it existent as appears to our senses today. This link 
between the non-existent and the existent is the Desire of 
the Creator. Desire is the seed - Retas - qq - out of 
which this whole universe has arisen. 

Describing the aspects of Desire, the next Mantra says: 


fauda: faaa: tha: vam, aafaa da safefeaq 
aha | War: aea, afgaat: ataq, aat aaraa, Safa: 
qaa UMM 


The rays of Desire spread across (the whole world), it 
was (spread) below and was (spread above), (the result 
was that the small organisms) bearing seeds (were born), 
and big organisms (bearing seeds) were born. (as the Earth 
was dependent on the Desire of the Creator, hence the 
position of) matter was lower, of the spirit which acted 
(with Desire) was far above.5. 

The Mantra speaks of Desire which was the instrument 
of the Creator, the offshoots of Desire which have been 
spoken of as its rays spread in all directions of the world. 
The world was full of life and reverberated with Desire 
which went on producing small and big organic and inorga- 
nic things. Organic such as living beings; inorganic such 
as Sun, Moon, Stars, Mountains, Rivers, etc. 

Swadha which means Prakriti (afma drat aià at - 
self-contained) is lower with reference to creation and Prayati 
(suet or effort generated by the Desire of the Supreme Con- 
scious Energy) is higher in relation to Prakriti or matter. 

Having made this positive statement, the Mantra Akh ui p, 
us back once again into speculation when it mounts/ques>—: — "94% 
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tions upon questions and says: 


a: Ag az F: gg Walaa, FA: ATTA, Fa: ea faafe: 1 
wate tat: ara faataa, wae: Az aa: Maa El 


Who truly knows, and who can declare whence it cometh 
and whither it vanisheth. The Divine people (who can offer 
a solution were born) much after the creation came into 
being. (Under the circumstances) who, then, knows whence 
it has come about.6. 

In this Mantra we find the word Visrishtih, which some 
have translated as ‘Creation’. We have translated it as ‘Disso- 
lution of Creation’ - the vanishing of the creation. In fact, 
Srishti means creation, Visrishti must mean the opposite 
of creation, that is, dissolution of the creation. Looking 
‘to the text, our interpretation appears to be more appro- 
priate though both translations can be correct. 

The Mantra says: Who knows, and who can declare. 
Declaration is always after knowing. Both are inter-con- 
nected and hence there is great logic in this statement. 
Similarly, whence it came and whither it vanished — both 
these are inter-connected and are in keeping with the tenor 
of the speculative inquiry which runs throughout these 
Mantras. Hence, the Visrishti meaning disappearance which 
is inter-linked with appearance is more to the point. 

Then, the Mantra says that even the Devās cannot say 
whence creation comes and whither it goes, because the 
Devas - men of learning - were born after the creation. 
How could they know of events prior to their birth? The 
net result is that nobody knows whence creation cometh, 
whither it goeth - it is all enveloped in darkness and the 
unknown. 

Or, Kah (®:) in the Mantra may mean the Blissful 
Supreme Existence. In that case, it means that God alone 
knows whence the world cometh and whither it goeth. 


eq faafte: aa: mana, afe at aa, afa at ai 
q: HE META: ILA ata, a: sit Fa, afa at a Az wil 
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Whence this creation has come; Who holds or does not 
hold; He who is its surveyor in the highest heaven; He 
alone knoweth, and yet doth He know?7. 


EPILOGUE 


This Sūkta is a masterpiece of speculative imagination. 
Did the world exist in any form in the beginning of crea- 
tion? Did it not exist and there was no existence? If any- 
thing existed, then what was it? Who set the creation into 
going? Did the one who created the world himself also 
exist or he also existed not? If he existed, did he know that 
he existed? 

Could speculation go any further than that what is depict- 
ed in these Mantras? But, does it mean that the Vedic 
Rishi who chants these Mantr@s indulges in such specu- 
lation in awe and wonder? Yes, he does, and rightly so, 
because everything in the world is so mysterious and wonder- 
ful that the miracle-maker himself stands stunned at his 
miracles. In poetic language, this enhances the wondrous 
nature of the creator of the universe which, in a way, is the 
only answer to the queries with which the Szkta begins. 
The answer is that the riddle of the universe is unknown 
and unknowable. 

We end this epilogue with a quotation from Max Müller’s 
Six Systems of Indian Philosophy: 


Nor must we forget that these always have been privileged 
individuals whose mind was untrammelled by the thoughts of 
the great mass of the people, and who saw and proclaimed, as 
if inspired by a power not themselves, truths far beyond the 
reach of their fellow men. (First Volume, p. 49.) 
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mI 
Hiranyagarbha Sukta 
favan am 


Creation and God 


We have dealt with the N@sadiya Sūkta and the Purush 
Sukta -the most important ones as regards creation is 
concerned. The Hiranyagarbha Sūkta is another important 
one in this line. We shall deal with this S#kta in this chap- 
ter. 

The 10th Mandal of the Rig Veda contains the Hiranya- 
garbha Sukta. Its serial number is 121. It contains 10 Man- 
tras of prayer to the Divine Power. The first Mantra is to 
be found in the Yajur Veda also where it is the 4th Mantra 


of the 13th Chapter. The Sūkta of the Rig Veda begins as 


follows: 


faced: anaia aI waea ata: fa: UH: AAT 1 
a: aan qfaat at sa ar wet a efaar fata iq 


In the beginning of creation there existed the Hiranya- 
garbha. When born, he was the sole master of all that was 
created. He upheld the earth and the heaven. Whom else 
shall we offer prayers if not to Him.1. 

The word Hiranyagarbha means one whose interior is 
golden, that is, which is lustrous from within like the lustre 
of gold. This is particularly a Vedic expression to denote 
the effulgence and the brightness of the nebula which was 
the first product of creation. In the Purush Sūkta also there 
is a mention of the Virat which means a substance shining 
and bright. The twin words bright and Virāt sound alike. 
Who knows, bright may be a derivation of Virat. Manu, 


i 
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while describing the evolution of the material world says: 
“qar ataa UA gaim, aX TAR” — that is, in the beginning 
of creation came into being an egg-shaped substance glitter- 
ing like gold, as bright as one thousand suns. All these 
descriptions point to a nebular structure described as Virāt 
in the Purush Stikta and Mahat in the S@nkhya philosophy - 
Prakriteh Mahan (aï: Fatt). This nebular structure (by 
the Supreme Being) was the master of creation, that is, 
heaven and earth. The devotee says: Whom else shall we 
offer prayers if not to this Hiranyagarbha - whose very 
core is lustrous and who is so magnificent and bright. 

Hiranyagarbha can also refer to the Supreme Divine 
Being Himself as He is lustrous by His very nature. That 
Supreme Being upholds the heaven and the earth. Whom 
should one offer prayers if not to Him? 

We have tried to explain Hiranyagarbha both as the 
nebula and as the Divine Supreme Being. Similarly, the 
word Kasmai (xÑ) may have two meanings. One meaning 
has been explained by us in our translation: Whom should 
we offer prayers if not to Him. Some translators have 
rendered Kasmai as an ablative of the word ‘K’ - meaning 
God, the Blissful. But in simple Sanskrit the word Kasmai 
means ‘For whom’. Hence, after extolling the amazing 
powers of the Supreme Being in upholding the heaven and 
the earth, it is but appropriate and natural for one to pro- 
claim whom should one offer prayers if not to him who is 
so mighty and great. In the same vein the prayer conti- 
nues: 


q: AIT JATT, UA fRA JaA NINA AEA IAN: | 
IEA SOTA AAA, AEA RA: HEA aa afar fada NRN 


One who is the giver of spiritual and physical strength; 
Whose commands are worshipfully obeyed by all, even by 
the high-ups -the Devās; Whose graceful protection 
(shadow) is immortal and to be devoid of whose protection 
(shadow) is death. Whom else shall we offer prayers if not 
to Him.2. 

The word used in the Mantra is Chhaya (erat) which 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


26 Glimpses of the Vedas 


means shade or shadow. Here it means the hand of blessing. 
To be under His blessing is immortality, to be without it is 
death. 


a: sma: fafaga: afgaat UH gq VIAT ATA: TAA | 
a: $a aea fgqa: agea, we Fara gfast fada nau 


Who, by His greatness, is verily the master of this world 
that breathes and winks; Who is the Lord of the two-footed 
and the four-footed creatures; Whom else shall we offer 
prayers if not to Him.3. 


ura gÀ fanaa: afgaat aca aad TUAT AS ATE: | 
mea eat: sfam: aea ag, wea tara gfan faga nwn 


Whose grandeur these snow-clad (mountains) proclaim; 
Whose grandeur proclaims the ocean along with the rivers; 
Whose grandeur proclaim all the directions which are as if 
His arms; Whom else shall we offer prayers if not to Him.4. 


àa at: gm: qfadt a gar, aa ca: cafad, Aa ATR: | 
a: aA ute: fanaa: wen tara gfan fasta yn 


By whom the sky was made profound and the earth 
steady; By whom the heaven and the solar sphere were held 
high; The One who holds (the planets and the stars) as 
particles of dust in the firmament; Whom else shall we 
offer prayers if not to Him.5. 

The Mantra says that it is due to him that the earth is 
Dridh (331), steady and fixed. The implication is that other- 
wise the earth cannot be fixed due to its constant rotation. 
Rotating and yet fixed, moving and yet unmoving - this 
is due to Him Who is the Supreme Being. 

A very poetic but significant and realistic expression 
has been made in this Mantra when it says that the Supreme 
Being holds the planets and the stars as particles of dust 
in the firmament. Are they not as particles of dust in this 
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vast, vast universe? Could the imagination of a poet and 
the realism of a scientist go any further? 


a weal AAA aaa arga N TA | 
aa afa qx: sfa fanta, wea lata gfam fada ngu 


Whom, heaven and earth, shining brightly, safe and 
secure under His protection (as if) look by their mind; 
In whom the risen sun shines on the horizon; Whom else 
shall we offer prayers if not to Him.6. 


a: g aq agat: faoay ara, wa aaa Tat: afaa 
aa: arat anada ag: Ua: we Tata gfan fada nun 


‘Apal’ (att:) means the primordial matter. The root 
is at% əqrcat - meaning that which is spread all over. 
The primordial matter or the nebula which is spread all 
over the universe in the beginning of creation contains in 
itself the germs of generating Agni - fire, (which at other 
places has been termed as Hiranyagarbha). From that 
(Hiranyagarbha) was born the unique life of the Devas. 
Whom else shall we offer prayers if not to Him.7. 

The central idea of this Mantra is the same as of the first 
Mantra. In the first Mantra only one word is used - Hiranya- 
garbha (fécrtt:) - primordial substance lustrous inside. 
In this Mantra instead of one word, many words are used - 
Garbham dadhana@ Janyantih Agnim (wa amı saait: Ai) 
containing and generating the lustrous fire - but the mean- 
ing in both the cases is the same. Hence, as in the first 
Mantra, the reference is to the beginning of creation; simi- 
larly, here also the reference is to the beginning of creation 
when the nebula was brought into existence by the Divine 
Force. T 

We have stated that Apah (am:) in the text of the Mantra 
means the primordial matter or the nebula or Prakriti in 
evolution. The Mantra says that Apah (amt:) generates 
the Agni (afm:). Here Agni represents the lustrous subs- 
tance or the nebula. But, Apah may also mean waters. In 
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that case, the meaning of the Mantra would be: Water, 
bearing it within, generates Fire. In the Prithivi Sūkta (see 
Ch. VID also it is said: afẹ art: fastdt — that is, the 
water holds fire within. All hydro-electric activity points to 
the truth contained in the Mantra that water is impregnated 
with fire. This prayer is addressed to the Supreme Being 
eulogising His wondrous operations which can harmonise 
such contradictory elements as water and fire existing 
together. 


a: faq ana: afgat qaqeaa zat amat Haat: AAA | 
a: Aq afa la: cH: arate HER Zara gfagr fada nan 


One who by His might beheld the primordial material 
substance which contained in itself dexterity or skill to create 
sacrifice - Yajfiya. That Being who is Supreme amongst 
the Devas; Whom else shall we offer prayers if not to Him.8. 

The import of this Mantra is that the Lord while 
initiating the task of creation of the world sees to it that 
the primordial substance (Prakriti) is so dexterously planned 
that ultimately it generates the spirit of sacrifice ( Yajfiya) 
which means offering. Offering oneself at the altar of the 
Lord is not destruction, it is Yajfiya, sacrifice — for the 
sake of regeneration. The world in which every self-efface- 
ment leads to a new creation is a living testimony to the cons- 
tant Yajfiya going on in every particle of the cosmos. 
Effacement is the foundation of creation — this is the essence 
of the Yajfiya. 


at a: gaa afaa a: gfaco:, a: a fed MaaR aT | 
q: AAG: Wea: gal: Toa, HEA lata gfaat fata nen 

May He not destroy us who is the progenitor of the earth; 
or who possessed of the eternal verities procreated the 


heaven; and who generated the vast and the delightful 
waters. Whom else shall we pray if not Him.9. 


maT q cag Tal aead a: farat afa aft at aH | 
aq IAT: A AEA: Aa A: Ae FATA TAA: ALATA qon 
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O Prajadpati, Lord of Creation, there is no other than 
thou who existeth in all the created things enveloping them 
all over. May the object of our desires for which we offer 
ourselves as sacrifice to thee be fulfilled. May we be the 
masters of material and spiritual wealth.10. 


EPILOGUE 


The nebular hypothesis postulates that the solar system 
was developed from the nebulae. The nebula is the luminous 
substance of the cluster of the solar stars. The Szikta under 
discussion speaks of the creation having been preceded in 
the beginning by the Hiranyagarbha - a substance which 
is lustrous and bright like gold (fgwaTa: awaa). In. 
the Purush Sūkta also there is a mention of the universe 
having been originated from the Virāt (aq: faxe aama). 
The etymological meaning of Hiranyagarbha and Virat 
is practically the same. Both mean lustrous, brilliant, bright. 
The Rig Veda says that the beginning of the world started 
with the Hiranyagarbha or the Virāt. Modern astronomical 
investigations also speak of the luminous substance which 
was the first creation. This is called nebula, the Vedas call 
it Hiranyagarbha or Virat, and the Sankhya philosophy 
calls it Mahat (Fù: AZT). 

Sir James Jeans writes about the nebula in The Mysterious 
Universe: “A nebula whose light takes ten million years to 
reach us has a speed of about 900 miles a second.” The 
distance and the speed of the nebula itself is enough to 
inspire one to proclaim in ecstacy, as the Mantra has done: 
“Whom shall one offer prayers if not to Him who is behind 


all this wonderful creation.” 
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IV 
Indra Sukta 
FE ah 
The Mighty Indra | 


The second Mandal, 12th Sūkta of the Rig Veda, is styled 
as the Indra Sūkta. What is the meaning of Indra? The 
word is derived from the root gfs mAmañ -one who 
is of the highest might. The mightiest one is Indra. Among 
all the names of deities mentioned in the Vedd@s, this is the 
most frequently occurring name. A.A. MacDonell suggests 
that though the etymology of the word is doubtful, its radi- 
cal portion ind may be connected with ind-u, u being drop- 
ped, thus indirectly connecting Indra with Indu, and Indu 
with India. However, there is no denying the fact that 
Indra is not only one of the most, but the most important 
of the names we come across in the Vedas. 

The word Jndra also occurs in the Zend-Avesta. of the 
Persians, where it is mentioned not as a deity, but asa 
demon. As the Indian and the Persian Aryans lived together 
in pre-historic times, it appears that due to some misunder- 
standing a conflict arose between the two branches, and 
Indra and some other deities of the Indian branch came 
into disrepute with the other branch who used those names 
as abuses. However, it shows that the Indian branch of the 
Aryans was more dominant, as it is only the dominant 
who is abused. 

As Indra is the most important deity of the Vedas, we 
are giving here the translation of the Indra Sukta which 
will throw light on what is meant in the Vedas by the men- 
tion of the word Indra. Though there is a mention of this 
word in many Mantras, the Indra Sukta is an outstanding 
one which is known by his name. 
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a: MA: Ta JAR: HAEATA ta: Gary gat oft ANSA | 
AEA USHA VA AFANA FEMA AAT, A: HATA: TA: UV 


That one who is possessed of intelligence - TATA; 
Who ranks first - 44Ħ:; As soon as he becomes mani- 
fest - wq: wa; He excels the other deities by having 
adorned the world -9f a49qą; with his powerful acts - 
qat. Before his strength tremble - asqàqrq, the heaven 
and the earth - t1z#t. He, O men, is Indra.1. 

Here /ndra is defined as that Divine Existence wherein lie 
Wisdom, Intelligence, Power. It governs the heaven and 
the earth. Clearly, the description refers to God as the 
Divine Power, and not to any mundane deity. He has 
adorned the world with His mighty work of giving shape 
to the earth, the sun, the moon, and the stars. He is Indra. 


a: qfaat saaara agg a: Taare gA RENA | 
a: aaa fanh aa: a: al ACAFATA, A: HATA: FA: UR 


Who made steady the distressingly quaking earth; Who 
pacified the angry mountains; Who measured out the ex- 
tended space; Who holds up the firmament; He, O men, 
is Indra.2. 

What is meant by the distressingly quaking earth? It 
is a poetic expression. When the earth came into existence, 
it was a split-part of the nebula. That condition is described 
here as distressingly quaking. What is meant by the angry 
mountains? It refers to volcanoes that emit fire and smoke. 
It is described here as angry mountains. Who pacified them 
if it was not Indra. There is space immeasurable in the 
universe, there is the firmament where the sun and the 
stars revolve. There must be someone who has measured 
the immeasurable; a force, a power which guides and regu- 
lates the movements of the planets in the sky. That one, the 
Mantra says, is Indra. 


a: geat alga afoma aara, a: M: Fa MAT AIT 
AMET a: HAA: ora: ata ATTA, AIH Te A Sa 
BR: RU $ 
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The one who destroying the clouds lets the waters flow — 
afoma faqa, in fast-running streams; The one who 
is the holder - aqar, of strength - aat7, who lets the rays 
of the sun -TT:, come from above - są asta; The One 
who generated - stra, fire in the stone; The one who 
destroys the enemies - #4", in battles; That one, O men, 
is Indra.3. 

The Mantra describes the wonderful workings of nature 
and ascribes them to Indra, which means the powerful 
entity behind all such phenomena. It is due to that power 
the clouds pour forth rains resulting in the rapidly-running — 
act; rivers -faraq; It is due to that power that the 
strong rays -4T:, of the sun come from above; It is due 
to that power that fire can be generated out of stones. That 
one, the Mantra says, is Indra. 

A.A. MacDonell translates this Mantra as follows: 


Who having slain the serpent, released the seven streams, 
who drove out the cows by the unclosing of Vala, who between 
two rocks has produced fire, victor of battles, he, O men, is 
Indra. 


MacDonell and others also have translated Ahih - afg: 

— in this Mantra as ‘serpent’. But, what can the serpent have 

to do with bringing down the waters? Ahih — af~:-— means 

‘cloud’ also. And the cloud does have a relationship with 

i the rain. Sapta Sindhu (art farq:) has been translated 
by MacDonell as ‘the Punjab’ because there were seven 
rivers. But Sapta (att) does also mean ‘running fast’ 
derived from the root Srip-—adaqt. In this context 
‘running fast’ is more appropriate than ‘seven’. Gah (at:) 
has been translated as cows, and Balasya (aasa) has been 
translated as ‘of a person named Val’ by MacDonell. Gah 
(aT:) means ‘rays’ also. Balasya (aasa) means ‘of strength’. 
Our translation to the effect that the phenomenon of 
strong rays of the sun coming from above is controlled 
by Indra is more appropriate and to the point than the 
translation of MacDonell saying: ‘who drove out the cows 
by the unclosing of Vala’. The translation of MacDonell 
presumes that the Mantra contains utter nonsense, whereas 


| 
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the whole tone of the Sūkta shows that it is uttered in the 
praise of the Lord Indra. 


aa sat faai saaat pafa, a: erat at AATA Tel AB: N 
gasd ga a: faa way stad aa: gata, a: ata: 
Se: WSU 


By whom have all unstable things of the world been 
created? Who sends - aF: (from aù), to the low-lying 
den - A474 TZT, the destructive - ara (from arg T7474), class 
of men -af ; Like the hunter - zat, who successfully 
wins - fatara -his aim; Who forfeits - ataa, the sub- 
stantial possessions - gætfa, of his enemies - 44: (from aÈ:), 
he, O men, is Jndra.4. 

MacDonell’s translation is: 


By whom all things have been made stable; who has made 
subject the D@s colour and has made it disappear; who like 
a winning gambler the stake, has taken the possession of the 
foe; He, O men, is /ndra. 


MacDonell interprets the words Dāsam Varnam (ata 
aña) as the non-Aryan colour, the aborigines. This 
interpretation is acceptable only if we accept the theory 
that the fourfold classification of caste system - q0 saaeat — 
is based on colour, and not on profession. In fact, Varna — 
(at) - comes from the root Vri -q at - ‘to choose’. Varna 
means the choice of a profession. The word Das (am) 
comes from the root Dasu (&% 3784) which means ‘to destroy’. 
So, the text means: One, that is Indra, who sends to the 
low-lying den men who follow a destructive or unsocial 
profession. 


q em Geofea He a: sla alea, Ga Sq ag: aA wa: afer 
sfa gaq a: wa: geet: faa: ga ar fanfa, Sq NA 
Ud, A: NATA: See: NUN 


It is a terrible thing - Ghoram (izm) that they ask: 
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‘Where is He’; (It is also a terrible thing that) they say of 
Him - He is not. He diminishes - at faatfa, the substantial 
possessions - gsét:, of such an enemy - Aryah - #4: - (from 
4z:), as if by shaking him up - Vijah - fas: a. Have faith 
in Him - aq aÑ aa, O men, he is Indra.5. 


a: Taa alfeat a: pae, a: HAN: MAMATA Bie: | 
gear: a: faat afr: JAMAET, a: TATA: TA: UE 


Who is the furtherer of the rich; of the poor; and of the 
suppliant Brahman of devotional songs; The saviour — afaar 
- of those who impart knowledge - ga amza; of those from 
whom Soma, i.e., knowledge, flows (Suta - aa - tftaa); And 
apply that knowledge to life - 47a atan: ; That one, O men, is 
Indra.6. 

Here Indra is defined that One who is the furtherer of 
the rich, the protector of the poor, the shelter of the devo- 
tees, the saviour of the intellectuals as well as of men of 
action. Economically mankind is classified into two class- 
es — the rich and the poor; Intellectually and spiritually 
men are divided into three categories - men of Emotion, 
of Intellect, and of Action; men of Feeling, of Knowing, 
and of Willing; aaa, aft and #xf. Indra is one who 
protects and gives shelter to all of them. 


meq sara: safn, aeq ma:, wea WAT, ara fara 
TATA: a: AA, A: Boa AA, a: ATT aT, a: HATA: 
ga: Wo 


Whose are the horses in all-directions; Whose the kine; 
Whose the villages; Whose all the chariots; Who created 
the Sun; The dawn; Who is the guide of the waters; He, 
O men, is Indra.7. 

The horse-aza:, represents all fast-moving objects 
and creatures. Wherever there is speed—the horses, the 
rivers, the thunderbolt, all these are under the control of 
Indra. The kine -a14:, represent all objects and crea- 
tures who yield something as the cow yields milk. Our 
senses are also called cows -a1a:, as they yield the 
milk of knowledge. They are under the control of Indra. 


G 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Indra Sūkta 35 


The village -4T#:, represents a group of people. They 
are under the control of Jndra. Chariot- wa1H:, re- 
presents a luxurious way of living. This is also under the 
control of Indra. The sun, the dawn, the waters — all are 
controlled by some power. That power, the Mantra says, 
is Indra. 


a raat Gad fagaa, ge wat gaat afaa: 1 
aa faa xa araferata:, am gaa a: HATA: BF: ust 


Whom the two -vaat, bewailing - ast, and un- 
friendly — af@art:, armies cry for help — fazaaaq; One army on 
the other side - %, and the other on this side - aqł; And 
if the two have mounted on the similar chariots and 
invoke the Lord separately -arat #44, that, O men, is 
Indra.8. 

Here the scene depicted is that of a battle between two 
armies in similar condition. Both are in distress. In despera- 
tion they bewail and cry for help. The one whom they 
address their prayers for succour is Indra. 


wea A wea fasaed INA, A EAN: Hae Fara | 
a: faraen fami aa, A: ALATA, A: HATA: FR: WEN 


Without - 34 - whom men cannot conquer -q fa; 
Whom, while fighting - 4eqHraT:, they call for help- 
aaa gaet; Who has been an Ideal -yfaart, for everyone 
—fasaeq; Who overthrows - =a, the unconquerable - 
aaqa - He, O men, is Jndra.9. 


a: WAA: Als VA: SATA, AANT Tal TATA | 
a: maa a qaaa seat, a: zea: gral, a: NATA: 
SF: Uo 
Who slays - xaq, with his arrow or with his destructive 
power - wai (from wutfs waq), those who do not confess - 


amauta; Their continuing (maqq:) in great sin - afg U3:; 
Who do not give strength (shelter) - weai, to one who is 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


36 Glimpses of the Vedas 


seeking (shelter) - 74a (from We: 497: Ft Aqa:); Who slays 
the slayer; He, O men, is Jndra.10. 

The idea in the Mantra is that if one commits a sin, one 
must confess it, but if one goes on committing sin, then a 
time comes when Indra punishes him. Amanyama@nam - 
(IRAHA) means those who do not confess their sin. 
The second idea is that if one confesses and seeks shelter, 
then he who refuses shelter will be at fault. Not to confess 
after committing sin is wrong, and not to forgive a person 
who has confessed is wrong too. 


a: Mrat ade fara arate ae aq aatan | 
MTA a: A HATA ST MATA, A: TATA: SFR! GV 


Who found - aq afaeaa, after forty winters - aarfezara, 
dwelling - fataaq, in mountains - 4&9, as glacier - WAT, 
sleeping as a demonic serpent - af@4 , showing his strength - 
ammam: and killed him-wata; He, O men, -is 
Indra.11. 

MacDonell translates this as: 


Who in the fortieth autumn found out Shamber dwelling in 
the mountains; Who has slain the serpent as he showed his 
strength, son of Danu, as he lay; He, O men, is Indra. 


This meaning makes no sense. Dr. Pavagi refers to this 
Mantra in The Vedic Fathers of Geology and translates 
Shambaram as glacier. The glacier is a mass of ice formed 
by the accumulation of snow in the valleys of mountains. 
It takes several winters for their formation when snow upon 
snow is accumulated and by pressure it becomes hard. 
This period is referred to in the Mantra as forty years. It 
has to be investigated if the formation of a glacier takes 
forty years. The accumulated formation of the glacier is 
referred to in this Mantra when it says that the glacier lies 
in the mountain as a demonic serpent. It is compared to a 
serpent because the glacier is formed in the valleys of 
mountains which are generally of serpentine shape. The 
snow does not melt but gets deeper and deeper with every 
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winter. The whole glacier which is named here as Shamba- 
ram looks like a serpent - afg:. When with pressure it 
moves on like a river of snow it is something like a demonic 
serpent moving. Indra is said to have killed it when it moves 
away into a river or into the ocean. Thus, its disappearance 
amounts to killing it. The Mantra describes a geological 
phenomenon and ascribes it to the power of Indra. In this 
context, Indra may be understood as the sun, as is suggested 
by the next Mantra: 


q: aac: aga: afaenq aaa aad aafaa | 
q: Afa apa aag: at arta, a: TATE: 
SPE: FRA 


Who has seven rays —acacfzq:; Who is strong 
like a bull-aqH: ; Who is mighty - afar; Who lets 
the waters - atarqsta, of the fast-running - act (from 4g 
aq), rivers - faqa, for. running on - ada; Who armed 
with thunderbolt - astaTg:, spreads. out - asmaq, the ris- 
ing clouds - arta Afg, in the sky.- atq. He, O 
men, is Indra.12. 

In this Mantra the word Indra is used for the sun. Sun 
has seven rays —atacfsq:. They are: red, orange, 
yellow, green, blue, indigo, and violet. MacDonell trans- 
lates this word as ‘seven-reined’ (hard to restrain), meaning 
that the sun is mounting on a chariot drawn by seven horses. 
But, wherever there is a mention of seven horses of the 
sun, only the seven rays of the sun are meant. MacDonell 
translates the second stanza as: “Who armed with the 
bolt spurned, Rauhinam —<ifeT" -as he scaled heaven.” 
Here MacDonell says that Rauhina -<fet-is a de- 
mon who is ascending the heaven to attack Indra. This 
is only a figment of imagination. The simple meaning of 
the Mantra is that Indra — the sun — has seven rays, is mighty 
strong like a bull, causes the rivers to flow, spreads out the 
rising clouds in the sky. That powerful force is Indra. Mac- 
Donell bases his translation on S@yan, and in this, both 
are chips of the same block. 
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aa faq ven ofaat aaed, yaa faa wea qit: wart 
a: Maat: fafaa:, AAAE:, A: IAZA, A: HATA: TR! UTR 


Even the Heaven and the Earth prostrate before Him; 
Before His strength even the mountains are afraid; He is 
the protector of peace - @Ħ91T:; He is all consciousness - 
fafaad:; He is the holder of the thunderbolt in his arms - 
awatg:; and the holder of the thunderbolt in his hand - 
angea:; He, O men, is Indra.13. 

Holding the thunderbolt in his hand means that he comes 
down with a heavy hand in the execution of his laws. 


q: Garay vata, a: QAH, a: Waa, a: TATA Bla | 
Ota Al AIAN, AeA MA, Aer gi TA, A: AAA: 
SE: nqr 


Who with his aid - Hat, protects - aafa, the people who 
give rise to new thoughts - ga-aq; People who assimilate 
those thoughts - qa7qų4; People who propagate those 
thoughts - ?a-a4; And people who praise those thoughts - 
waataq; Whose is the propagation - åq, of the Spiritual 
knowledge - 421; Whose is the wordly knowledge - a1¥:; 
Whose is the knowledge coming out of the happy blend of 
these two — ta: (xta ata afazt); He, O men, is Indra.14. 

MacDonell following Sayan applies this Mantra to the 
Soma Rasa (at <4). He translates it as follows: 


Who with his aid helps him that presses Soma, Him that 
bakes, Him that offers praise, Him that has prepared the sacri- 
fice; Whom prayer, Whom Soma, Whom this gift strengthens: 
He, O men, is Indra. 


a: Hat Tat ga: at faa ana zeta, a: fac afa wea: | 
aa à ga farag fna: qatera: faaaa at aay qu 
He who grants - ¢21:, the desires of those who give rise to 


new thoughts -graq; And those who assimilate those 
thoughts - tat; And even gives strength -ari a@f¥, to 
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those thoughts; That thou, to be sure, art true - a: fea afa 
aeq:. O Indra, we ever, always - farag (fag ag:g), dear 
to thee - faata:, along with our brave sons - gata:, utter 
praises - fazay, arałm, to thee.15. 

In the fourteenth Mantra the refrain of the song is: He, 
O men, is Indra. In this last Mantra, the devotee says: To 
such a deity we wish our children offer prayers. The whole 
of this S#kta is a composite construction. 


EPILOGUE 


The word Jndra occurs very frequently in the Ved@s, parti- 
cularly in the Rig Veda. One-fourth of the hymns in the 
Rig Veda are addressed to Indra. The special feature of this 
Sūkta is that every Mantra ends with the refrain: @: 
ware: gz: — He, O men, is Indra. Why this proclamation? 
To explain this a story was coined. It is said that a Rishi ` 
by name Gritsmad (qm wa) performed a Yajfia on a 
grand scale. Jndra attended the function. The Asuras - 
ag: - demons - were on the lookout for Jndra to attack 
him as he was their enemy. When Indra got scent of it, he 
escaped, in the disguise of Gritsmad. The demons took 
him for Gritsmad and let him go. Later on, Gritsmad was 
passing that way. The demons caught hold of him insisting 
that he was Jndra in disguise. On this Gritsmad uttered the 
Mantras of the Indra Sukta proclaiming: He, O men, is 
Indra — 4: Sata: Zz: — not I. In describing this, he men- 
tioned the attributes of Indra. 

On reading the Mantras of the Indra Sūkta one can under- 
stand that there is nothing in them to justify the coining 
of the story. The Mantrās are independent assertions of 
the nature of Indra. Who is Indra? Indra is one who as 
soon as he manifests himself excels other divine forces by 
adorning the world with his powerful acts; one who makes 
the distressingly quaking earth steady; one who pacifies 
the smoke-emitting volcanoes; one who lets the waters 
flow in the rivers; one who generates fire from stones; one 
who creates all that we see in the world; one who looks 
after the rich as well as the poor; one who controls the 
movements of the earth, the sun, the moon, and the stars; 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


40 Glimpses of the Vedas 


one whom people call in distress. Having been told all 
this, does anyone question whether or not he exists? 

This description points out to three aspects of Indra. 
Spiritually, in microcosm he is the soul and in macrocosm 
he is God; physically, he is the sun. Most of these des- 
criptions fit in Jndra either as God, or as the Soul, or as 
the Sun. There is nothing in the Si#kta to suggest that Indra 
is an Anthropomorphic deity, as made out by some scho- 
lars. 

The Sakta contains three words that have given rise to 
a great myth in semitic religions — the myth of God, the 
Satan (Serpent), and the Tree of Knowledge. The Biblical 
myth is that God stationed Adam and Eve in the garden 
of Eden and forbade them to eat the Fruit of the Tree of 
Knowledge. The Satan in the form of Serpent came and 
beguiled them to have a taste of the Fruit of the Tree of 
Knowledge, which they ate. When God came to know of 
it He cursed the Serpent to fall on the Earth and to go about 
upon his belly, which means that he was deprived of hands 
and feet. 

The three words responsible for this myth are - Indra 
(az), Ahih (afe:), and Soma (ata). Indra, as we have 
pointed out, means Almighty God; Ahih means Serpent; 
Soma means Knowledge. Let us see how the Biblical myth 
arose from the Indra Sūkta of the Rig Veda. 

The third Mantra says: ‘a: gat afeq’- Who having 
killed Ahih - the Serpent. Again in the eleventh Mantra 
it is said: ‘a: afgq aam’ - Who killed Ahih - the Ser- 
pent - a: Sata: gz: -He is Indra-—the Lord. Again, 
it is said that Indra is Somapah - mart: — that is, He is 
the Drinker of Soma - Knowledge. So, piecing these bits 
together the myth formed is that God (Indra) fought with 
the Serpent (Ahih) and drank the knowledge himself (Som- 
pah), throwing the Serpent from the Heaven on the Earth 
hurling at him the curse: Upon thy belly shalt thou go. 

But this myth originated because of some words of the 
text, and particularly because of the word Ahih - afg: - 
Serpent. For Ahih - afg: — Serpent -there is another 
word used in the text (Rig, 1, 32, 7) which is its synonym: 
aerate: aqaa zaq -Having no hands and feet, he 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Indra Sūkta 41 


attacked Jndra. And, really, the Serpent has neither hands 
nor feet. This strengthened the myth in so far as it related 
to the Serpent. Further, another text (Rig, 1, 32, 5) 
says: afa: waa saqa Tae: - Having been disabled, the 
Serpent fell down on the Earth. All these fragments went 
to create a semitic myth with which the Bible starts its 
narration of the creation. 

But this confusion was due to the misunderstanding of 
the meaning of the word Ahih - afz:. Ahih means serpent 
as well as cloud. The cloud also has no hands and feet. It 
also, being killed, falls on the ground and in streams of 
water goes upon its belly. A physiological phenomenon des- 
cribed in the Veda has given rise to a myth which has no 
meaning. Ungarbed from its mythical guise, the pure form 
of the Vedic text is that Jndra is he who creates thunders 
in the clouds and torrents of waters pour forth on the earth 
transforming them into fast-running rivers - Sapt Sindhu - 
ada aca fara. 

Not only in semitic religions, in the Zenda-Avestha - a 
religious book of the Parsis - also the words Indra, Ahih, 
and Soma have given rise to myths where also these words 
are mentioned in the Avasthic texts. There Indra is men- 
tioned not as a deity but as a demon; Ahih is mentioned as 
Verethraghna - Vedic Vritraghna (aa=t) - which is the 
synonymn of Ahih in Veda, and Soma is mentioned as Homa 
in the Zend-Avestha. 

The Sukta itself clarifies what is meant by Indra. When 
the Veda itself explains what is meant by a particular word, 
there remains no room for interpreting it in another way. . 
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Ishavasya Chapter of the 
Yajur Veda 


Salateay 


The Philosophy Life 


The last chapter of the Yajur Veda begins with the words 
Ishavasyam idam sarvam -m aqq %44 ATH, meaning 
all that exists is pervaded by the Supreme Ruler of the 
universe. The chapter is so important that it forms not 
merely a part of the Upanishads, it has been given the first 
place among the other Upanishads. It epitomises the Vedic 
philosophy of Life. The chapter begins with: 


gm ama gi aaa, aq lafaa amai ana | 
ea aaa yia, AT qa: weafead TAT Nq 


By one Supreme Ruler is this universe pervaded, what- 
ever there is in this moving world. Hence, find your enjoy- 
ment in renunciation; do not covet; whose is the wealth.1. 

In this stanza of four parts, four principles are enunciated. 
First: The world is pervaded by God - the Supreme Ruler. 
The idea conveyed is that He is omnipresent. Second: The 
universe is not stationary, it is moving and every atom of 
it is in motion - amat saq. No motion is possible with- 
out the mover. The Supreme Lord is not only present in 
the universe, He is the cause of this motion. Third: As He 
is installed in everything, therefore, He is the maker of all, 
and what you enjoy is out of His Grace. Hence, find your 
enjoyment in renunciation as it is out of His bounty that 
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you enjoy. Fourth: Do not covet the things of the world 
because nothing belongs to you, everything belongs to 
Him who is the Lord of the world. 

These four principles contain the Vedic Philosophy of 
Life, the central idea being to enjoy with renunciation. 


Haq Ua ge taifa fofas way AAT: | 
ua gafa a aat afra, a aH fad AT URN 


Aspire, O man, to live by renunciatory deeds for one 
hundred years. Thus alone, and not otherwise, do the deeds 
not affect the man.2. 

The basic philosophy of the Vedās is non-attachment, 
as advised in the previous Mantra - acta asitat:. The 
Vedas do not say that one should run away from the world. 
They say: Enjoy the good things of life, but let them not 
overpower you. Do not be lost in them, do not attach your- 
self to them for it is the attachment that is the cause of 
suffering and misery. 


agat: ata a AAM: ada AAA NATI: | 
am à sea afansofea À $ a araga: AAT: NZU 


To those regions which are known as the regions of the 
Asuras, where utter darkness prevails, surely go, after death, 
all such men who destroy themselves.3. 

Though in the previous Mantra action - Karma =- is 
recommended, yet what sort of action? An action may be 
elevating to the soul, it may be destructive also. The per- 
formers of destructive action are called here the Asuras. 
The word Asura - #gz, is used for men of evil deeds. 
Where do men of evil deeds go after death or even in life 
which due to crimes may be styled some sort of death. The 
Mantra says that they go to the regions of utter darkness. 
The regions of utter darkness means a life with no light, a 
life of forsakenness. Those who destroy themselves by evil 
deeds — atetaa:, suffer a life of darkness, sorrow, and 
suffering. There is no light in their life. The words ‘regions 
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of darkness’, ‘destruction of oneself’, ‘after death’, etc. are 
symbolic. Evil deeds themselves may symbolise death. This 
death may lead to darkness in this life itself on account 
of which crimes may be termed death as they extinguish 
the light of life within. 


AAA USA HAM: ANA: A VA Fat: AAA JAR ASA | 
aq aaa: seam afa ofa fasa, afena aq: mafoa 
aatfa nxn 


There is one who does not move but still without move- 
ment is more vigorous than the mind; The senses do not 
perceive Him, but He is there even before the senses; With- 
out moving, and standing motionless, He outruns the 
others; Wind, though light, standing in Him - with his 
support - bears the waters, though heavy.4. 

It is a poetic expression to convey the idea that He is 


everywhere. 
aq gafa, aq a gafa, aa g?l, aa s3 afia 1 
AL WA: HET RÄ, AT J RÄ AA T: UYU 
He moves all, but Himself He does not move; To the 


ignorant He is far away, but to the wise he is at hand. He 
pervades inside and outside of all.5. 


a: g aata qafa anata ca waqeafa | 
wa WAG a HAT aa: a famqcat ngu 


He who contemplates all beings in the Spirit - arafa - 
and the Spirit in all beings - a49, does not view with 
contempt any creature.6. 


afea aatin qafa seat ga aqa fasta: | 
qa m: mg m: Ma: m MRTT: ll 
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How can there be attachment and sorrow in one who 
with full knowledge perceives oneness everywhere, and in 
whom all beings are Atma — atcAt, Spirit alone.7. 


a: of ANA, QER, ARA, AENTATA, AA, ATITASA | 
afa:, AN, ofe:, cada: maaa: aata aa 
MRaAaleA: AAA: sii 


Pandit Gurudatta Vidyarthi translates this Mantra as 
follows: 


He overspreads all creatures. He is entirely Spirit without 
the form either of a minute body, or an extended one, which 
is liable to impressions or organisation. He is the ruler of intel- 
lect, self-existent, pure, perfect, omniscient and omnipresent. 
He has from all eternity been assigning to all creatures their 
respective purposes.8. 


As this is an important Mantra throwing light on the 
various aspects of God, we have given our translation with 
an explanation in the miscellaneous Mantras (Chapter 
XVI). 


aa an: wanka À afaat goad) 
aa: Fa ga A aa: ag faamai tat: wen 


They enter darkness who worship Avidyd@; In far greater 
darkness enter they who overinvolve themselves in Vidya.9. 

What does the Veda mean when it says that those who 
overinvolve themselves in Vidy@ enter far greater darkness 
than those who worship Avidyd. The plain meaning is that 
Avidyā - ignorance — leads one to darkness, and Vidya - 
knowledge - leads to greater darkness than the darkness 
of Avidyā — ignorance. 

The use of the words Vidya and Avidyd in this text is not 
the common use of them as we understand them. Here 
Avidya means rank materialism; Vidya means rank spiri- 
tualism. The Vedic conception is that rank materialism 
leads to darkness, but rank spiritualism leads to greater 
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darkness as its devotee is deprived of the fruits of worldly 
enjoyment which the materialists get. The Vedic concept 
of life is a synthesis of materialism and spiritualism as 
both are real. Real in the sense that the world does exist, 
and the soul and God also exist. The course of life should 
be moulded accepting both as realities of existence. In a 
happy blend of both these points of view one dispels dark- 
ness of Avidy@ and utter darkness of Vidya. The rank mate- 
rialist is fortunate in that he at least enjoys the world; the 
rank spiritualist is unfortunate because he neither enjoys 
the world nor spiritualism leads him to utterly negate the 
existence of matter in this work-a-day life. 


IAA og: fat, WAJ arg: afaerar | 
af wag Aa, À a: aa fawafart gon 


By Vidya - faar - spiritualism, one thing is meant, by 
Avidyā - afat - materialism, another thing is meant. 
This we have heard from steadfast wise men who have 
explained us their meaning.10. 


fai a afaata a: ag a saa az 
afaa aed ateat faan ATA AFTA Nq 


He who synthesises in his life both Vidyā (spiritualism) 
and Avidyad (materialism); he crosses (the river of death) 
by means of AvidyG (materialism); and enjoys immorta- 
lity - aaqa, by means of Vidya (spiritualism).11. 

Here Avidya@ - materialism — is said to be helpful in cros- 
sing the river of death. One overcomes diseases by means 
of drugs invented by science; that is what is meant by 
overcoming death. Avidy@ represents science, and science 
represents materialism in the Vedic terminology, but mate- 
rialism can go only so far, and no further. It can give health 
by means of life-saving drugs, but human’s search is for 
immortality which can be attained by Vidya - spiritualism - 
alone. 
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aa aa: fanfa ù adafa saad | 
aq: YA ga aA AA: AT QA TAT: NW 


They enter blinding darkness who worship Asambhooti - 
aaafa; In far greater darkness enter they who overinvolve 
themselves in Sambhooti - #afe.12. 

What is the meaning of Asambhooti and Sambhooti? 
Asambhooti means: A = not, Sambhooti = living together, 
that is, not living together, which means individualism. 
One who is individualistic, in utter disregard of others, is 
a selfish person. The text says that a selfish man is living 
in blinding darkness. Sambhooti means: Sam - #44, = 
together, Bhooti = living, that is, living together, which 
in the modern terminology may mean socialism. Just as 
Avidy@ means rank materialism and Vidya means rank 
Spiritualism, similarly, Asambhooti means rank individua- 
lism and Sambhooti means rank socialism. Rank individua- 
lism leads to darkness and rank socialism leads to greater 
darkness because no socialist can neglect his individual 
interests. There has to be a happy blend of both for life to 
run smoothly avoiding overinvolvement in either indivi- 
dual or collective life. Here the text speaks of the evils of 
both — individualism and socialism - unrelated with each 
other. 

Pandit Gurudatta Vidyarthi translates this Mantra as 
follows: 


Miserable are they who worship atoms as the efficient cause 
of the world; but far more miserable are they who worship the 
visible things made of atoms. 


WAT UA ag: ANAM, Aad Als: AANA | 
fa aaa Mama à a: aa faaafert nqa 


By Sambhava - rma, one thing is meant, by Asam- 
bhava - HaFaa, quite another thing is meant. This we 
have heard from steadfast wise men who have explained 
us their meaning.13. 
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aula a faa aa: aq ae gad az | 
faama aca deal aca ATA AMAT UG 


He who synthesises in his life both Sambhooti - arafa - 
socialism, and Vindsh - faq - individualism, he crosses 
the river of death by means of Vināsh -faar — indivi- 
dualism, and enjoys immortality - 44qĦ_ - by means of 
Sambhooti - arafa, socialism.14. 

We have translated Vin@sh -—faars, as individualism. 
Why? Because in this text Vindsh -faar -replaces the 
word Asambhooti - aarafa, and Asambhooti in text number 
12 we have translated as individualism. Rank individualism 
leads to blinding darkness and rank socialism leads to 
greater darkness, for such a person neglects his self and his 
family. Hence, the proper course of life is a healthy combi- 
nation of individualism and socialism, as propounded in 
this text. We have used the words ‘individualism’ and ‘so- 
cialism’ not in their technical sense. By individualism we 
mean an out-and-out selfish outlook on life; by socialism 
we mean a total dedication to the welfare of others to the 
neglect of one’s self and one’s family. 

Pandit Gurudatta Vidyarthi translates this Mantra as 
follows: 


He, who realises both, enjoys after death which is the conse- 
quence of the worship of things visible, immortality, the fruit 
of the realisation of divine power displayed in atoms. 


faconaa qaa mara afatgan HAR | 
aq cA TET ATAN MAARTI qezq qu 
The face of the truth is hidden by the veil of the golden 
cover. O thou who givest the sustenance to the world - 494, 


unveil that face - amram , so that we may see the truth and 
know the purpose of our life.15. 


Qa URA UA gA MANA g CAA AE | 
ast: aq A way maana aa A qafa, 
q: wat yea: a: xem afew NIRU 
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O sustainer of universe, sage of sages, controller of every 
thing, light of lights, life of creation, gather up thy rays 
so that I may be able to see thy form full of glory and beati- 
tude. I am a reflection of that beautiest and glorious form 
of thine.16. 


aa: AITA AA AA JIA ALATA UTA | 
AAA RAt TAL FAR CHL, FAY TAL HAT EAT qU 


The air -the breath we breathe in -is sustaining the 
immortal within; this gross body lasts till it is cremated. O 
thou doer of deeds - Karto —#ai, remember the deeds 
thou hast done, remember the deeds thou hast done.17. 


wat aa AIT WA sear favaifa la aaanfa fagta 1 
adifa araq agtn Va: fasia an: ote fada nuqan 


O self-effulgent power of the universe - Agne - am, lead 
us all by the path of rectitude. O Deva, thou knowest 
all good deeds. Fight out, out of us, the wicked, evil, and 
sinful deeds. We utter these words to Thee in humble obei- 
sance again and again.18. 


EPILOGUE 


This chapter of the Yajur Veda enunciates the basic philo- 
sophy of life. How should life be lived? There is the matter- 
of-fact world before us with attractive, enjoyable things. 
Witnessing these, the rank materialist says: Enjoy these 
for they are meant for enjoyment, otherwise why should 
they be there? The spiritualist warns that enjoyment will 
lead to dissipation, to weakening of vitality thereby shor- 
tening the span of life. The rank spiritualist says that involve- 
ment in the world is the cause of suffering; hence, one 
should keep away from the inviting temptations. The Vedic 
concept says that there should be a happy blend of both. 
It says that one should enjoy the world, but should not be 
so much involved in it that its loss may affect life itself. 
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Be in the world but also be out of it. Whatever you do 
should be with a feeling of non-attachment. The Vedic 
concept of life’s philosophy is that of non-attachment. 
This is the core of the first Mantra: ta carta astrat: - 
enjoy with detachment. 

The second concept enunciated is that of Karma - #4. 
Detachment does not mean no action. You cannot renounce 
action even if you wish. Do act, don’t vegetate, but action 
should not bind you. Act, but remain unattached. Enjoy 
the world, but be not lost in it -@aaat asfrat:. It is at- 
tachment that is the cause of suffering and misery. It is a 
fact of life, what you have today - money, position, status — 
you will have to part with it tomorrow. Act, but be always 
ready for that moment in life when all what you have gained 
may be lost. If that happens, as it does happen sometimes, 
then don’t break. A life of equipoise is the desideratum of 
the Vedic philosophy. Untoward happenings may not 
disturb the peace of mind is inherent in this philosophy 
of attachment-renunciation. 

Again, these 18 Mantras impart a new meaning to the 
words Vidya and Avidy@. In common parlance, Vidya 
means knowledge, Avidya@ means ignorance. But this is a 
superficial meaning. Vidy@ here means spiritual knowledge; 
Avidy@ means material knowledge. All modern sciences, 
in the Vedic terminology, are Avidya — ignorance, only 
spiritual knowledge is Vidya proper. By Avidya@ - physical 
sciences - you can conquer death - afaaat Het deat, but 
thereby you do not enjoy immortality -3 wad ad. 
What can the physical sciences do? They invent drugs to 
allay pains and subside diseases, but they cannot open your 
eyes to the life divine. Divinity, which is another name for 
immortality, can be attained only by a spiritual life. That 
is what the text says. 

Like Vidya and Avidya, two other words.are used with 
a different meaning from the one we are used to. The 
words are Sambhooti (arafa) and Asambhooti (aaia). 
We have translated the word Sambhooti as Sam - a4 - 
together, Bhooti-afa = to be or to live, thus Sam- 
bhooti - arate -means to live together; Asambhooti as 
A-a= not, Sambhooti - arafa = to be or to live to- 


/ 
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gether. Accordingly, Sambhooti (arafa) means ‘to live 
together’ -a social life - socialism; Asambhooti (aaafa) 
means ‘not to live together’ - an individualistic selfish life, 
individualism. 

The text says that as there should be a happy blend of 
materialism (Avidy@) and spiritualism (Vidy@), there should 
be the same blend between individualism (Asambhooti) and 
socialism (Sambhooti). None of them can survive standing 
by itself. Materialism and spiritualism, similarly. indivi- 
dualism and socialism, are complementary to each other. 
Life is not a one-side track; it is so comprehensive that it 
covers materialism, spiritualism, individualism, and socia- 
lism by effecting a synthesis between all of them. According 
to the Vedic concept, life is a synthesis of the opposites. 

The text concludes that what meets the eye is not the 
truth. The truth is hidden behind. The clouds cover the rays 
of the sun, and unless the clouds dissolve the sunshine will 
not be within our reach. God shines with all his glory 
but Prakriti - afg — Matter - comes between us and the 
Divinity. The devotee prays: O Sustainer of the universe, 
unveil thy face by dissolving the darkening clouds of igno- 
rance so that I may witness thy glory and beatitude - 
a qaq ata aera aie gR. 
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VI 
Prithivi Sukta - 1 
qfaat gaa — ? 


The Earth as Mother 


The Prithivi Sūkta is a chapter of the 12th Part (Kānda) 
of the Atharva Veda. It deals with the Earth (Bhoomi) as 
our benefactress. Man from the beginning of history has his 
social and cultural roots grounded in the Earth he asso- 
ciates himself with his birth. He praises the hills and the 
dales, the rivers and the forests he has grown up with. This 
is his Motherland, and his home in that land is his ‘home, 
sweet home, there is no place like home’. 

The Sukta reminds one of the feelings one develops 
with one’s Motherland. Out of such emotions spring forth 
the songs as ‘Vande Mdtaram’ - the national song of our 
Motherland - India. 

Here is what the Atharva Veda says about the Earth - 
one’s Motherland -or the land of the State - Rashtra - 
(z), one belongs to. Consequently, some have styled 
it as a Rashtra Siikta (xtg gaa). 


ad aga, FA TU, dA, aAT:, Hal, aa: qaa mafa | 
a at yam, waa qt, Se ale fadt a: ag N 


Truth which by its very nature is great (aca aga), Right- 
eousness which by its very nature is irresistable (aa 37), 
Devotion or devotedness (tar), Hard labour or Perse- 
verance (a%:), Determination to be great (ag), but all the 
same willingness to sacrifice one’s narrow interest (aa) - 
these are the virtues that sustain the Earth or a State.1. 
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Earth is the mistress of all what was ours, what is ours, 
and what would be ours. Let the Earth open for us her 
spaces far-flung, great, and wide. 

The verse enumerates six virtues that sustain the Earth 
or a State. They are - Truth, Righteousness, Devotion to 
a Cause, Hard labour, Determination to overcome obs- 
tacles in the path of Greatness, and Sacrifice of Selfishness. 
One in whom these combine, the Earth welcomes him with 
open arms. 


IAA TAA: AAAAM, ATAT: IFA: NAA: AH AE | 
amiat: staat: a fanta, q fadt a: saat treaat a: NN 


Let the Earth inspire the intelligence of men to rend 
asunder the obstacles that obstruct their ambitions to level 
down her unevenness in the form of high and low surfaces, 
even though there be abundance of smooth planes. The 
Earth bears herbs of various virtues. Let the Earth spread 
out for us and fulfil our needs.2. 

For a successful life in the world one comes across small 
and big obstacles which are compared here with low and 
big surfaces of the Earth. One has to surmount these obs- 
tacles and make one’s path even and smooth. Just as the 
Earth made smooth and level bears innumerable herbs 
potent to cure the illnesses, so life though fraught with one 
thousand and one difficulties is successfully lived by getting 
inspiration from the Earth. 


wai aqa, Ja fara:, MA:, aet AA, peg: HAAA: | 
asai gaq fafa moa usa at afa: gata aag NU 


On whom rest the ocean, the rivers, the waters of wells, 
the tanks, and the lakes; On whom grow grains and other 
agricultural produce; On whom exist all that breathe and 
move - let the Earth place us also in the hands of the Lord 
who has already granted protection to those who deserve 
it, even before they are born.3. 
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qe: aqa: Sham: qfar, aeat Aa BOTA: FAA: 1 
at faafa agar sq uma ai at afa: ata aft aa 
aag nxn 


The Earth to whom belong the four quarters - the East, 
the West, the North, and the South; On whom all grains 
and agricultural produce grow; Who bears the innume- 
rable beings that breathe and move; Let that Earth place 
us in the midst of plentiful agricultural lands growing food 
and kine yielding milk.4. 


aai ya qiam: faafet geai lat: age AVAINTA | 
Tay aaa aaa: a facet at aa: Tfaal at aag NRN 


The Earth, on whom people in olden times attained 
achievements; the Earth in whom the divine forces defeated 
the evil ones; the Earth where the kine, the horses, the birds 
found their habitat -let that Earth grant us fortune and 
brilliance.5. 

In this verse the Elders are extolled for having achieved 
success in defeating the evil on the Earth which may inspire 
us to follow them and to seek blessings from the Mother 
Earth in the form of fortune and grandeur which is in her 
power to bestow. The blessing is sought for possessing the 
kine and the horses which respectively represent all forms 
of nourishment and conveyance on the Earth. Birds repre- 
sent fortune in the sky. All of them can be had if the Earth 
is explored and her blessings are invoked by determination, 
by putting one’s hardest labour directed to production. 

The mention of kine, horses, and birds is significant. 
The kine as yielding milk represent nourishment; the horses 
as they are the fastest runners represent activity; the birds 
as they soar high in the sky represent all that is above the 
Earth. As the Earth sustains the kine, the horses, and the 
birds, she may also sustain the human beings who invoke 
her blessing.s 


faac agai sfat fgat ana: frat | 
amat fandt afa: ata ga sever afat a: aag URN 
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Fulfilling the needs of everyone, holding within herself 
all kinds of riches, firm and stable, containing gold in her 
entrails, repository of all that moves and has its being, 
bearing fire within which is useful for the whole of man- 
kind, let the Earth, whose Lord is Indra, assign us wealth.6. 


at afa aaar: fasaad fat: ata cfaat AIAN | 
at at ag foray germ vat sag adar non 


The divine forces sleeplessly and ceaselessly protect the 
Earth who gives to the world all that she has; Let the Earth 
yield us honey and all that is dear to us and then saturate 
us with grandeur.7. 

Here all the bounties are acknowledged with reverence 
and gratitude. The Earth gives us all that we need and 
everything that is dear to us. It is further said that the Earth 
by herself is helpless. It is the divine forces that protect 
the Earth. And this protection comes as if the divine pro- 
tector is at his job every moment, day and night, without 
a wink, without any relaxation. 


a aià afa afaa ag aa, at afa: aaa 
adfan: | aem: ga WA a aAa aA AAA 
qfaeat: | at at ala: feafaq ae cee aag FAR Us 


The Earth was in a quasi-liquid state in the beginning of 
creation surrounded as she was by ocean in all directions. 
This was followed by the skilful (divine forces), by various 
devices and (she came to the present solid state). The im- 
mortal heart of the Earth covered with the Truth rests in 
the highest firmament. Let the Earth instal us in a state 
(government) of splendour, strength, and highest good.8. 

In this verse two important statements are made. One — 
that the Earth in the beginning was in a liquid state and was 
brought down to the present solid state through skilful 
devices by the Divine Forces. Second -that the immortal 
heart of the Earth is covered with the Truth and rests in the 
highest region. The first statement is corroborated by science 
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which says that life came out of water. As regards the 
second statement, it means that the Truth is the heart-beat 
of life and nothing but the Truth prevails in the world 
though momentarily we may find falsehood forging ahead. 
The truth shines at the top with all its brilliance. The devotee 
prays that by the Grace of God he may live in that region 
of the Earth where the Government may be strong, admi- 
nistering to the highest good of her inhabitants where the 
Truth reigns supreme. 


meat arr: afta: amA: agaa amare acta 
at at afa: yarmi qa: gga wat sag aaa ell 


The Earth whereupon the waters spread everywhere in 
the form of wells, lakes, and rivers, and flow without cessa- 
sion equally everywhere, day and night; let that Earth with 
abundant streams, also of milk, may now saturate us with 
grandeur.9. 

Here the waters and the milk have been placed in the 
same category. The State in which one yearns to live is 
pictured as one where there is no dearth of water - an 
essential ingredient of life, and milk — an essential ingre- 
dient of nourishment. 


ay aP afar fan: aera faa. gat ath 
at arnt aafaa watafa: 1 ar at ata: faasa aa 
Gata À qa: qol 


The Earth who is measured by day and night, in whom 
the sun overstrides her movements, who has been rendered 
free from enemies by Indra — the Lord of Action, let that 
Earth release us water and milk as the mother does to her 
children.10. 


fira: & gaat: fenaea: faced A yfad ma g ay 
go Want farasi aai ata qadi gayaa | aa: 
aga: AAA: HAT Aei ga gA NIN 
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O Earth! Let thy hills, snowy mountains and forests 
be pleasant; let me - unconquered, unwounded, and un- 
injured - stay on and inhabit the Earth protected by Indra - 
the Lord of Supreme Strength, the Earth of multiple hues 
and colours + brown, black, and red, the Earth who is 
steady and spread far and wide.11. 


aq à aed qfadt aa a a at: A Hot: a: AANA: ag 
a: àf afa a: qaca mat fa: ga: aga YAT: 1 Taea: 
faar a g a: fad 1920 


O Earth! whatever thou containest in thyself, in the 
centre of thyself, whatever grows out of thyself — from out 
of thy body — set us in those surroundings. O Earth! purify 
us. O Earth! thou art my Mother, I am thy Son. The cloud 
that drenches the Earth with rain so that there be plenty 
of growth is my Father. Let him also protect us.12. 


arat Afa afraira geat aeai aa aaa fearan: | aeai 
Alara cara: qfi seai: wrat: gT: gaa | at at 
afa: adag aimat 1931 


The Earth on whom, the experts in all skills, surround 
and enclose the sacrificial altar; the Earth on whom the 
skilful extended the Yajfiya far and wide; on whom they 
set up according to measurement posts high and bright 
before the beginning of oblations; let that Earth increasingly 
make us great.13. 

This verse imagines a spiritual expansion by way of 
propagation of Yajfiya everywhere. It imagines a world 
in which posts, high and bright, flying the sacrificial flag 
are set up all over the world and the atmosphere is resound- 
ing with the chanting of the Veda MantrGs offering obla- 
tions. The devotee invokes the Mother Earth to impart 
him greatness as gradually the significance of Yajfiya (sacri- 
fice) is understood and the spirit of the Yajfiya pervades 
the Earth. 
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a: a: gaa fad a: qatg a: ASAA HAAT a: aaa 
a a: AA were qipa? uqen 


Whosoever hates us, O Earth! whosoever marches armies 
against us, whosoever tries to destroy us in mind or tries 
to kill us in body, O Earth, exterminate him for us, because 
you act before the other acts.14. 


aq stat: afa acta mat: ca faata faqa: agsqa: | aa 
gA qfaat qa aaa, Asa: satfa: Raq RÀFI: Taq 
aa: vfeafa: aata uqu 


All mortals - bipeds and quadrupeds —- are born of thee, 
move about on thee. Thou bearest them and sustainest 
them. O Earth! all these manifold mortals for whom the 
rising sun with his rays extends his immortal light are 
thine.15. 

There is a mention of ‘five men’ (Panch M@navah - 
qq Hqq1:) in the text. ‘Five men’ in the Vedic culture 
represent a group of men, just as Panchayat (Gatad) 
means the representative group of a village. They may be 
five, or even more or less. Here also ‘five men’ means a 
group of men. 


a: A: Ht: A gear aaa: ara:, aq yfafa afg 
ATA WIEN 
Let the united voice of all the creatures yield one thing 


for all of us: O Earth! give us sweetness of life, like the 
sweetness of honey.16. 


feac, maa aaea, wat ata fadi aro aA | 
frat mama aq ata faagt qn 


The Earth owns all; she is the progenitor of medicinal 
herbs that heal; though rotating she is fixed; she is main- 
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tained by the basic principles that uphold society; she 
administers to our well-being; she is so pleasant. On the 
Earth we move about who has the potentiality even to 
destroy all that exists upon her.17. 


aga weed, agat aafaa, AeA Aq: Uag: Aqa: 81 ABA 
ga: tafa asa ar al wag Qaa fewged ga afa, 
aT a: fiaa maa qa 


O Earth! great is thy expanse, and great thou becometh. 
Great is thy force, great trembling and great quaking. Only 
the greatness of Indra -the Almighty Supreme Being - 
working ceaselessly can protect thee under these condi- 
tions. O Earth! make us shine with the shineness of gold 
and bless us so that none may hate us.18. 

The devotee, seeing the vastness of the Earth, and she 
being fixed and stationary, in spite of being shaken, off 
and on by earthquakes, is lost in the admiration of the Lord 
Indra — the Almighty Supreme Being - who can work such 
a miracle as upholding the stupendously vast Earth in 
empty space without falling and going to pieces. It is the 
poet’s imagination where physics feels shy to tread. 
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VII 
Prithivi Sukta- 2 
qfadt gaa — 2 


The Earth as Mother 


In the previous translation of the 18 Mantrās of the Prithivi 
Sūkta of the 12th Kanda of the Atharva Veda, we have given 
the import of the Mantras. Let us proceed with the 19th 
Mantra, 


afia: qeni, atag atta ara: fala, afa: aag | 
afia: aa: geq, Mg, AT NAA: 1191 


Having spoken of the greatness of the Earth in the previous 
verse, the present verse speaks of the other supreme element 
of the universe -the Fire. It says: 

Fire is in the Earth, fire is in the Herbs, fire in the Waters, 
even Stones contain fire. Not only in the Inanimate and the 
Vegetable world, even in the Animate world its life is main- 
tained by fire -in Men, Kine, and Horses it is the fire that 
keeps them alive.19. 

By no stretch of imagination Agni here can mean a deity. 
Agni, here, definitely means fire, and fire again means heat 
generated by it. It is due to heat that vegetation grows and 
life in the world of the living is maintained. All hydro- 
electric plants are pouring forth fire in the form of electri- 
city out of water; solid, when broken, emits heat and fire - 
and hence the Mantra says that there is fire in water and 
stone. 


afia: fea: maafa, aa: la ge NATAH | 
atm vata: gaat gua Fafsaq Roll 
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Fire or heat generated by the Sun gives warmth to the 
world; this vast atmosphere belongs to the divine fire, for 
look to the Starry heaven which is studded with fiery cons- 
tellations; mortals kindle fire which loves ghee and carries 
the oblation offered to it far and wide.20. 


afaa: qfi, afaas:, Radara aft m pg qU 


Thus, let the Earth who is surrounded by fire all around 
as if she were clad with it, bearing fire in the animate 
and the inanimate world, and knowing the white flames 
as well as the black smoke, make me brilliant and sharp 
of intellect.21. 

The Earth appears inert and fire appears brisk and active 
with its flames on the assault. A combination of these two 
makes the world alive. This prompts the devotee to pray 
that one, which inhabits the body which is nothing but a 
combination of particles of dust. But as the Earth who is 
also nothing but a combination of particles of dust is en- 
kindled into life, so let the fire of soul enkindle the body 
into activity. 


yrat Avq: cafa aa ga apaa 1 yeni naaa: afa 
gaaat aaa aeat: a aa: fa: o aa: aag 1 atatea 
at qfadt pg NRU 


It is on the Earth that beautifully done and ornamented 
offerings are given to the persons divine as if they were being 
offered in a sacred function; It is on the Earth that mortal 
men live with their own vigour complemented with food. 
Let that Earth enable us to breathe long, live long; Let 
that Earth do us the favour to attain old age.22. 


a: a ma: qfafa qana, 4 fasta alae: a MT: | 
q iaat: aaa: a afar, Aa m gia Ha, ata: fzeta 
PaA NZU ; 


O Earth, what an exquisitely sweet odour one experiences 
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emanating from thee; selfsame odour bears herbs and 
waters; the same odour is shared by songsters and song- 
stresses; with that odour do thou make me odorous. Let 
no one hate me.23. 

The devotee prays that as an exquisitely sweet odour 
issuing forth from the Earth is a source of attraction, simi- 
larly he should smell sweet so that no one may hate him. 
Who hates a flower that spreads sweetness all around? 


a: a ma: gency afan, aq aay: gatar: faa | 
ameat: qfafa wer aa, aa at gia eo, at a: fee 
HAT UR 


O Earth, what an exquisitely sweet odour emanating from 
thee has entered into the lotus; the odour that is procur- 
ed at the wedding of the bride; the odour that the immortals 
treat foremost of the earth. Do me the favour of smelling 
sweet with that odour so that no one may hate me.24. 


a: a ma: Ag edly qg am: afa: a: wag ate a: 
aìg ga grag wawi ad: ag Wa, Aa aema afa 
qA, AT A: ZAA FRAT NRUN 


O Earth, what sweet odour, magnificence, and brilliance 
of thine is found in human beings, in women and men; 
what in horses, in heroes, in deers, and in elephants; what 
splendour in a maiden; O Earth, with that odour, magni- 
ficence, brilliance, and splendour provide us so that no one 
may hate us.25. 


fam afa: asm Tig: a afa: aaa aT | 

aA facgaaa qf ATT AR: REN 
What is Earth? Rocks, stones, and dust! But that Earth 
is held together and her various components do not fall 


apart, as from rock to dust every particle is held together. 
Outside there are rocks and stones and dust, but inside 
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she holds mines of gold. I pay homage to such a wonder- 
ful Earth.26. 


ami JAT: areata: eat: fassia farag 1 
qfaat faama gam asoraaafa NRV 


The Earth on whom stand so much vegetation firmly 
rooted resulting in countless trees which by their number 
may even destroy everything in the world, yet this Earth 
holds all this without letting anything to be destroyed. To 
that all-supporting Earth we address praises.27. 


SAINT: sq Aan: faoa: SARA: | 
qavat afan aaa m afafa ITA NREN 


We, while arising, sitting, standing, striding forth with 
vigour, with our right and left foot on Earth, may not be 
hurt nor stagger, O Earth.28. 


famata ofaat at aaa aat ata ag TANTA | 
ae got fanda aaam aa cat afafa aA NREN 


O Earth, I address thee, whose treasures are worth investi- 
gation; Whose virtue lies in forgiveness of her erring child- 
ren; Who is always flourishing by the blessings of the 
Supreme Being; Who bearest brilliance, nourishment as 
everybody’s share of food and fat. O Earth, we pray that 
we may stay on thee.29. 


QZ A: Aa: aa ATG, a: a: Ag: ates a fazer: 1 
afaan qfafa at sq grit ngon 

Let pure waters flow for cleansing our body; whatever 
there is destructive in us we leave it to the one who loves 


not. With thee as purifier, O Earth, I purify myself.30. 
The Mantra speaks of purity - physical and mental. 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


64 Glimpses of the Vedas 


One purifies one’s body with clean water; one’s mind by 
letting the opposite party indulge in impure thoughts with- 
out oneself being affected by them. The devotee affirms 
that he will keep his body and mind clean and pure, and 
will let his opponents do what they like. 


a: A wat: man, at: sÅ, at: À aA aag an a 
Tea an: al: Hel BTA ward, at way war 
fafaa: 11341 


O Earth, whatever thy front directions, whatever upward, 
whatever downward, whatever backward — all these direc- 
tions may be pleasant to me while moving about. Let 
there be no fall of mine in this world having taken refuge in 
thee.31. 

The devotee invokes the Earth that as he has taken shelter 
on her, he may be protected on all sides. Let there be no 
danger to his life, from the front, from the back, from 
above, and from down. He may feel safe in every direction. 


Al a: Waa, AT Gretta HÍRT, AI TAA AATA Tal 
tafea aA a: wa, at faa Rafia: ada: aaa at 
aT NZRU 


Let not our enemies attack us from behind, nor from 
the front, nor from above, nor from below; O Earth, be 
for our well-being; Let not our enemies get the better of 
us. Goad us on to their destruction.32. 


aq à afa faqearfa aa gan Afar | 
maq A aa: AT Aes GAL TAC AAA 11331 
To whatever extent and howsoever long I see thee, O 
Earth, in conjunction with the sun, to that extent and so 


long may the sight of my eye not fail. Instead, from year 
to year, it may be better and better.33. 
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aq naa: qaad afer aaa ate wa TA 1 
sam: cat, Meta aa qtia: afana 
ai gq: aa a: at aei siaa vari 


While sleeping I turn to the right or to the left side, face 
upwards or face on the back. O Earth, who helps every- 
one to lie in rest, destroy us not.34. 

The devotee prays for an undisturbed sleep, unmolested 
by the enemies or by anyone else. 


aa a aa faanfa fad aa afa cag | 
ara aq faqrafe at a ged fora gyn 


What of thee, O Earth, I dig (for sowing and cultivation) 
let that may grow very soon. Thou who art of the greatest 
speed. Whatever and whenever I dig of thee, it may not 
hurt thy vitals and thy heart.35. 

Here the devotee turns into a poet. While ploughing the 
fields for cultivation he digs deep for plentiful harvest. But 
lest the Earth, while being dug deep, may feel hurt in her 
vitals and heart, he apologises and begs for forgiveness. 


wer: A AA aif wea sara: fate: aaa: | 
maa: & fafgar gaat: agaa qfafa a: gga NIRU 


O Earth! six seasons have been formed for thee - the 
hot season, the rainy season, the autumn, the winter, the 
cold, and the spring season - these making one year. O 
Earth! yield unto us milk, day and night, during all these 
seasons.36. 


m aq ad fanaa agad, gai ma amg: a ay 
Wa: 1 UT aega saat ladaa Sx gaat gfaat a JAR | 
WRT TEI ATATA FSM Flt 


O Earth, of the greatest speed! thou art speeding iyan Pi, 
f aye SA 
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from the serpent; thou in whom were the fires that are 
hidden into the waters; thou who art moving away from 
the God-defiling destructive forces; who art choosing the 
divine, not the evil; thou bearest the powerful and virile 
as one who possesses the strength of a bull.37. 

Many things are attributed in this verse to the Earth. 
She possesses the greatest speed — this is one thing which 
is acknowledged by science. The second thing said is that 
the Earth is speeding away from the serpent. Serpent here 
stands for the serpentine movement. Serpentine movements 
are zig-zag, neither circular nor straight. The movement 
of the Earth is round the sun, it is circular. This is meant 
when the verse says that the Earth is moving away from 
the serpent. The third thing mentioned is that the Earth 
has waters in which fire is hidden. Waters contain fire 
hidden in them is proved by the fact that electricity is gene- 
tated by hydro-electric plants. The fourth thing mentioned 
is that the Earth is worth living on when the destructive 
forces are eliminated and the divine overcomes the evil. 
The fifth thing mentioned is that the inhabitants of the 
Earth should be powerful, virile, and strong. 

Serpent stands for crookedness, destruction, evil, and 
weakness. Sarp (#4), Dasyu (a4), Vritra (q7) -all 
represent the forces of evil; Apas (ama), Deva (a), 
Indra (ša), Vrishabha (49%) represent the forces of 
goodness. The significance of the Mantra is that the forces 
of evil destroy the Earth, and the forces of goodness sustain 
her. 


ami az: gia: ara, gat aeai fartaa, aa: ae 
adfa afia: areat aqfaa: | asad aai eraa: ala 
FA TAA Ussit 


The Earth where people meet in assemblies, practise 
sacrificial acts, where there is abundance of food; where 
they plant their flagstaff of victory, where the learned 
knowing the ways of worship pray the divine with songs 
in verses; where the priests also join with others for 
partaking of Soma. which has been prepared for the 
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Victrious.38. 

The verse describes the celebration of the victory in the 
conflict between the divine and the evil forces about 
which mention has been made in the previous verse. 


arai Fa AAPA: AIA: TT: Tq ATTA: | 
aa AAT ATA: ATA ATA As NJEN 


The Earth on whom the Rishis (4a4:) speak and sing 
in verses the glorious deeds of the past of the forbears of 
the country; these learned ones do so by seven sittings 
coupled with sacrifice and penance.39. 

The significance of the statement made in the verse is 
that we generally praise the heroic deeds of our ancestors 
and pay them only lip service. We do not follow their deeds 
in action. Here it is said that we should consider the im- 
portance of their deeds by seven sittings which means many 
times, and be willing to follow them even if we have to 
make sacrifices and have to undergo hardships. 


at a: afa: at fang ad at TTAATAS | 
WT: ATTRA FR: UT JATE: vo 


That Earth about whom so many attributes have been 
recounted orders for us the riches we desire. (This we claim 
on account of our effort.) Fortune may join this afterwards. 
Our effort be the fore-runner.40. 

The verse lays emphasis on one’s effort. After having 
made the effort it is expected that the Earth will command 
the fulfilment of our desires. Fortune may follow, not pre- 
cede the effort is the essence of this Mantra. 
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VIII 
Prithivi Sukta -3 
qfadt gaa — 3 


The Earth as Mother 


Until now we have dealt with 40 Mantrās of the Prithivi 
Sakta. Now we proceed with the next: 


eat mafa qefa eat weal: ATAT eA qea ATA: 
qeat aafa gefa: 1 ar a: afa: saat aa AUTAA 
at gadt stg eq 


The Earth on whom the mortals speaking various tongues 
sing and dance; On whom they fight with drums resound- 
ing loud; Let that Earth drive out our rivals and make 
herself free from them.41. 

Having made the Earth free from enemies and fit for 
habitation, the singer of the Mantra yearns for peaceful 
days in the following Mantra: 


qmi wa dga aeat: SA: qsa Hora: | AeA TT 
Ged AA: AEG ISATA NYRI 


Earth on whom grow foodgrains in the form of rice 


and barley; On whom are settled manifold groups of human 
beings; The Earth whose spouse is the cloud who fattens 
her with rain; To that Earth be my homage.42. 

Here there is again a mention of five varieties of human 
beings - Panch Krishtayah (=a Hseq:). In the 15th verse 
there is a mention of Panch Mānvāh (qq Araat:) - five 
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varieties of human beings. We have stated earlier that in 
the Vedic culture ‘Five men’ (Panch Mānvāh or Panch 
Krishtayah (9=4 qat: or Ta pszq:) represent a group 
of human beings, just as Panchayat (qataq) means 
a representative body of a village. They may be five, 
or even more or less. Five (Panch - 4) represents a 
group, not just the figure five. 


WEA: Yt: lagar, Aa aent: faga 1 safa: ofaaty 
faaata art anai coat a: gmg NxN 


Whose cities are planned by men of sterling qualities; 
In whose fields and landscapes are conducted multifarious 
activities; Let the master of all beings make resplendent 
and pleasant to us the Earth who contains everything in 
her womb - the Earth in every direction.43. 


fata fasat agar war ag afore fga qfaat aang Ñ | 
agfa a: qgar: qanat tal aag FAACATATAT NVVN 


Let the Earth give me wealth, jewels, and gold which 
she bears in her hidden places in many forms. Let the 
Divine Earth, giver of wealth, pleased in mind, while bes- 
towing treasures, sustain us.44. 


wa faai agat faarad amn sate qgfd autaeay 
age are slated À eer at ga TA: AATEHTATUY UI 


Let the Earth, bearing in various ways, people of different 
languages and of different customs particular to their loca- 
lity, yield to me a thousand streams of wealth as the cow 
yielding milk standing steady and unresisting.45. 


a: A at: qam: qra AAMT: YA: NÀ | 


fafa: fraag qfafa aq aq gafa mafa aq a: aay AT 
SI AIA | Aa fas Aa A: AS tive 
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O Earth! whatsoever harsh-biting, winter-smitten ser- 
pents and scorpians lie hidden to seek warmth in thee; 
whatsoever worm becomes lively and becomes active in 
rainy season; Let that serpent, scorpian, or worm, while 
creeping, not come near us; Whatsoever is good for us, 
with that be pleasant for us.46. 


A TAM: Aga: SAWAT TACT ACH AAT: A AAT | 
a: arfa saat wt: a Gar wa, afad, 
aarm} aq faa Aa a: AT Nwon 


Whatsoever many paths thou hast for going about for 
people, for chariots and for carts; The paths by which men, 
both good and evil, travel; Let us conquer those paths 
making them free from enemies and marauders; What- 
soever is good for us, with that be pleasant for us.47. 


aca faai meag, aaea faai fafaa: 
an Tfaat afaarat gara fa fag ama ies 


O Earth! Thou upholdest the lightest and the heaviest; 
Thou endurest the extinction of the saint and the sinner; 
Thou in conjunction with the cloud makest room for the 
boar and the deer.48. 

In this Mantra there is a mention of the Earth making 
room for the boar and the deer. The conjunction of the 
Earth with the cloud signifies plenty, for the Earth without 
the rains coming from the clouds would be a dry place 
uninhabitable by the boar and the deer. Both the boar and 
the deer represent the two kinds of animals -vegetarians 
and non-vegetarians. The quintessence of the Mantra is 
that the Earth sustains all - amongst the material things - 
light and heavy; amongst the non-material ones - men 
and animals; amongst the animals - vegetarians and non- 
vegetarians. 


à à area: ama: Aa: at feat: fag enst: gaara: 
afa ot an qfafa geoata ea: RAA cat: AT 
ATTA HEAT NYEN 
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Those forest-animals of thine, who go about settled in 
woods — deers, lions, and tigers, man-eaters; the jakal, 
the wolf, and the vilest bearess amongst the demons — do 
thou force them away from us, O Earth!49. 


à maat: aara: A a aca: faatfea: 1 
fmanan aat wife am aeq AA maa goll 


O Earth! keep those away from us who are simply glib- 
talkers but not doers (Gandharvāh - waaąî:), those 
who make promises but run away in time of need (Apsa- 
rasah — AWTW:), those who cannot give or make sacrifice 
(Ara@yah - aTzraT:), those who regard everything insigni- 
ficant (Kim-idinah - fe $fa7:), and those who inflict in- 
juries on others (Pishāchāh —fazrat:) - keep away all 
these Demons.50. 

In this Mantra we have translated Gandharvah as glib- 
talkers from ‘ai arafa zfa maaf: — those who are masters 
of tongue only; Apsarasah as promise-breakers from ‘aq q 
awt’ — those who go back; Ardayih as reluctant to sacri- 
fice from ‘a’ (not), and ‘at at’ (to give) — no-givers, and 
Kim-idinah as those who treat everything insignificant from 
‘fay’ (what) and ‘san’ (is this) - of what significance is 
this! The Mantra says that through the blessings of the 
Mother Earth we may keep away from those who simply 
talk high but never act, who always make promises but 
never fulfil them, who sit tight over their wealth but never 
part with it for the betterment of society, who treat every- 
thing, however important, as trite and insignificant and 
who like Demons inflict injuries on others. 


ai fgare: afan: gafa gat: gaat: ag aatfa i 
agi ata: aRar gat tifa poaq saag A IATA | 
aimed sary soar va arf ata: xq 

The Earth, in whom two-footed winged ones - swans, 


eagles, hawks, and birds - fly together; In whom wind 
moving in the sky raises clouds of dust and sets the trees in 
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motion; In whom there are currents of wind followed by 
their sub-currents; In whom there is light spread all over.51. 


agai sont vet a dfg wgtea fafet weni afr aa 
afa: qad aat mam ar a: ear agar fsa arafa 
amfa uxu 


The Earth on whom dark and brilliant have been 
joined together in the form of day and night; the broad 
earth who is wrapped and covered all around with rain- 
water; Let that Earth, with her nobility, sustain us from 
place to place.52. 


at: a ge gad a rara a A ma: 
afa: qa: nq: Aat fad Ia: a q ag: uxu 


The Heaven and the Earth, and also the atmosphere 
spread out in between, surrounding me; Fire, Sun, Waters, 
and all the Divine Forces -all these together have given 
me wisdom.53. 

Having fortified himself with invocations of blessings 
from the Mother Earth, the recitor of the Mantras raises 
himself to the pedestal of a conqueror of the Earth and a 
man of achievements and success. Placing himself in such a 
position he proclaims: 


wey Afm Agata: Tat: ATA Ara | 
amta afer faam atat ent fastafg: yet 
I am one who can face all onslaughts, am known as 
superior by name on the Earth, I am conqueror, conqueror 
of the world. I conquer the Earth from every direction.54. 


aa: aq fa anat Geeta IA: Seat aaa: afer 
a at yay aang carly AETIA: Hem: AIT: NULL 


O Divine Earth! thou art spread out onwards in front 
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(of me); the greatness of thine spreading out has been 
proclaimed by men who shine; and then, (after my having 
conquered every bit of the Earth) well-being entered into 
thee (that is, first having. conquered I took to the welfare 
of people). Thou givest the form to the four quarters (before 
which the whole land was just an expanse of space withno 
landmarks in any direction).55. 

In the 54th Mantra the recitor assumes the role of a 
conqueror of the Earth. In his onward march he finds the 
Earth spread out inviting him for victories to the unknown 
regions. Wherever he goes great are his achievements. 
And when he establishes himself and settles down, welfare 
of all his subjects in all the four directions of the Earth is 
the goal of his government. 

And what transformation takes place in the regions he 
has established himself in? 


X maq: ga awd at: aat: afa HENA | 
à aua: afram: aq are ala qT yen 


Whatsoever are the villages, whatsoever the forests, 
whatsoever the assemblies on the Earth; whatsoever the 
associations and the gatherings - in them may we speak 
good of thee, O Earth!56. 


aga: ga wa: gaa fa am wa a anfaaq gfaat aq 
amaa ART, aad, Baar Tia, aandaa aha: 
aa WYO 


As a horse shakes off the dust (of his body), so does the 
conqueror shake off those men who destroy the Earth. 
This has happened since (the Earth) was born. The Earth 
who is pleasing, moving with speed, protector of creation, 
container or holder of trees and herbs.57. 

The enemies and the traitors of the Motherland being 
purged off like the warrior-horse shaking off the dust from 
his body is a very significant and impressive simile. The 
attributes of the Motherland being pleasant and sweet, 
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offering safety and protection, being in constant speed and 
moving on towards progress and expanding, covered all 
over with trees, flowering plants, and curative herbs - are 
all one could wish for, for one’s Motherland. 


aq anfa nana aa aala, aq get aa aafia at i 
faster afer qama aa ara gin staat: ys 


Whatever I speak, I speak that with the sweetness of 
honey; Whatever I see inspires in me devotion; Brilliant 
am I, man of swift action am I, I smite down those who 
are committed to violence (are violent).58. 


mfaat gefa: eqtat ane qarat | 
afa: afa adtg A gft qaa ag yeu 


Tranquil, fragrant, pleasant, with playful udders, full of 
milk, let the Earth (like the cow) call unto me overflowing 
with milk (as the cow calls to her calf).59. 


am asoa giant farama ara: ata qafa sfasa | 
fas qa fafga ataa afa: att anaa ATAZEN: NGON 


(Motherland) whom the man of action (Vishvakarmā - 
fasaani) after having gone through sacrifices, sought out, 
lying in water and dust; In which was deposited enjoyment 
and safety in secret; All that (secret) became manifest for 
(one) whom the Earth became a Mother.60. 

The Mantra says that the Earth, after all, is nothing but 
water and dust. But when one treats her as one’s Mother, 
all the secrets of enjoyment and safety lying hidden inside 
her become manifest. The Earth becomes one’s Mother and 
one her Son. 


a afa aaa AA, afafa: PAZI, TIAA | 
aq a SIA aaa ar qafa sarrafa:, SARAT AFT NGU 


Thou art agro-productive for the people; thou art indes- 
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tructible; wish-fulfilling; spreading out. Whatever there is 
deficient in thee that is made good by the progenitor of all 
that is born; (the progenitor of all) is the one who is the 
first-born of the Divine Law.61. 

The Mantra says that the Earth though cut by furrows 
in the soil remains indestructible; not only that, instead 
of being shortened by cutting by furrows she spreads far 
and wide. She fulfils the wish of the devotee and whatever 
remains unfulfilled is made good by the progenitor of the 
world. The progenitor of the world is called here the first- 
born which means that there was nothing born before He 
was. ‘Born’ here means that He as the Divine Law - Rita 
(xa) - first manifested Himself in setting the world into 
activity. Manifestation of the Divine Law is His being 
‘Born’. 


seat: I aatar: quent: sere arg qfafa Taai: | 
aq a: arg faaea: ag gei afaga: TMA NRU 


O Earth! All who are born out of thee and are in thy lap 
are one of us; Let them be without any disease, ordinary 
or chronic. Let us intelligently awaken to a long life, and 
may we be the tribute-bearers to thee.62. 


yA ara: fa afg m azar qafateay | 
afaatat fear wa frat at afg WAM gI 


O Mother Earth! do thou set me down for my welfare 
well established; O far-seer, set me down in fortune and 
prosperity consistent with Divine Virtues.63. 

The Mantra lays emphasis on fortune and prosperity 
based on virtue for it is possible to be fortunate and pros- 
perous in the worldly sense without virtue. The Mantra 
makes virtue as an indispensable adjunct of fortune and 
prosperity. 


EPILOGUE 


The description of Mother Earth in the Prithivi Sukta of 
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the Atharva Veda does not restrict itself to this or that parti- 
cular land, it is applicable to every land, of all climes and 
times, where men settle down and regard the land of their 
habitation as their Motherland. One of the Mantras has 
rightly said, what after allis the land of one’s adoption? 
It is nothing but mud and water — ‘ata: atà <aifa’ (60) — but 
the emotional attachment of men who settle thereon makes 
them call it their Mother. In fact, the Prithivi Siikta is 
addressed to those who are emotionally attached to their 
country as a Son is attached to his Mother - ‘araqze’ 
(60). This attachment to the land of one’s birth is so deep 
and penetrating that the devotee in the Prithivi Sūkta ad- 
dresses her as his Mother and styles himself as her Son- 
qar af: gagy qfaeat: (12). This relationship is so close 
that treating oneself as the Child of the Earth one prays 
that the Earth may yield milk to him as a Mother does 
to her Babe - ‘amr gata à qa: (10). For one who is in 
consonance with the land of his birth, his Motherland is 
like a living organism possessing an immortal heart rever- 
berating with kindness and love resting in the highest firma- 
ment - ‘qeqr: gay TA sary’ (8). One shudders to hurt 
her heart - ‘ar à gaan afiq (35). 

The poet in the Mantras of this Sūkta visualizes the 
Mother Earth as radiating with a golden aura — ‘fewaeaa 
aafa.’ (18); resplendent and pleasing - ‘wry’ (43); even 
the fragrance of the Motherland emanating from flowers 
grown all over is enchanting - ‘a: ştia: get arfaa (24). 

One admires the animals — tame and wild — roaming 
about in the forests—‘arear: qaq: Hat: ay feat: fear: 
atat (49) - reminding us of modern sanctuaries of ani- 
mals. It is a place where useful animals as cows, horses, 
and birds are protected and looked after—‘wai azaTaTH 
qaaa facor (5). 

The Motherland is a country where people from all over 
the world are welcome - ‘sora: fraud’ (6); even every 
description of race finds a place here - ‘quaai fawfa’ 
(6); so much so that people of different tongues and reli- 
gions have an equal right - ‘S4 fasad agat faataa -AAT 
aqt? —as citizens of the Motherland (45). 

The poet of the Veda looks to the hills and dales and 
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mountains ewered with snow - ‘faz: @ qaar: fenara:’ (11) - 
with pleasure and takes pride in the crystal-clear water 
of the rivers and the water-falls - ‘qat 4 am: avq (30). 

The foundations of the Motherland are laid on unshak- 
able spiritual rocks -‘afadi’ año dara’ (17), selflessness 
and sacrifice being the essence of individual and social life - 
‘qeat aa aaa (13), with the background of progressive 
realisation of Godhead - ‘agm aqata’ (29). 

The State - the Motherland -is committed to the Truth 
which by its very nature is great, to Righteousness which 
by its very nature is irresistable, to Devotion, Hard work, 
and Labour (1). 

To such an Earth - our Motherland - we pay Homage - 
‘aeq aH (26). 
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Ix 
Brahmacharya Sukta 
AMAA gaa 


Life of Physical, Intellectual, and 
Moral Development 


This is the 11th Kanda and the Sth Siikta of the Atharva 
Veda. It is called the Brahmacharya Sukta -wa7wat Are. 
Brahmacharya (w@rqat) is the original and unique 
conception of the Vedic culture. The concept of Brahma- 
charya (a#@ta4) has three meanings — one: in a wider sense, 
a person moves from a smaller to a bigger dimension — 
Brahma - Fa -in life; the second: in a stricter sense, 
a person restrains his senses, particularly has control over 
his sex-life; and the third: as a student he strives to live a 
simple life of hardship avoiding all luxuries and facing 
every physical discomfort such as heat, cold, and pain 
with equanimity. His main forte is endurance - Tap - a7. 
The Brahmachari -a@atet -is one who works for the 
fulfilment of the above three aims of life simultaneously. 
Thus extol the first two stanzas of the Veda — a life of endu- 
rance -qT — which is the basic principle of Brahmacharya. 


Aaa gong arta Qad gH, afena lar: daaa: wafa n 
a: qan ofaat faa a, a: aad agar faata vq 


Wishing to investigate - tą — (the secrets of) both 
the worlds -the earth and the heaven -ttadt s, the 
Brahmachari embarks upon the journey of life - axfa. 
In that task, the men of divine qualities - @aT: — his teach- 
ers - are of similar frame of mind. The Brahmachari holds 
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on - atat? — to the investigation (of the secrets) of the 
earth and the heaven. In the investigation, the Brahma- 
cha@ri satisfies his teacher - atatĵ - with his endurance and 
hard application.1. 

Here the aim and the object of education of a student are 
clarified. He is to be in search of anything and every thing 
that is to be sought on the earth and in the heaven. There 
is no limit to his quest. His teachers are also of the same 
frame of mind - łat: aqaa: wafia - they are out to help 
him. They, as if, hold the earth and the heaven together 
in their hands for investigation. The student works so 
hard and with such endurance that his teacher - aTart: - 
is all but praise for him and is fully satisfied. 

In the next Mantra it is said that not only his teacher 
but all who are in any way helpful to him are satisfied with 
him: 


agafi faar: larm: qag lar: wadafea aa 1 
maal: gaq aq aq, aa: fanq, ANAT, SE UZAT, 
aala a: laa aqar faafa wan 


To such a student, who is praised by his Teacher - atara 
-all others — such as the Elders -ftaz:, Men of Divine 
Qualities - @at:, the men of Arts —aaat, who may be 
thirty, three hundred, or six thousand (which means any 
number) offer praise, and he satisfies them all with his 
endurance and application.2. 


atad: yaqaaa: Aaafer HAI TA aa: 1a Tat: 
faa: gat fanfa, a a ze afaaafia zat nzn 


The teacher —arara: — of such a student - aaar® - brings 
him close to himself, so close as the infant is in the womb 
of its mother. It is so, as if, the teacher as the mother con- 
ceived the child in himself and kept him inside for three 
nights. When after completing his education he issues forth 
into the world, it is, as if, he were born. The men of Divine 
qualities - gat: — converge from all sides to help him see the 
light of day.3. 
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In no educational system of the world has the closest 
relationship between the teacher and the taught been ex- 
pressed with such a telling effect as it is done in this Mantra. 
The teacher conceives the student within himself as the 
mother does her child. Could the intimate relationship 
between the teacher and the taught be expressed in a more 
effective way ? The teacher takes upon himself the responsi- 
bility not only of the father but also of the mother. 

What is the meaning of three nights during which the 
teacher keeps the student within himself? The three nights 
are the physical (Adhibhautik - arfaaifae), the psycho- 
logical (Adhidaivik - arfa fas), and the spiritual (Adhya- 
tmik - atata) ignorance. The student is instructed 
to keep his body strong, his mind sharp, and his soul vigi- 
lant and awake. This is growing from three nights which 
is possible only by staying with the teacher in intimate 
association. 

When the student - Brahmachari - imbibes all what the 
teacher - (Ach@rya - ataTt) -has to instruct, then he is 
received as an asset by the society. 


aa afaq qadt, at: fedar, va aaf afaat aorta | 
Aaa afaat Aaa wag altar agar faa nwn 


This Earth is one stick of fuel -afaat, the heaven is 
the second, and the space between these two is the third 
stick of fuel -afaat. With these three sticks of fuel, the 
Agnihotra (Yajfiya - a7) — in the universe is complete. The 
Brahmacha@ri with girdle round his waist - ġamar, with 
his effort - aa, and with endurance —agat —as fuels - 
afaa -with these three he performs the Agnihotra - 
(Yajiiya -4a).4. 

Two Vedic ideas are adumberated in this Mantra. One: 
The Vedic conception is that the macrocosm is correlated 
with the microcosm. The human body is the minia- 
ture universe. Whatever is happening in the universe 
is also happening in a small scale in the body. What is hap- 
pening in the universe? The universe is a great Yajñya - 
gq -—in which the Earth-vfadt, the Heaven -Ẹ;, 
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and the Space in between - a-aftat— are being offered 
as fuel-sticks - afaq. This Yajfiya is a stupendous acti- 
vity of the creator with which the aim and the object of 
creation come to completion -qmfg. This is the Yajfya 
in macrocosm. Against this, in microcosm, the Brahma- 
chari also performs Yajfiya in which the girdle - Haat, 
the effort-#4, and the endurance - qq, are offered 
as the fuel-sticks -afaat, with which the aim and the 
object of life come to completion. Second: continuous 
effort -st47, and endurance -@q, are the foundation- 
stones of the successful completion of an activity that brings 
about success and satisfaction -Tofa, fafa. 


qa: Wa: AIT: AAA, TA ama: aTal ga Afaa 1 
TTA Aa TAIN AAT FACS, Faq: Bad AAAA ATA UU 


One should be a Brahmachd@ri before one is fit to be born 
into knowledge. There should be an intense heat in him 
for the acquisition of knowledge, which means a strong 
desire for knowledge. By means of such an enduring, hard - 
aqart — and strong desire he rises to the top of the ladder 
of life. From this process is manifested in him the highest 
knowledge - a&r S454, pertaining to the divine - arama. 
Thus, all divine people are in contact with immortality.5. 

The Mantra describes the process to attain immortality. 
The important step is to be a Brahmacha@ri - which means: 
(a) determination to move from a smaller to a bigger dimen- 
sion in life; (b) to control his senses, particularly his sex- 
life; and (c) to live a simple life of hardship and endurance. 
With Tap -qq -hard labour - (physical, mental, and 
spiritual) -he moves up the scale of life andattains the high- 
est knowledge which leads him to immortality. 


aaa ufa afanar afaa: eet aaa: AfA: AIRA: 
a: aa: ufa qea sat aad, alate ama gg: 
aR NRN 


Lo and behold! the Brahmachari comes (after completing 
his education) face as bright and resplendent - afā: - 
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as the fire of the fuel. He is putting the dark deer skin on 
his body, with long moustache and beard. Collecting people 
-&]%, again and again - 43:, and edifying them with 
his ennobling sermons — ataft#a, he moves swiftly - 4@:, 
from the Eastern to the Western ocean.6. 

As the Brahmachari is required to live a simple and hard 
life, after completing his education also he is expected to 
be as simple as possible. To say that he comes from the 
Ashram of the Acharya with a deer skin on, and unshaven, 
is to emphasise the simple and hard life he has been lead- 
ing. And what does he do after the termination of his edu- 
cational career? He moves about addressing the gatherings 
of people, spreading the message of cultural heritage he has 
received at the hands of his Acharya. His movements are 
swift and his message is carried all over which is signified 
by saying that he moves from the Eastern to the Western 
ocean. 


aga saaa ag, A: Tae, ala, Afa RTTA 1 


Ta: a aA NA, SA: g AAT AGUA AAS NoN 


The Brahmachārī at his initiation is conceived in the 
womb of immortality - a4aeq atat — as his Mother. After 
maturation he comes out as Indra -%73:, an individual 
of immeasurable power and strength. As such, he generates 
the climate of the country full of divine knowledge - 
Brahma (#@), good actions - Apah (a4:), Intelligent and 
Appreciative people - Lokam (SFH), Good government - 
Prajāpatim (xarafa), and the understanding of one who is 
above all - Parmeshtinam (vaiftet) - God. Thus, becoming 
Indra he destroys — Tatarh (qag) -all the evil forces in the 
society - AsurGn (agua).7. 

The Mantra details the programme the Brahmachiiri, 
after receiving education at the Ashram of his Acharya, 
has to carry out. He has to destroy the evil forces working 
in the society and initiate and further the movements for 
the uplift of the social structure. He disseminates spiritual 
knowledge, encourages people to associate themselves 
with good and noble activities, form healthy associations, 
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take part in the government of the country, and, above all, 
to follow the dictates of the Lord of the Universe - God. 


aad: aaa wal TA gÀ, gal eN? gfaat fea a) 
a gafa aaa waar, afea lat: daaa: wafia usil 


The Achārya has scraped to formation - Tataksha (a4), 
both the worlds — Nabhasi ubhe (aat ZH); the wide - Urvi 
(sai) and deep — Gambhire (mest?), the Earth and the Heaven - 
Prithivi Divam Cha (qaat fea 4). By his enduring effort - 
Tapasa (a7tat) the BrahmachGri preserves them. The men 
of divine qualities are of the same mind - aWaa:— as of the 
Brahmachari.8. 

How could the Ach@rya scrape down the Heaven and the 
Earth and give them a form, as if, from a rugged material? 
The Mantra does not mean it that way. In the first stanza 
there is a mention that the Brahmachari with the help of 
the Ach&rya — his teacher - has launched upon the investi- 
gation of both the worlds — the heaven and the earth. Here 
scraping both the worlds means investigation of the Heaven 
and the Earth, going into all what they contain and have 
to offer by way of knowledge. In this investigation along 
with the Acharya other men of learning lend a helping hand 
and are of one mind - a4aa:. They contribute to the pre- 
servation of knowledge — xafa -by the hard endurance 
and serious application - aqar - of the Brahmachari. ` 


gai fa gfaat aaar faat amare saa: fad a | 
à Heat afaa so aed, adt: alae: waatfa farat nen 


First of all - saa: — the Brahmach@ri obtained - artat 
- this vast Earth and the Heaven as a charitable donation — 
fart. Then, he made of them oblations for offering worship 
(to God). In these two are included all the worlds.9. 

During his investigation, the Brahmachari obtains all 
the knowledge from his teachers concerning every thing 
contained in the heaven and the earth. This knowledge he 
obtains as a gift or donation — faat - from his teachers, 
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for in the Vedic culture knowledge is imparted free to one 
and all. After obtaining knowledge in this way, the Brahma- 
chari also imparts it free, makes this knowledge of the 
heaven and the earth as two burning fuels to give light to 
the world. 


aag aa: TL Hea:, faa: qta Tat faeh fafgat aranea n 
at qafa agar aaa, aa Pad pA ag fasta ugon 


At the point where the heaven ends - fea: qesta, there 
are two worlds: one of them down below - aafh ara:, 
and the other above - 42 a7q:. Both of them are trea- 
sures - 121 fret, placed in the hidden cave (of the heart) 
of the Brahmach@ri. He keeps them safe and protects them 
by his efforts. The one who knows Brahma makes this the 
only - aay - object of his life.10. 

In this Mantra there is a mention of two worlds which 
the Brahmachari explores to widen his knowledge. One 
of them is down below. That is the earth. And the other 
is above, at the point where the heaven starts. This is the 
heaven. The knowledge contained in both of them is a sort 
of treasure - fafa. The Brahmacha@ri preserves both the 
treasures with his effort. The Brahmach@ri makes both 
the worlds -the heaven and the earth -as one unit for 
investigation, and protects them both with his Tapas - 
aqar weft. The idea put forth is that both the heaven and 
the earth contain treasures of knowledge which the Brahma- 
cha@ri must explore, and make this effort as the ambition 
of his life - Faq. 


wate aa: ga, wea: qfar, art ata: AMAT AAT 


SA. wat: sara wee: af eeu, ava afafa agat 
Fararet nqa 

Different from the near one, different from what is on 
the earth, there are two fires - at, which meet together - 


aaad:, in the space between the heaven and the earth. 
Their rays firmly meet together. The Brahmachari with his 
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Tapas - 94, a life of hardness and endurance, outshines - 
afa fasefar -both of them.11. 

The Mantra says that on the earth we have fire, but in 
the space between the heaven and the earth there are two 
other fires - the fire of the sun and the fire of the moon. 
When the rays of the sun and of the moon meet, they create 
a combination of splendour. The Mantra says that, in 
comparison, the face of the Brahmachiri outshines the 
brightness of the combination of the two sets of rays. Such 
is the infinite energy — Tej - 44 - imparted by the utilisa- 
tion and absorption within oneself of the sex-energy that 
the Brahmachari’s face shines with so much brilliance 
that it outshines the brilliance of the sun and the moon 
put together. This hyperbolic statement is to emphasise the 
importance of Brahmacharya. 


ufamaq aqaa aan: fafan: aga wa: wa HAL TAT | 
qaad faa amt a: gfaeat aa Mafa Ifan: 
ATA: NWN 


As a cloud of red and dark hues making loud thunders, 
having productive power, nourishes the earth, the mountains, 
and the four quarters of the earth with showers of rain and 
they get life, so does the Brahmachari with thundering 
voice, glowing face, virile, replenishes the earth and the 
mountains and the four quarters of the earth with the 
eternal waters of the divine message.12. 

In this Mantra, the Brahmachārī is compared with the 
dark and red cloud which thunders and brings rain to 
the earth, the mountains, and the four quarters of the earth 
so that there be plenty of food for people to eat. The 
Brahmachārī should likewise spread throughout the world 
the revitalising spiritual message for the benefit of man- 
kind. The physical life is maintained by the rain-water 
from the clouds, the spiritual life is maintained by the 
showers of the spiritual message from the BrahmachGri. 


amt qa maafa safer saar arg afaa areata | 
aet adifa qag et ATA ATA ATTA FRA: AT ATT: GRU 
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The Brahmachari (while performing Agnihotra) places 
Samidha (afat) -the burning fuel -in the Fire, in the 
Sun, in the Moon, in the Wind, in the Waters. Their rays - 
separately - move to the cloud. Out of them is formed the 
Purush - 5eo:, the rain -aąaĵfẸ, and the water - aTẸ:.13. 

This Mantra speaks of the process how the Agnihotra 
helps cause the rain. The process implied is as follows : 
First, the Samidha —afaat, i.e., the material - ammit - 
with which the Agnihotra is performed (not only the fuel- 
sticks but all the materials that are used in performing 
the Havan) is placed in the fire. After burning, the etherial 
fumes of the material - S@magri - go to the various ele- 
ments in the world -the sun, the moon, the wind, the 
waters. All of them for their part remit the essence of the 
substances received by them from the flaming material to 
the clouds -a3 aqa. After that the rain-water - af TT: 
- falls to the ground and the man is benefited by way of 
higher and better production. 


ATA: AQ: AN, MA, AtgrT:, TA: | 
SAA: ATA AATA:, A: gå Ta: ATATA NLN 


The AchG@rya is like the death, like the water, like the 
moon, like the medicine, like the milk, like the cloud. With 
these this pleasant world is full to the brim - ataan.14. 

The AchGrya is like the death because he has to make the 
student die for his old prejudices and conditionings so that 
he may receive new light from his teacher; he is like the 
water because he cleanses the impurities of the body and 
of the mind of the student; he is like the moon because 
he gladdens the heart; he is like the medicine because he 
cures the ills; he is like the milk because he gives the spiri- 
tual nourishment; he is like the cloud because he showers 
the rain of his knowledge all over the world. With these 
noble qualities of the Acharya the world of happiness is 
full to the brim. Earlier, the Mantra dilates on the qualities 
of the Brahmachari; now it speaks of the qualities of the 
Acharya -the teacher. 
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AAT Ta PY ATA: War AW: aq aq Tea IATA N 
aq AAA seo tara fea: afer ATHA: NN 


It is only the Acharya who makes the home turn into 
Ghee, i.e., a place of nourishment, development, and plenty. 
When he becomes the Varun —aet: - i.e., one to be 
sought after, then whatever the Acharya wants for the 
progress and the protection of the people - xara} - the 
BrahmachG@ri procures all that for him, as well as for those 
who are his friends and his own by relationship.15. 


Aaa: Aart, aga safa: 
semafa: fa aai, fare ga: anaa aM NRN 


The Acharya -the teacher - should be a Brahamchari; 
the Prajapati -the ruler - should be a Brahmachari; thus 
the ruler shines; and one who shines is Jndra — a person of 
supreme power, but one who possesses supreme power can 
be only he who has control over himself - asft.16. 

Here the emphasis is on Brahmacharya. The teacher 
should be a Brahmachari. He should be one who is deter- 
mined to move in life from smallness to greatness, who 
restrains his senses, particularly has control over his sex- 
life, and who tries to live a life of simplicity, hardness, and 
endurance. He alone who himself lives a life of Brahmacharya 

can inspire his students to live that life. Not only the 
Achar ‘ya but the ruler - samf: - too should be a Brahma- 
chārī. Thus, one who observes the life of self-control can be 
in the position of adviser to others to control themselves. 
Example is better than precept. 


agaa agar cist wee fa cafe | 
aad: aaan saai Feat qo 


By the hard life of endurance and self-control, i.e. the 
life of Brahmacharya only, the ruler can protect the state; 
the Acharya -the teacher -also can aspire to have the respect 
of his students by the observance of Brahmacharya.17. 
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There is the continued emphasis on Brahmacharya, i.e., 
self-control. No ruler who has no control over his passions, 
who indulges in sex-life, who is given to the life of senses 
and luxury, can be a successful ruler. Similarly, no teacher 
who is not a Brahmachari can be a guide to his students. 
According to the Vedic culture, Brahmacharya is the key 
to successful material as well as spiritual life. 


agan wear gar fara ofa 
aasan agadan ara: ara farttafa nqa 


It is after the life of Brahmacharya that the girl gets a 
young man as her husband. It is due to Brahmacharya that 
the bull and the horse, even though subsisting on grass, have 
the strength to aspire to be victorious (in a fight).18. 


again aA Fat: Ae AIEAT 1 
ga: g agan sq: tq: Aa NEN 


By the enduring power of Brahmacharya, the divine men 
destroyed death. Indra - the most powerful of the divine 
persons - filled the divine people with happiness by the 
observance and power of Brahmacharya.19. 

By destroying death, the Mantra does not mean that 
death does not take place at all. When with the obser- 
vance of Brahmacharya one gets over the fear of death for 
that one death ceases. Brahmacharya is the realisation of 
one’s victory over the passions of flesh. This realisation fills 
one with supreme happiness which is bound to happen to 
every one who scores victory over any situation. This the 
Mantra calls the death of death. 


ataga: Yanaq, gA, aaefa: 1 
aaa: ag agfa: A ma: aAa: NoN 


Medicines, past and future, day and night, plants and 
trees, years and seasons - all become of the Brahmachāri.20. 
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This is a poetic expression. The Brahmacha@ri is so much 
loved and respected and is in tune with the nature and the 
world around that every thing becomes his. ‘His’ means 
the expanse of his Self. Or, they become his associates. 
The medicines, past and future, day and night, plants and 
trees, years and seasons -all become his friends. 


qaar: feeqr: aga: ATOA: ATIFA wa) 
aqar: ofan: a a, a mat: agaf: nq 


All that is on the earth and in the heaven; the animals 
of forests and the domesticated ones in villages; and also 
the birds with as well as without wings -all become of 
the Brahmach@ri.21. 

Here also the poetic idea is in evidence. All is his -in 
the heaven or on the earth -all living creatures - men, 
animals, birds - become his. He is the master of all that 
he surveys. Such is the significance and the greatness of the 
observance of Brahmacharya - which means purity of 
character — that he is in all and all are in him. 

Most translators have rendered the stanza meaning that 
medicines, past and future, day and night, etc. and also 
animals and birds, etc., become Brahmachari’s. But if the 
word Brahmachari is interpreted in genetive singular, then 
Our translation gives a better sense. 


qag aa mamma: soma aag faala i 
aa aata ag aa aani MAT NRM 


All creatures individually and separately - 14% - creat- 
ed have their breaths placed in their souls. God protects 
them all by reposing them all - arqa -in (the hands of) 
the Brahmacha@ri.22. 

It means that the source of life of all living creatures 
is the breath -smm — but the breath is reposed in the 
soul — arent. If there is no soul, there is no breath, no life. 
God protects all living souls -all living creatures — but 
protection rests in one’s observance of Brahmacharya - 
purity of sex-life and high character. 
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tara vad grga aararesA arfa QAMTA | 
amma Alt AMAT Aa FAS Far: Wad AGAT THA NIN 


The Brahmachari is a quintessence - qfzqaq -of divine 
qualities. He is unconquerable - #4*aTezq -no body can 
ride him. Thus, bright and shining, he moves about. From 
him is born the highest knowledge - aa saesq — pertain- 
ing to divinity -atammy. Thus, through him, all divine 
people are in contact with Immortality.23. (The second part 
of this verse is the same as the second part of the Sth verse 
of the Sikta.) 


aaa Ta wind fanfa, afena Zar: afa fas amat: 1 
IMAAT HAI NA ea as HA: gag Aa AAA NXN 
aa: Mag am: aag Afg awa ta: Afgan seTA UYU 


The Brahmacha@ri, shining and bright, holds in him the 
divine knowledge - aa. Hence, all the divine qualities 
concentrate -afa afiat: - in him. Let him generate -S777 - 
inus the force of Pran, Apan, and Vyan - 1m, aaa, and 
sT. 24. Let our speech, mind, heart, knowledge, intellect, 
sight, hearing, food, virility, blood, digestion be regenerated 
by the observance and practice of Brahmacharya.25. 

By Prān - gm - is meant the enabolic process, by Apan - 
aqiq -is meant the catabolic process, by Vyān —=aTa — is 
meant the metabolic process. In the Brahmach@ri all these 
processes are in balance. 


afa werd agam afaa q ag: Aaa MAATA: 
aQÈ | a: a: TA: fare: gfasat ag Qa NIRU 


The BrahmachGri, having entered the ocean of know- 
ledge - Haz -as if, swims on the surface of the current 
of water - afaa 788 — practising austerity -aqaq. Having 
bathed in the ocean of knowledge (he comes out) - #1Ẹ:, 
and. shines on the earth with splendour - fae:, and as the 
upholder of mankind - ą%:.26. 


CC-0. Gurukul Kangri Collection, Haridwar 


ee a ROS" § 
Digitized by Arya Samaj Foundation Chennai and eGangotri 


Brahmacharya_ Siikta 91 
EPILOGUE 


The concept of Brahmacharya is a great discovery of the 
Vedic culture. It does not mean celibacy. It is much more 
than celibacy. It signifies physiological, psychological, 
and spiritual development of human beings. The word 
Brahmacharya is composed of two words - Brahma and 
Charya. Brahma means great, and Charya means move- 
ment. Brahmacharya, therefore, means a movement towards 
becoming great. The Brahmachari is one who has planned 
his life as a movement towards greatness. 

Phsiologically it means control over sex-life. Unbridled 
and uncontrolled sexual indulgence is a sure step towards 
the ruination of health. It is only the man who, flouting 
the biological law of sex, revels in sex-life. The nature 
does not sanction it. Semen -Virya (tf) -which can 
create life, if absorbed in the body, can recreate energy 
and physical health. Whatever the moderns may say, sex- 
life does exhaust the man despite giving a temporary exhi- 
laration. The finding of the Vedic culture is that sex-life, 
though a biological instinct, if channelled to higher pur- 
poses, releases unlimited energy which can be utilised for 
mental and spiritual development. To this end this Sukta 
extols the life of Brahmacharya. 

It does not, however, mean that sex-life is altogether 
prohibited by the Ved@s. The eighth Mantra of this Sukta 
says that through Brahmacharya an adult marries a grown- 
up girl - agag wear gata fared TAA. 

Besides the phsiological benefits, the psychological bene- 
fits are also immense. The Brahmach@ri is a man of charac- 
ter. His main ambition in life is to acquire knowledge in 
every field, of every description, as the Mantra says. He 
has to goin search of every thing that is in the heaven and on 
the earth - gomq acfa Qat gH (see Mantra 1). He leads a 
life of hardship and endurance (see Mantra 2). The Sukta 
is full of the word - Tapas - ata - which means life of 
hardship and endurance - aqar fafa (see Mantra 22). 
He has to sit at the feet of the Acharya, live in his Ashram, 
and put forth all his efforts, avoiding a life of luxury, to the 
acquisition of knowledge. 


CC-0. Gurukul Kangri Collection, Haridwar 


WET 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
92 Glimpses of the Vedas 


As regards the spiritual benefits derived by the Brahma- 
chari through his contact with the Acharya, the Sūkta says 
that his Guru imparts him the knowledge of Brahma - Fat - 
that is the divinity. The Brahmach@ri is one who has deve- 
loped himself physically, mentally, and spiritually. His 
achievement is not confined to one part of life. He lives a 
full life - of the body, of the mind, and of the soul. 

While eulogising the principle of Brahmacharya, the 
Sukta enunciates a dynamic principle of education. It says 
that the contact between the teacher and the taught should 
be as close as that between the mother and the child - 
HTC TH Art: (see Mantra 3). Much can be said to amplify 
this principle, but there is no doubt that a more appro- 
priate expression could not be made on the subject. 

The Brahmach@ri is in tune with the nature. He is in tune 
with the non-living - plants and trees, with the living - 
birds, animals, and human beings -ẹ srar: agraro: (see 
Mantras 20 and 21). 

The Brahmachari is unconquerable - aasatezH (see 
Mantra 23); he leads a simple life, but still his face shines 
with splendour and brilliance - afaat afaa: ; atia QARTE: 
(see Mantras, 6, 23,24 and 26). Suffering hardship and endu- 
rance is his leading characteristic. Even the rulers must 
observe Brahmacharya, otherwise they cannot offer security 
and give protection to their subjects - gagn aqar XST 
use fazerfa (see Mantra 17). According to the Vedic ideology, 
undergoing hardship and leading a life of endurance are the 
essential virtues for a ruler who wants to govern success- 
fully. In this S#kta, in six stanzas the word Brahmacharya 
is used 24 times and the word Tapas — hardship and endu- 
rance —is used 10 times, showing the importance that is 
given to Brahmacharya -a&i - and Tapas - aT - a life of 
sexual purity, of simplicity, of hardship, and of endurance. 
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Samvanan Sukta 


aaa am—afen ARIRNI — ? 


Vedic Socialism - 1 


This is the last Skta (191) of the Rig Veda -a unique prayer 
of Social Brotherhood in which the devotee invokes the 
Lord of Creation to inspire mankind with the feeling of 
love, and there is response from the Lord in the form of a 
Command that all of us should be bound together with a 
common Aim, common Thought, and common Will. The 
Mantra says: 


a afaa qaa aga am fanfa aA: att 
ge: at afmeat a: a: agfa ar am uqu 


O showerer of blessings, bright and pure as fire, thou 
art Lord of Creation, thou verily bringest all creatures 
together, thou shinest on the face of the earth - 33: qè - 
(due to thy splendour and greatness). Fill us with pros- 
perity.1. 

God is addressed here as Vrishan (a94) - one who 
showers blessings on one and all. He is also addressed as 
Agni (aftt:) - one who possesses the qualities of fire — gives 
spiritual light, reduces evil to dust, and has the dazzling 
light of one thousand suns. Further, He is addressed 
as Aryah (#4:) -one who is the Lord of Creation. Conti- 
nuing, He is addressed as one who unites all creatures — 
fasarfa a aaa, God is love. Love unites. It is the man who 
brings in hatred that divides. Such are the qualities of the 
Lord who shines on the face of the earth - ¥s: 7% - with 
splendour and brilliance. One who possesses such qualities, 
He alone can fill our empty selves with prosperity. 
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As His main attribute is to make men unite and to ins- 
pire them to live as a community of brotherhood, the 
following Mantra speaks of the way how to establish a 
common heritage: 


a Tor a LA a a: RAIA NAATH | 
fat: ANT an Ga AMAT: STAA NRN 


You should move together, talk together, think together. 
Just as your elders of divine qualities with full knowledge 
and consciousness — a4 tat: — played their part - ary -in 
life (of moving together, thinking together, and talking 
together) so should you follow them in their footsteps. 2. 


aa: ma: afafa, aait, GAM RA:, ag AAA TATA | 
aad aan afana a: aaa a: gla agfa gu 


Common be your Aim - 4*4:, common be the decision 
of your Assembly — afafa :, common be your Thought - 4:, 
common be your Will -faay. I direct you to common 
Aim, so that directed by common means - @fast - you 
may achieve your object.3. 


amit a: aafa:, amar gafa a: 1 
aam Ae a: Ra: AIT a: g ag aaa nen 


Common be your Intention - arafa:, common be the 
desire of your Heart - gaai fa, common be your Thoughts - 
qq: -so that there may be the live-together-existence 
among you -g ag aafa.4. 
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XI 
Sammanasya Sukta 


AFRA- — afew ARATE — R 


Vedic Socialism - 2 


The sentiments expressed in the Rig Veda have been echoed 
in the Atharva Veda in the 3.30 Sukta. In this Sūkta empha- 
sis is laid on mutual love in the family and on cooperative 
living in the society. The first Mantra of this Sūkta says: 


agad ainai afas pfa a: 
aa: ad afagda, Ta a ga eT UG 


I make you emotionally sympathetic to each other; intel- 
lectually of the same mind; each one of you should love 
each other, just as the cow loves her new-born.1. 

Here the word Aghnyā - aat —is used for cow. Aghnya 
in Sanskrit means that which should not be killed. The 
use of this word for the cow is an irrefutable argument to 
prove that the cow was not killed in the Vedic times. 


aqaa: fag: gal Atal wag AAAT: | 
maT TA AMA ata Fag MATA NN 
Let the son be to the pattern desired by the father; in 
tune with the mind of the mother. Let the wife speak in 


honeyed voice to the husband bringing peace (to the mem- 
bers of the family).2. 


Al Mat slat aAa AT CaNT a EAM | 
arga: AAA: ACA ATA ATT ATA UU 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
96 Glimpses of the Vedas 


Let not the brother hate his brother nor let the sister 
hate her sister. Let all live meeting together with a com- 
mon object. Let them speak (with each other) ina language 
pregnant with noble sentiments.3. 


aq eat: a faata at a fafzaa faa: ı 
ql HOA: AAT A: WS BATA Jara: su 


I create -H0H: - that realisation - ẹatā -in the men 
of your household by which the people of divine virtue - 
gat: - do not fall apart - faafia -nor do they hate each 
other.4. 


saraeaed: fafaa: ar fa ats guara: FAT: ATA: | 
wea: BURA Ae qra: a amdana a: daaa: 
amfa nun 


Blessed by the elders, conscious of your place in life and 
of your duties, harnessing your energies for the successful 
achievement of your common objective - ţa uaaa: — living 
together, with sweet and sympathetic feeling - do not part 
from each other -wr fa at. Speaking sweet and dear 
words, one with another, you come together - ug. I make 
you the ones who move together, go together - asiata, 
and think together - awaa:.5. 


AAA AI, AE A: AAAMT:, AAA Alaa ag a: JAR | 
arasa: alta agia at: atte ga afaa: ngu 

Let the reservior of your drinking water - 9T - be com- 
mon. Let you share your food in common. I unite you in a 
common bond (of love and brotherhood). Getting together — 
arasq: - offer prayers to the divine light — afi — just as 


the spokes (of the wheel) are joined together from all sides - 
afaa: -in the navel.6. 


alata a: daaa: pafa, garasa Tara aata | 
lar: ga AAA TAAT: AM Wa: Aaaa: a: aeg NoN 
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I make you all move together - qefttata, think together- 
anaa :. By coming together to partake of everything - qaaq 
- Imake you partake of food and every means of livelihood 
in common ~ gasset. Like the men of divine qualities - 
“aT: gą, preserve the immortal virtues in life - aad CAAM:, 
so that your mornings and evenings be peaceful and 
pleasant - arf m7: aaa: q: AeT.7. 


EPILOGUE 


This and the previous Sūkta from the Rig Veda and 
the Atharva Veda respectively visualise domestic harmony 
and social equality. For the home it is said that the father, 
the mother, the brother, the sister — all should be knit to- 
gether in a bondage of love and affection to each other. 
They should speak to each other as if their words were 
of honey -wamafi art azt. There should be no ill 
feeling between brother and brother and sister and sister. 
For the society it is said that each and every one of its 
members should be treated on a footing of equality. They 
should have a common kitchen, a common drinking place, 
a common aim in life. They should be emotionally one - 
agaa, psychologically one - aitateaa. Instead of looking 
to their individual interests they should look to each other’s 
interests and advance socially as one unit. They should 
be so united as the spokes of the wheel are fixed in the 
navel of the cart. They should love each other just as the 
cow loves her new-born. The similes of the spoke of the 
wheel and the new-born of the cow are very apt illustrations 
of Vedic socialism. Just as the spokes fixed united in the 
navel of the wheel make it move, so should the different 
units of the society work unitedly to make the society 
work. And, just as the cow loves her new-born and keeps 
watch on it, so should men and women in the society love 
one another, and each one should look to the interests of 
others so that everyone’s interests are safe. 
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XII 
Shiva-Samkalpa Mantrah 
fata-AHeT AAT: 


Purification of the Mind 


The 34th chapter of the Yajur Veda comprises 58 Mantrās, 
of which the first six are incomparable in their description 
of the working of the mind. They point out that every thing 
in the world is the outcome of the mind. It is prayed in the 
Mantras that this mind of one which travels far and wide, 
while one is awake and even while asleep, which is the 
light of the senses, from which originate all our actions, 
good or evil - may that mind be of noble resolves. In all 
the six Mantrās, the same idea is repeated to oneself as an 
auto-suggestion : 


ag maa: gA Ga at Ufa, ay, AT 3 |raea aA ua 
ufa ga aay, saaat satfa: waa, aq À wa: faa- 
ART HET UV 


That mind of mine which is the light of lights - sarfaara 
satfa:, which in man’s waking state as well as when he is 
asleep travels far and wide, may that mind of mine of 
divine qualities be of noble resolves.1. 

Physically the man is restricted in his activities, but the 
mind is not restricted by physical limitations. The mind 
can see without eyes, hear without ears, walk without legs, 
fly without wings, travel far and wide without using limbs. 
That is its divine quality - 377. 

It is the light of lights - satfast satfa:. Our senses are 
instruments of knowledge, but if the mind is elsewhere, 
the eyes though open cannot see, the ears though working 
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cannot hear. The sense-organs work when the mind acti- 
vates them, when the mind stops working the organs stop. 
Positively and negatively, it is not the senses that matter, 
it is the mind that is the force which makes the senses work. 
The senses are only instruments of the mind though, for 
all intents and purposes, one thinks the organs work inde- 
pendently. 

When the mind is evil it can bring destruction, when it 
is noble it can bring peace in one’s life as well as in the 
society. Being possessed of constructive and destructive 
forces it can do good as well as evil, hence one submits 
oneself to auto-suggestions every day, repeating to oneself: 
Let my mind be of noble resolves. 


aq aati aca: adfan: ad guafta fazta ater: | 
aq ATS AAA BEA: AMAIA, aa À RA: NAATA HET QU 


By which the men of steadfast character -¢fet:, who 
are masters of their minds - 44tfaT:, in religious - a2, 
and mundane affairs - faz@q, perform ordinary actions - 
waif, and extra-ordinary actions -a@ga:; the mind 
which is unique - agqf, and is  worshipable - 444], 
existing within all of us - aa: x14 - may that mind of 
mine be of noble resolves.2. 

Here the word Manishinah - aatfam: -is of great signi- 
ficance. Manishih — att: - means one who is the master 
of the mind. Though the mind seems to be the master of 
us all, there is some entity within us which is the master 
of our master. As the senses cannot move of their own, 
they are set in motion by the mind; similarly the mind 
also is not an independent entity -it is moved by some 
other power which is its master. 

Secondly, the mind is an instrument. When one is awake 
to himself and realises that he is the master of his mind - 
watt, then the mind follows the dictates of its master. 
By constant auto-suggestions a state of consciousness should 
come when instead of following the mind to whichever 
path it leads us, we should make the mind subservient to 
the soul which is the ultimate reality and to whose dictates 
the mind as the instrument should submit. 
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aq Tata Sa Ba: afa: a, aa walla: ava: aA THT | 
aena a at tear wa f, aa A aa: faimea 
HET URN 


That mind in which knowledge concentrates - 3aTd4, 
which is the consciousness itself —a@:, which is the up- 
holder or the foundation of all what man is - af@:, which 
is the immortal light - araq: sofa: - within all created 
beings, without which no action is done, that mind of mine 
be of noble resolve.3. 

Here four characteristics of the mind are mentioned: 
Knowledge - sat, Consciousness - #4:, Foundation - 4fa:, 
and Inner Light - aq: satfa:. The mind gives knowledge. 
In fact, the mind is nothing but knowledge. Then, it is 
consciousness, You cannot know unless you are conscious. 
Then again it is the foundation, the basis of both knowledge 
and consciousness. Both of them reside in the mind. Know- 
ledge and consciousness cannot be the attributes of the 
body. The mind without knowledge and consciousness is 
no mind. The fourth attribute of the mind - Inner Light - 
enlightens the objects of the world outside. All this shows 
that due to these four attributes of the mind we are aware 
of the existence of the material world without which no 
action is possible. Therefore, the Mantra says that my 
mind without which no activity of the world is possible 
be of noble resolve so that I may be an instrument of noble 
deeds, not of evil deeds. 


àq ga qa wad ufana afegia ayia aay | 
àq aa: aad acaglat, ad A aa: faaam eg NLN 


By which immortal mind - 44a - all this past, present, 
and future is held - a4, waa, a fant qforataaq, as if in a 
grasp, by which is performed and ended aà — this 
Yajña - sacrifice - 4a: — of life, that mind of mine which 
performs this Yajñya with seven performers of sacrifice - 
aaar — be of noble resolve.4. 

The mind moves into the past, in the present, and into 
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the future. One thinks of one’s past events, roams all over 
the life one has lived, revels in reminiscences; dwells over 
the present events; and pictures out the future one wishes 
to make for oneself. Though living in the present, it recalls 
the past and visualises the future. Such an entity which 
is not bound by time must be a unique power. Hence, the 
Mantra calls the mind immortal - #474 - that transcends 
time. 

The second idea conveyed by the Mantra is that the life 
is a great Yajňya -a sacrificial performance undertaken 
by the instrumentality of the mind. The mind works through 
its seven helpers - ad2tar -two eyes, two ears, two 
nostrils, and one tongue. The helpers are set on a conti- 
nuous performance of sacrifice - Yajfiya. The eyes see, 
the ears hear, the nose smells, and the tongue speaks, and 
all of them pass on their acquired knowledge — the percep- 
tion - the sound, the smell, the speech etc., respectively, 
to their master — the mind. This transmissionis the sacrifice 
of the helpers, for sacrifice means surrender. The mind 
possesses an immortal power. Due to this power, it can 
use what it sees, hears, smells, and speaks — to the good or 
the evil of man. The prayer is that this mind of mine may 
be of noble resolve so that only good may come out of its 
workings. 


afna wea: ain asia afaa safsar: tamat Fa aT: | 
afea faci wey seat aq À aa: fagre weg NLN 


In which the three branches of learning - Richah - 7€3:, 
Sama -arta, and Yajush-aq: (contained in the four 
Vedas) — are present as spokes in the navel of the chariot; 
in which is threaded - tq - consciousness of all beings 
who are born, that mind of mine may be of noble resolve.5. 

The mind is the repository of knowledge. As all the know- 
ledge, according to the Vedic thought, is contained in the 
Vedas, so the mind is said here to be the repository of 
Richah, SGma, and Yajush - 34%, Wa, WA. 

There is no doubt that all the knowledge comes out of 
the mind. Those pioneers of knowledge who made investi- 
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gations and discoveries and gave something new to the 
world did so out of their mind. One has to delve deep into 
the mind to reach the treasures of knowledge that lie hidden 
therein. 


amfa: aad ga aq Aaa Aataa agfa: aris: 
ea ga asa aq aft afas, aq A aa: fraqacaA 
HET EN 


That which drives - ẹftaẹà - men, as the good chario- 
teer does the fast-running — qifa: - horses holding them 
by reins; Let that mind of mine, situated in the heart - 
gq gf, immune from old age -afazH, of immense 
speed 4facs4, be of good resolve.6. 

Here the body of the man is compared to the chariot 
and the mind to the charioteer. Just as the chariot is carried 
by horses on the roads, so is the body with its senses moving 
about in the different paths of life. The horses of the chariot 
are controlled by the charioteer holding the reins in his 
hands, the senses of the body move about in the different 
paths of life and are controlled by the resolution of the 
mind. 


EPILOGUE 


The Mantras lay emphasis on the power of the mind. It 
is not the physical but the mental thatis the reality. Physical- 
ly speaking, man’s powers are confined to the limita- 
tions imposed upon him by his body; mentally speaking, 
his powers are unlimited. Physically one may be in prison, 
but one’s mind can transcend the prison-walls to travel 
all over the world free and unfettered. In fact, it is the 
mind that activates the body. The mind wanders about 
without feet and without wings while awake and even while 
asleep. One may not be able to accomplish a feat but in 
imagination one crosses over all the barriers. Whatever 
we do, it originates in the mind. Even wars, before they 
are fought on the battle-field, are enacted in the secluded 
chambers of the mind. Hence, realising the importance 
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of the mind, the Vedic Mantras exhort us to guide our 
minds in the right direction, for the mind always stands 
at the cross-roads, where there is a fork. The wrong choice 
of the road may lead one to darkness and death. The right 
choice may open out sunshine and brightness. Auto-sugges- 
tion is very helpful in giving direction and strengthening the 
mind. In all these six Mantras one is repeating to oneself: 
Let that mind of mine be of noble resolve. By repeatedly 
suggesting to oneself that one should be of noble mind, one 
will be of noble mind. It is advisable to repeat these Mantras 
before going into bed at night so that the suggestion may 
operate during sleep also. 
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XIII 
Aghamarshan Sukta 


aag gaa 


Smashing of Sin 


The following three Mantrās are from the 10th Mandal, 
190th Sūkta of the Rig Veda. They are a part and parcel 
of the daily prayer (Sandhya) which every Hindu is expect- 
ed to offer. They are called Aghamarshan Mantras (#4 
ago a7 :), which means smashing of sin. 

In the Mantras the stupendous process of the origin 
and the working of the universe is described. How in the 
beginning of creation the universal, moral, and social laws 
were set in motion by the Infinite, Divine Power, how 
Time and Space came into existence, how the Cycle of year, 
month, day, and night started, and how all this is operat- 
ing under the strict control, vigilance, and regulation — all 
this is emphasised in this S#kta to instil in the mind of the 
recitor of the Mantras that there is no laxity in the adminis- 
tration of justice in the realm of the Divine. One who realis- 
es the inevitability of the law of cause and effect abstains 
from evil deeds and does not falla prey to sin. Agha (#4) 
means sin, and Marshan (a9) means smashing. Hence, 
these Mantras are styled as the Aghamarshan Mantras. 


R ST AIT aA aatata aca: vfs ssa | 
Aa: Weal ANAT At: AAR: AMT: 91 


When the Divine Forces worked themselves into an 
intense cognitional activity (Tapas - 474), from that 
activity were born the universal laws (Ritam - 344) and the 
moral and social laws (Satyam - aca4). Then appeared utter 
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darkness — undifferentiated, homogeneous matter wherein 
nothing could be distinguished (Ratri - <tt:). And thence 
was born the ocean (Samudra —a4z:) -a Nebula which 
had the potentiality of further development.1. 

The Mantra has six important words that call for expla- 
nation. They are Ritan (3q), Satyam (wax), Tapah 
(a3:), Rātrih (<rt:), Samudrah (aAz:), and Arnavah 
(attq:). It has been stated that the evolution of the world 
took place in this order. Let us now explain the meaning 
of the words. 

Ritam (744) is a rare word of the Vedic Sanskrit. The 
Latin word Rectus seems to have been derived from the 
Sanskrit word Ritam. Rectus means right. The significance 
of the Sanskrit word Ritam has been preserved in the mean- 
ing of the Latin word Rectus. The opposite of Ritam (#44) 
is Anritam (3AA). Anritam in Sanskrit means wrong, 
false. Ritam, thus, in this context, means universal, un- 
alterable, right laws which cannot be falsified. Satyam 
are moral and social laws. Universal laws are those to which 
there can be no exception, they are unalterable right laws. 
For instance, the physical, chemical, astronomical laws are 
unalterable; they are the same for all times and climes. 
The sun gives heat, the fire burns. They cannot do the 
reverse. The moral and social laws are verities which are 
to be interpreted according to time, place, and circums- 
tance. The Mantra says that all these laws are the result 
of Tapas (penance - #74) of the Divine Being. 

What is Tapas (#74) of the Divine Being? Tapas means 
cognitional activity - a¢x atana aq: -His activity-orient- 
ed knowledge is Tapas — penance. Generally our knowledge 
and action are divorced from each other. We know, but 
we do not act. The object of knowledge is that it should 
be translated into action. But there we fail. Knowledge 
that goes immediately into action is Tapas (penance - q7:). 
The knowledge of the Supreme Being is such that His Idea 
or Thought immediately materialises. There is no gap 
between His thought and His action. Hence, the Mantra 
says: From His Tapas were born Ritam - universal laws, 
and Satyam —moral and social laws. The significance of 
Adhi Ajayat (afa aama) is that whatever was thought 
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of or planned came into action at once. The Upanishad 
says: He saw, He wished, He brought forth - 4: tata, @: 
FHA, T: IANT. 

The next word to be considered is Rā&rrīih (zt4t:). The 
Mantra says that after the universal, moral, and social 
laws were born, came the birth of R@tri (=t4t). This word 
in plain Sanskrit means night. But here it cannot mean 
night as in the next Mantra there is a mention of day and 
night - #gturatft - meaning that day and night were 
born after Samvatsar (act) — the year — was born. The 
day and the night being born after the year was born is 
right, but how could night be born after Ritam and 
Satyam were born? 

Then, what is meant by RG@tri (zat - night) which was 
born after Ritam (aa) and Satyam (m44)? In this 
context Rātri means utter darkness, a state in which nothing 
was distinguishable, the state of homogeneity of the matter. 
After all, creation is an evolution from homogeneity to 
heterogeneity, from potential to actual, from latent to 
patent. Undoubtedly R@tri means night, it means darkness, 
it means the indistinguishable state of the matter, it means 
the potential or the latent state out of which the actual has 
to come, a seed in which are hidden the stem, the branches, 
the leaves, the buds, the flowers, the fruits. This is R@fri - 
darkness - which has to be followed by light. 

After Rātri (zrt)-night or darkness - was born 
Samudra (Q43). Samudra means ocean. How could the 
ocean be born out of night or darkness? Hence, here 
Samudra cannot mean ocean. To come to the right conclu- 
sion we have to see what the other texts say in such a refer- 
ence where the matter of first creation is dealt with. In the 
Purush Stikta, the first creation is called Virāt - aa: faze 
asad; in the Hiranyagarbha Sūkta, the first creation is 
called Hiranyagarbha -fewand: awaña ax; in this Skta 
the first creation out of darkness is called Samudra - 
aa: a42:. Hence, Samudra must mean Virat, it must mean 
Hiranyagarbha. As both these words, according to our 
earlier discussion, mean Nebula, Samudra, in this context, 
must mean Nebula. The last word to be explained is Armavah 
(@mia:). Arnavah means ‘in activity’. Hence, the text means 
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that after darkness, that is, after indefiniteness, something 
definite in the form of Nebula took shape in which there 
was activity, potentiality, movement towards evolution. 

What happened after the Divine Effort (Tapas - aTa) 
caused the appearance of Ritam (Aq - universal laws), 
Satyam (aetq -moral and social laws), Rātrih (råt: - 
utter darkness bearing in itself all the seeds of the world 
to be born), and Samudrah arnavah (a43: aña: - evolving 
the Nebular structure) is described in the next Mantra: 


amaa ata afa gaem: Aaaa | 
waterarty fazaa faaea faga: amt nen 


From the evolving Nebula was afterwards produced 
the year. He the controller of the moving world after that 
created the days and the nights.2. 

The activity of the world is possible by the assumption 
of two things - Space and Time. God created the Nebula 
which is an evolving seed of the world to appear in course 
of time. The nebula represents the Space. But the space is 
not enough for the world to go. There should be the Time 
during which the space is to be utilised. Hence the Mantra 
says that after the creation of the nebula which represents 
the Space, the year was born. Samvastar means year. Sam- 
vatsar (#acqz - year) in this context represents Time. 

The order of the progression of creation presented in 
this Sūkta is as follows: Law and Order represented by 
the words Ritam and Satyam; Homogeneous condition 
of the matter represented by the word Rdtri; Space repre- 
sented by the word Samudra; and Time represented by the 
word Samvyatsar. ; 

In the next Mantra it is said that this order of creation 
is eternal. Tt is a cyclic order. There is creation (af) 
followed by dissolution (faqfte - xaq), and again there is 
creation and dissolution. This cycle is continuous and eter- 
nal. The Mantra says: 


qataanat am aagi Ama | 
fea a afaat a wakra aat ea: NN 
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Dhata -the One Who upholds the stupendous universe. 
He created the sun and the moon during this period of 
creation, as He did it in the same manner, during the pre- 
vious periods. He created the heaven, the earth, the firma- 
ment, and the sky.3. 

The underlying idea of this Mantra is that the Creation 
(afse), Sustenance (feafa), and Dissolution (qaa) of the 
world is a matter of eternal cycle. This world is not the 
first and the last. There is an unending procession of crea- 
tion, sustenance, and dissolution followed by a similar cycle 
without beginning, without end. This world is only a speck 
in eternity. 


EPILOGUE 


There are two points that require elucidation. The first 
one is: Why have we translated Samudra as Nebula where- 
as in Sanskrit it means ocean. The second point is: Why 
this Sūkta is styled Aghamarshan Sūkta? 

(1) Samudra means Nebula -īn common parlance 
Samudra means ocean, but we have rendered it as Nebula. 
Why? Because in the other Mantrās describing the evolu- 
tionary process of creation the first thing created is called 
Virat or Hiranyagarbha or Mahat which we have translated 
as Nebula. This we have done basing our judgement on the 
etymological meaning of the words which can be inter- 
preted as Nebula only. Vira@t, Hiranyagarbha, and Mahat 
have been said to be the first creation; here also the Samudra 
has been shown as having come into existence from dark- 
ness, which means that it is the first creation, for prior to 
it everything was darkness. Etymologically also Samudra 
means a substance to which or from which everything 
flows -a afazata afma acta ar. As the created world 
evolves or flows from the nebula, it can rightly be called 
Samudra. Moreover, due to the similarity in the vastness 
of space occupied by the ocean with the immensity of 
space occupied by the nebula, the latter may be addressed 
as Samudra or ocean of space. 

(2) Why this Stikta has been called Aghamarshan (smash- 
ing of sin) - All the Mantras of the Sūkta point out to 
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one thing — that is, this vast universe, though created with 
tremendous force and mighty intelligence of the Divine 
Being with minutest planning, is ultimately destined to dis- 
solution; there is nothing permanent. When the fate of 
this enormous world is dissolution and destruction, what 
is the position of an individual who cannot be compared 
even with a speck in this boundless space? Nothing lasts, 
everything vanishes. If so, why to be attached with things 
we have necessarily to part with, and why to sin for their 
acquisition by means fair or foul? When the sense of 
evanescence of the material objects dawns upon one, the 
urge to sin is automatically smashed. Hence, these Mantras 
are called Aghamarshan Mantras - sin-smashing Mantras. 
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XIV 
Man Avartan Sukta 


aa atada qaa 


Calling Back the Mind to the Centre 


This is the 58th Sukta of the Rig Veda. The theme of the 
Sūkta is that it is the nature of the mind to wander all 
over the world. It does not stay at one point. For a mean- 
ingful life it is essential that the mind develop the faculty 
of concentration. The Sukta goes on repeating that your 
mind which runs about hither and thither has to be brought 
back to one point so that you concentrate on the problems 
of life and solve them rather than fritter away its vital force. 
The Sūkta is of 12 stanzas (Mantras) in each of which is 
repeated that I bring back the mind under control and 
restrain it from wanderings. 


aq À ad Aati Aa: AMIA UTH | 
aq à at aaarafa, se ama aaa ug 


That mind of yours which has gone far away to Yama —- 
aq - Death -the son of Vivaswadn, I bring it back - 
ar adamfa -for it to stay - ara — here so that you may 
live - sffaa.1. 

The Mantra is addressed to one who is so much depressed 
in mind that he is thinking of committing suicide. His mind 
is so much unhinged that he yearnsto meet Yama - Death. 
To such a one it is said: Let not the mind run away with 
the depressing emotions; Call it back; Life is not to be 
thrown away like that. The ordinance from God - the 
Almighty - is: Come back and live, and live in this body. 
It is often found that due to physical or mental strain or 
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illness a person gets so much dejected that he thinks of 
nothing but getting rid of his troubles by committing sui- 
cide. If at that critical moment he is saved, then life opens 
out new avenues to him and his precious life is not wasted. 
The Mantra is a clarion call on how to save those whose 
mind is failing them and to inspire them to come back to 
the struggles of life. 


aq à fad, aq afaat, qa: AMA axae i 
aq à at adama, se ama alae ur 


That mind of yours which has gone far away to the heaven 
and to the earth, I bring it back, for it to stay here, so that 
you may live.2. 

A wandering mind to the heaven and to the earth means 
an impractical mind. Instead of thinking of issues on hand, 
it flies in imagination and builds castles in the air. To such 
a mind the Mantra says: Come to the world of flesh and 
blood and do things practical so that the life may be worth 
living. Either a man may be so much sick of life that he 
thinks of running away from it, or so much fascinated 
with life that he lives in imagination. Such people are far 
away from the stern realities of life andare advised by these 
MantrGs to view it not as a fiction butas a matter of factual 
existence. 


aq à ata agis wa: IMA ITA | 
aa à at anafaa, gg aaa alae gi 


That mind of yours which has gone far away to the earth 
decaying on all four sides, I bring it back, for it to stay 
here, so that you may live.3. 

That the mind going away to the earth decaying on all 
four sides is a significant expression. How is the earth decay- 
ing on all four sides? This expression points to the mate- 
rialistic life pervading every nook and corner of the earth. 
There are many lanes and bye-lanes for the mind to wander 
about; two have already been noted; the third is rank 
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materialism. The mind has lost itself in the material plea- 
sures of life. Indulgence in material pleasures leads to 
decay. Hence, the Mantra says that if your mind strays 
away to the material life which spells disaster both for the 
body and for the mind, then I will bring it back to you so 
that you may live the real life and be saved from decay 
which is the inevitable destiny of those who stick to the 
pleasures of flesh. 


aq a aaa: san: aa: NA ETT 
a1 A at aamefa, gg ama Wat nwn 


That mind of yours which has gone far away to all the 
four quarters of the earth, I bring it back, for it to stay 
here, so that you may live.4. 

In the previous Mantra mind’s reach is limited to one’s 
nearabouts, in this Mantra the range visualised is unlimited — 
all the directions of the earth are the area for the mind to 
wander about. If the mind strays away in any direction 
it has to be brought back and stayed for concentration on 
issues that matter for life. 


aq À ai ATA AA: RMA FTAA | 
aa a at aiaia gz eam lak ayn 


That mind of yours which has gone far away to the 
watery ocean, I bring it back, for it to stay here, so that 
you may live.5. 

The Mantra takes the wanderings of the mind as far as 
the ocean. The mind may go anywhere in its unsettled state. 
Its salvation lies in settling down for concentration. Then 
only does it help one to reach the destination of life. 


Wa A aA: Waa: aa: WAIT gA I 
aq à wt amaia gg aaa wae nen 


That mind of yours which has gone far away to the fast- 
moving rays of light, I bring it back, for it to stay here, so 
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that you may live.6. 

What is meant by the fast-moving -y3aq:-rays of 
light - 4ft: The rays of light move at the speed of 
186,000 miles per second. The speed of the mind is greater 
than that of the rays of light. The mind has to be brought 
under control so that life may have its goal achieved; un- 
less it is brought back to the centre of its objective, it leads 
the man nowhere; like a truant child it will always be on 
the run and never at the task. 


aq A aa: aq Algal: AA: ATTA FHT 1 
at à at adarafa ez ana MaA usw 


That mind of yours which has gone far away to the 
waters, to the medicinal plants, I bring it back, for it to 
stay here, so that you may live.7. 


aq À gå, Ad YIM, AA: AMA gray | 
aa A at aama sz ana sae isl 


That mind of yours which has gone far away to the sun, 
to the dawn, I bring it back, for it to stay here, so that you 
may live.8. 


aq à Waa Aga: AA: HUTA FTAA | 
aq à a wafa ge aaa alae wen 


That mind of yours which has gone far away to the great 
mountains, I bring it back, for it to stay here, so that you 
may live.9. 


aq à fare eq ANI, AA: TMA FHA | 
aq à at admafa gg aaa wat qol 


That mind of yours which has gone far away to the 
world, I bring it back, for it to stay here, so that you may 
live.10. 
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“Gone far away to the world’ means to the objects of the 
world. The mind wanders in sense-objects in imagination. 
It is the nature of the mind to wander and not to stay at 
one point. Staying at one point means concentration. Pro- 
blems are solved by concentration; but as it is difficult to 
concentrate with a wandering mind, man’s life is beset 
with problems. Where does the mind wander? It wanders 
anywhere and everywhere, some examples of which are 
given above. 


aq À WE Waa: WA: MUH ZUTA | 
aq aa aama ge ama wat nqa 


That mind of yours which has gone far, far away, farthest 
to the farthest - 9u: Tuaa:, I bring it back, for it to stay 
here, so that you may live.11. 


Wt Ad AAA AAA: AMI FHT | 
wa l at aamafa sz ama MAA gen 


That mind of yours which has gone far away to the 
past and to the future, I bring it back, for it to stay here, 
so that you may live.12. 


EPILOGUE 


All the problems of man are the problems of mind. In fact, 
most of the physical illnesses can be traced to an unhealthy 
mind. If the mind is under control of the soul, all the pro- 
blems are solved. This S#kta lays emphasis on controlling 
the mind. The difficulty with the mind is that it continues 
to stay away and does not stay for long at one point. It 
defies concentration. There are several directions in which 
it wanders. It goes in all directions and at such a speed that 
even the speed of the rays of light is slow in comparison. 
It flies far away, farthest than the farthest. While being in 
the present, in a moment it goes back to the past, and in 
no time it flies to the future. After all, the mind is the ser- 
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vant of the soul. The soul should sway over the mind, 
and not the other way. The Mantra says that, unfortunately, 
it is the mind that dominates the soul. The process should 
be reversed. To that end it is repeatedly said in the 12 
Mantras: I bring the mind back to its master — the soul 
from whose grip it is struggling to release itself. Only when 
the mind is brought back to its moorings can one solve the 
problems of life. Repeating these Mantras as auto-sugges- 
tions educates the mind in concentration. 

The text says: I bring the mind back here - Kshaya@ya 
Jeevase - Hata stat -so that you may live. The words 
can also be interpreted as: I bring the mind back from its 
vagabondage for extinction so that you may live. The word 
Kshaya - aa — means extinction. The mind’s running about 
has to be extinguished so that one may live. It is a very 
significant and pragmatic expression implying that one must 
die so that one may live — die for the present, live for the 
future. Unless one dies to the ignominious past, one cannot 
expect a brilliant future. Kshayāya Jeevase - aam sfta% — 
means: O mind, Die to thy fickleness to enjoy the immor- 
tality of the soul. 
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XV 
Shraddha Sukta 
El aaa 


Devotion, Dedication, and Faith 


All religions lay emphasis on the efficacy of faith. Faith 
means reliance on the Divine Power and surrendering to 
it in all earnestness. One may rely on one’s own efforts 
or surrender to the dispensation of the Supreme Being 
who alone guides the destiny of individuals, societies, and 
the world at large. Where effort fails, faith prevails. Incur- 
able diseases which defy remedial measures disappear 
under faith-cure. One may not be able to reason out the 
why of it, but faith works wonders where all other means 
prove futile. 

Faith in Sanskrit is called Shraddh@. The 151st Sūkta 
of the Rig Veda deals with Shraddha - at - Faith. 


seq afa: afaead, seat gaa gfa: i 
Tei wma wafa aami amaa qu 


Agni - af: - Fire is enkindled by Shraddha@ - Faith; 
By Shraddha is the Havi - éfa: - oblation offered; I de- 
clare - qaqrafa - with my speech-azat, that Faith is 
at the head of Success (Bhag - 47, sra) in life.1. 

The Mantra says: Agni- Fire -is enkindled by Faith. 
How is fire enkindled by faith? To understand this we 
must appreciate that in this context Agni does not mean 
the physical fire. The word Agni is symbolic of the fire of 
enthusiasm that burns in the heart of a man of faith prompt- 
ing him to dedicate his life to a noble cause. Next, the 
Mantra says: By faith is oblation offered. Offering of 
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oblation is also symbolic of the sacrifice one makes for 
one’s religion, or country, or ideal. Lastly, the Mantra 
says that faith is at the head of success or achievement in 
life. There is no denying the fact that even the hardest 
situations are met with faith within and God overhead. 


faq ag aaa, faa og fanaa: | 
faq atsta assag, gå À sfai pfa wan 


O Goddess of Faith, do good to him who gives - &aq:; 
Do good to him who even wishes to give - featad:; Do 
good to him who enjoys the world - ràg -with a feel- 
ing that his enjoyment is a sort of Yajfiya -asqq; Please 
grant what I have said — 3fe@ (or work for my rise or up- 
lift — sfe).2. 

The Vedic conception is that the instinct of possession 
and hoarding is at the root of all economic ills of the society. 
The Upanishad says: faa: waa: faasa -Money has 
three destinations - @t74, att:, ea: — Either it is given to 
the needy (Danam - 2144), or it is enjoyed (Bhogah - a1T:), 
or it goes waste (Kshayah - ax:). Giving to the needy is 
the best use of money, enjoyment comes next. If neither 
given nor enjoyed, then of what use is it? Very few people 
give, but those who give do so out of faith - Shraddha- 
in higher values of life. The Mantra addressing the Shraddha 
invokes Goddess requesting her that all may be blessed: 
The giver, the one who intends to give, as well as the one 
who at least enjoys with a sense of non-attachment and 
does not let the wealth of the country go waste. 


aat tai: agla agi Tig afar i 
va ata sag sents stad afer Ngu 


All the men of noble qualities - Devāh - at: - have 
faith in the worst of men; So in spite of our enjoying the 
world we do so treating it as a Yajñya. Please work for our 
rise, our uplift.3. 

The idea conveyed in this Mantra is that if you have 
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faith in the goodness of man, you will find nobility even 
in the worst of mankind. Enjoy the pleasant things of the 
world, but while enjoying them treat life asa Yajfiya - aa. 
It means that our enjoying the world is with a feeling of 
non-attachment. In this way, O Lord, inspire us to work 
for our betterment. 


Set Fat: AAAI: MNI: Taras 
agi gamar smear Agar fared ag usu 


The devotees -asatat:, of Divine qualities - Devah - 
@at:, performing Pran@yam - araitat:, worship the Lord 
with Shraddha. With an intense feeling of Shraddha in the 
heart one achieves prosperity by means of Shraddha@ - 
Faith.4. 

One who has intense faith in one’s heart does Pra@na@yam 
and worships God with genuine faith and is blessed by 
God and is never in want. His rise and betterment are 
assured. 


saat ma: gang, aat weafied afii 
sagt gäe farafe, AF wera ge a: nun 


We invoke Shraddh@ in the morning, at mid-day, we 
invoke Shraddha at the setting of the sun. O Shraddha, 
inspire us with faith in thee.5. 


EPILOGUE 


Shraddha@ is derived from the word Shrat - #4, which 
means Truth-acq. Truth is the basic element of life. 
It is on the Truth that the whole of our social structure 
rests. Shraddha does not mean blind faith. Shraddha means 
an implicit faith in the ultimate triumph of the Truth in 
personal and social affairs of men and societies. It may 
take time, but the human experience is that in the long 
run the Truth and nothing but the Truth prevails. To have 
faith in such a thing is Shraddha. Besides this meaning of 
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Shraddha, the other meaning of the word is to have faith 
in the Supreme Power that presides over the universe. What 
am I in this vast universe? It is the will of the Supreme 
Power that counts. That Power which regulates the move- 
ment of the tiniest and the biggest — the Will of that Power 
prevails. Man in his impudence vaunts to be the arbiter 
of his destiny, but there are moments when he finds him- 
self crest-fallen. Then he realises that it is not he, but some 
other power before whom one has to surrender. That is 
Faith, that is Shraddha. 

This Sūkta invokes Shraddha@ - morning, noon, evening, 
and night- to be the guide of one’s life so that one may 
leave oneself in the hands of the Power Supreme with 
Faith in the kindness of the Lord. 

There is another word which needs explanation. We have 
translated the word Va@yugopah (ara7mt:) as those who 
perform Prānāyām (qut 17). Why so? Vayu (ala) means 
air or breath we breathe in or Prān -s1%. Gopah (Ñ41:) 
comes from the root ‘qq, zat’. Gopa (ÙT) means to protect. 
Thus Va@yugopah (atqitqt:) means those who protect. the 
breath of life - which means Prānāyäm (qma). Vayu- 
gopah (alatiqt:) are those who preserve their life by means 
of controlling their life energy inherent in the air we 
breathe. This science is called Pran@yam - 417. 
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XVI 
Madhu Sukta 
aq qaa 


Honeyed Life 


The Atharya Veda (Kanda 1, Sūkta 36), has five Mantras 
which inspire the devotee to mould life in such a manner 
that it may emit sweetness of honey all around. Our words 
should be sweet, our behaviour should be sweet, everything 
going from us to others should be sweet, sweeter, sweetest. 
This sweetness is compared to the sweetness of the sugar- 
cane which grows in sweetness and is taken out from the 
ground with sweetness. 


aq aleq agaa aan cat aarafa | 
aat! afama afa, ata: aana afr qn 


This plant of honeyed sweetness has grown out of a sweet 
root (that is, out of the heart). I dig it out with sweet (hands). 
As thou art born out of sweetness, so make all of us full of 
sweetness. 1. 

The poet imagines the heart to be the soil of honey. Out 
of it grows a plant or a creeper containing honey, that is 
Life, which the poet digs out and exclaims: Thou art born 
out of honey, make us sweet as thyself. One’s heart should 
be full of sweetness, as sweet as honey. 


fga aa Aaa, IgA RUAT | 
WA 3q we: Rat aa, AA fad satafa NRU 


There be honey at the tip of my. tongue; abundance of 
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honey at the root of my tongue; honey at my behaviour, 
come and stay, O honey, in my heart.2. 

One should speak sweet words to everybody, one’s 
behaviour with people should be sweet. This sweetness 
should not be a feigned affair, it should be a part of one’s 
nature - fad stafa. 


aana À fastan ATA À IATA | 
awmi anfa naag qa AGATA: NM 


My coming should be sweet, my going should be sweet, 
my voice should be sweet, my appearance should be sweet.3. 


aat: afea agat: nga AAA: | 
at ga faa a aa: mat agadi ga nen 


Being sweet as honey I may be sweeter than honey; from 
being sweeter I may be sweeter than the sweeter. O Sweet- 
ness, come unto me - 44: — as the branch of a sweet plant.4. 


afc car fraga zat amar aafaa | 
aat ai atfadt Ha: AAT Aa A AIT AM: UA 


Let me not entertain ill-will against anybody - afafas - 
I solicit thee, O Honey, as one goes to a branching-off, 
widespread - tfeaedat - sugarcane. O Honey, long for me. 
Do not depart from me.5. 
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XVII 
Mrityu Sukta 


Acq Am 


e ~>» a 


Drive Away, O Death 


The 18th Sakta of the 10th Mandal of the Rig Veda is 
addressed to Death. Death is personified as a deity with 
eyes to see and ears to hear. The Sūkta addresses the death 
as a person and asks him to get out of the-way and let one 
enjoy long life of frolick, dance, and laughter. Thus com- 
mences the address to death: 


qt qat aq alg wat, a: À ea gaz: lamaa 1 aAA 
yore A adfa, ata: sat fea: m sa AA Nq 


O Death! Depart to a distant path; go to the path 
that is thy own - q: @ q: : go to the path which is other 
than the path of the Devas - zat: qamta. I speak unto 
thee: look with thine eyes and hear with thine ears. Do 
not harm our offsprings nor do harm our menfolk.1. 

The Mantra addressing the death advises him to go to 
the path which is not of the Devās - that is, men of divine 
qualities. This means that men of divine qualities, men of 
virtue, are not afraid of death; it is only the wicked, the 
criminals, who are in constant fear of death. 

Other than the path of Devās - Devayān - XIM - 
may also mean the path of Pitriyan - faqar - that is, 
which is not the path of the Devās, which is the path of 
the ordinary men. In this context the Mantra may mean 
that the fear of death may assail the ordinary men, but 
those who are of higher or divine qualities shall have no 
fear of death, and hence for them there is no existence of 
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death. Death is death because of the fear attendant with 
it. 


qa: qi aqaa: ay Ua greta: aa: TAL TATA: | 
AAAA: THAT TAT Wat: Yat: wag afaa: NRN 


If after crossing over the path of death you reach - 
twa, longer, larger -zrefta:, and better — at: — life, then 
endowed - 41carayrat:, with progeny and prosperity, clean- 
sed and pure, you attain the status of those who perform 
the Yajfiya — afmara:.2. 

What is the status of those who perform the Yajftya? 
Their life is that of sacrifice, self-abnegation, and surrender. 
One who gets over the fear of death and attains long and 
better life, as prayed for in this Mantra, it becomes his 
duty to live a life of sacrifice and selflessness. 


gA sitar: fa qa: at maqaq wag WAI agfa: a: E | 
WISH: AMA AAA BAIA, Fala: A: Mal TATAT: URN 


Today our call for the Divine (a gfa:) has been 
worth while - aq #zt:, for the reason that these persons 
(of Divine qualities) have separated themselves from those 
who have been called dead. May we, the living ones, move 
forward, dancing, laughing, and possessing long and better 
life.3. 

The Mantra extols the life of the living who move, dance, 
and laugh, live long and live better. Death has to be over- 
come and life has to be lived in all its fullness. Such an 
active and exuberant life has to be lived for one hundred 
years. For the next Mantra says: 


ga saeg: afea anfa, at TTT A ma R, AT TAI | 
med ag axa: geal: wat: Aa ai Tada sil 


I mark out this limit for the living persons; none should 
intervene in this limit; this should be accepted as a settled 
fact -aq wad. May they live one hundred years - Nq 
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stag, progressing and moving forward - geft:. If death 
intervenes (in this period of one hundred years), then ward 
it off by means of your mountainous strength.4. 

Unlike the Biblical conception of the span of human 
life being three score years and ten, the Vedic conception 
of the span of human life is one hundred years -mä 
staza. Not only that, this Mantra says that if you find 
death intervening during this period to cut the life short, 
then fight it out with the strength of a mountain of Will 
to Live in this struggle between Life and Death so that 
Death may not cross over your Will to Live. 

To ward off death, the following Mantra gives illustra- 
tions how life should be followed by another life. There 
should be continuous healthy life, not even illness may be 
allowed to intervene: 


wat agtfa aga wafia, aat aaa: agfa: afa arr | 
aqi a ga aar: welfa, gat ata: adfa wea TATA UN 


Just as days follow days; just as seasons follow seasons 
in order; just as the successor does not abandon his pre- 
decessor; so, O Upholder of the Universe, organise the 
lives of these men.5. 

The idea conveyed in this Mantra is that life should be 
so led that there be no room for fear of death. Day follows 
day, season follows season. So should life follow life. This 
is the prayer besought of God. It does not mean that death 
can be banished from the scheme of life. It only means 
that life, so long as we are living, should be lived in all 
its fullness. One should think of prolongation of life, rather 
than dwell upon death which will come when it should 
come. Everyday’s life should be followed by life - no ill- 
ness, no depression, nothing that obstructs the smooth 
flow of life. Even regarding old age it says: 


Al Vet Ha: ALA AMAT AaATa aaa afa oS 1 
gg caver gafa aster ster arg: aefa aaa a: El 


Oh Men! embark on life, even while accepting the 
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oncoming old age - 44H, striving - 4aATAT: -as before; 
stay where you are — afa 55. Here -3g, the Creator - cazzt, 
who has given you good life - gafrat, with zest - aat, 
may grant you long life - #4 41q:.6. 

Here old age is accepted as an inevitable fact of life, but 
one is asked to remain as active - 4a@A4Tal: -as one was 
before old age came upon him. Not only active, there 
should be the same zest in life as one had in youth. One 
should accept chronological old age, but at the same time 
should continue to work with the same enthusiasm as 
one had when he was young. 

A distinction is made in this Mantra between the dead 
and the living. The persons of Divine qualities are called 
the living ones; others, the dead ones. The Divine people 
stand apart from the Undivine. It is for the Divine that 
long and better life is accorded; the Undivine are as good ` 
as dead. The same principle applies to women with regard 
to whom the next Mantra says: 


ga: aå: afaaar gadt: aAa ataa a farg | 
aasa: wala: Feat: AgJ Waa: alla At nen 


Let the women, who are not widows - afaaat:, who 
are good wives - gqæft:, anointed with unguent and butter, 
with no tears in their eyes — #771aT:, without any disease - 
aqdrat:, decorated with precious jewels -gzt:, capable 
of giving birth to children - 444:, come - arga, and be 
the first to enter the house - afi aa afama.7. 

For men who get over the fear of death, the Mantra 
says, they should wish for long and better life, a pleasant 
life of dance and laughter; for women with similar con- 
ception of death, it is said that they should anoint them- 
selves with unguent and butter, decorate themselves with 
jewels, should be free from sorrow and disease. The Mantra 
says that such an experience is life, the lack of such an 
experience is death. i 

To another woman who loses her husband and is weeping 
and wailing, the Mantra advises endurance of the inevitable 
and facing the reality as it is: 
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si aT af aa, Ta wa TAT UE | 
gamae fafat: aa era g: siaa af GaAs lich 


Rise, Oh Woman ! Come unto the world of the living. 
Why dost thou sleepest near the one who is lifeless. Of 
thy husband who took thy hand (in marriage) — zea ¥taea — 
and offered to support thee — fafaai: — his, this much only 
was the genial - 4facd - association with thee.8. 

The woman faces two important situations in life - one 
that of a married life if the husband is alive, the other 
that of widowhood, if the husband is dead. In the 7th 
Mantra the former situation is dealt with. The married 
woman should anoint herself with unguent and butter, 
dance and laugh and play; the widow, on the other hand, 
though disposed to pessimism, should not weep and wail 
for the lost husband. She should feel that the period she 
and her husband lived together was the only period they 
were destined to live in each other’s company. Having 
realised this, she should rise and prepare herself for the world 
of the living for active life. 

Similarly, with regard to the dead man of the family, 
his successor is asked in the following Mantra not to weep 
and wail but to take up the challenge of life and follow 
the path of the predecessor leading to victory: 


OA: FA AAA: AAA AÀ aaa TAA aaa | 
wa Ua aA eZ, aa Gale: fara: cya: afaarat: TAA Wel 


Taking the bow from the hand of the dead man, to main- 
tain our vigour, energy, and strength, we say to the dead: 
You be here (lie here dead), we along with our heroic chil- 
dren win victory over our arrogant - atant: - enemies.2. 

The Mantra says that nothing comes to an end after 
death. The woman with her husband alive adorns herself, 
looks after her health, and lives a full life of a woman; 
with her husband dead she should not weep and wail, but 
take the event as a stern and solid fact and face life boldly. 
The man should aspire to live a long life, marching ahead, 
dancing and laughing. He should plan to live one hundred 
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years. When the elders die, the successors should carry on 
the fight to advance the cause of their predecessors to main- 
tain the vigour, energy, and strength of the family. There 
is no room for pessimism anywhere, no shadow of death 
mars the zest for life of the man and the woman of the 
Vedic culture. 

The successor of the dead is advised hereunder to extend 
his scope of activity to every nook and corner of the earth, 
for the earth is his protector and will enrich him with gifts 
if he puts forth his labour to deserve those riches: 


3q at mat afaq vara ve caw qfaata guar | 
ama gata: afana war eat wig ARA: TIAA NoN 


This Mantra is addressed to the successor of the dead. 
It says : Proceed -3z ag, to this Mother-Earth which 
is spread far and wide -ṣẹ e774, and is delightful - 
gañar. Let this earth, like a virgin -4afa:, soft as 
wool — St Hat, protect you from the proximity - 34E, 
of troubles — faazat:. You who deserves unsought help - 
aft — or who is well-versed in his profession.10. 

Some scholars read in this the idea of entering the dead 
body into the earth. But that does not fitin with the general 
tenor of the Sūkta. The idea running through the Mantra 
is that of daring and adventure. In the previous Mantra 
it is said that we should overcome our enemies. Our transla- 
tion is more in keeping with the strain pervading the whole 
of the Sūkta. The same tone continues in the Mantra that 
follows : 


sa saqeq qia, ar fa awaa, yaar AN Aa, 
qvasaat | mat ga aar faar afa va ah afg qq 


Oh Earth! rise up - move towards - 8 454 wat (ASAE) - 
(the young adventurer) by equipping him with the means 
of (success) -g 3urat, and be comfortable - 3 Sta>4AT. 
As the mother covers her child (for protection), so, 
Oh Earth! envelop - afg, this child of yours (with 
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blessings so that he may feel himself protected by you).11. 

The idea conveyed in this Mantra is that it is not only 
the man who has to put forth his effort to ward off death, 
it is the circumstances also that make one’s life a success 
and enable one to enjoy a situation in which one finds one- 
self placed. What circumstances? This is mentioned in the 
next Mantra: 


seoasaatal qfaat g fag, aga faa oo fe Ara 1 a 
Tea: qaga: Aag, farar ARI: ACA MM: AT AA URI 


May the earth, while heaving up - s=sa= 4HTAT - be 
steady; May thousands upon thousands (of people) find 
shelter in it; May your houses exude Ghee; May every 
day here be a shelter for him (who is in search of a shelter).12. 


sq & avala qfadi, aq af sa ata fazaa, at AZA 
feaq vat cant faa: anag a, wala: aam a 
faata 1930 


I make the earth steady for thee, providing for thee this 
place (for residence); stt; I may not injure (any one); 
Let the elders, fraz:, hold for thee this place for perma- 
nent residence - 40T, Let the Ordainer of the universe - 
qq: - measure out - faata, this place for residence - a@at 
for you.13. 

For safety and security, which are essential for life and 
deterrent to death, shelter on the earth is necessary. Besides 
shelter, food is to be provided. This Sūkta mentions about 
houses -1g®:, and food represented by Ghee which is 
the essential substance of nourishment as provided by the 
Ordainer of life - q7. 

H.H. Wilson translates this stanza as under: 


I heap up the earth around thee, placing (upon thee) this 
clod of earth; may I not be injured; may the Pirris sustain 


this thy monument; may Yama make thee a dwelling here. 


Our translation refers to the living person who has to 
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overcome death, for whom a place of residence has to be 
provided. Wilson’s translation refers to the dead person 
whose body has to be consigned to the tomb. . 

Both meanings are plausible, but as the tenor of the Sukta 
is to overcome and drive death away - 9% Heat: waTefe -and 
live a comfortable life of dance and laughter - an aaa 
arata — for men and women and to wish for a long life - 
arita: ata: Tat:, our meaning is more to the point. Wilson’s 
translation can be accepted if we accept the theory of 
entombment of the dead as an injunction of the Ved@s, 
which it is not. 


AAA ary agfa yea: Tot gaT seq: | 
sA TAA ara AVA TAA AAT UTI 


When my days are adverse - yatta, (they strike me) as 
the arrow strikes the leaf. I restrain - saat, my retaliatory 
adverse tongue -walat; just as the horse if briddled by 
the rein.14. 


EPILOGUE 


Death is the deity - aat - of the first four Mantras, but 
as the whole Sakta of fourteen Mantras deals with death, 
we have styled it Mrityu Sukta -434 Fa. 

But though it is styled Mrityu Sūkta - Chapter on Death - 
it is actually the Chapter on Life. In the very beginning 
the Mantra says: Oh Death! ‘depart to a distant path”. 
In this Sukta one calls the death face to face and exhorts 
him, as if he had eyes to see and ears to hear, to let people 
live in peace and harmony. The main theme is of longe- 
vity - atta: arg: - long life, and not of death. There is 
a divine call -@a gf: -to human beings to laugh, sing 
and dance, and lengthen the days of life warding off the 
dark shadows of death. Even women are exhorted to take 
part in the festivities of life. Let the dead bury their dead — 
is the burden of the song of every stanza. Even the widow 
is advised not to bewail the loss too long and to accept 
the death of her husband as a solid fact of life - a4 wad. 
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The depressing emotions of death are to be met by the 
mountain of optimism and life is continued as days follow 
days and seasons follow seasons. Optimism has been raised 
to such a pitch that while ending the Sūkta the Mantra 
says that an injured person even though he were struck to 
the quick as the leaf is pierced through by the arrow should 
not retaliate even by the use of his tongue and should res- 
| train himself as the horse is restrained by holding up his 
| reins. 
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Miscellaneous Mantras 


TET REAT: 


We have given some Sūktās (chapters) from the Vedas 
to give a glimpse of the contents of the sacred books which 
the Hindus regard as the fountainheads of their religion 
and culture. As the number of Mantras of the Vedds are 
too many, it is not possible to take the reader through all 
the Vedas. The Rig Veda alone contains 10,600 Mantras 
(stanzas), besides the Mantr@s of the other three Vedas 
— Yajur Veda, Atharva Veda, and Sama Veda. 

In this book we have made two kinds of selection due to 
the vastness of the field we are treading. In the foregoing 
pages we have dealt with the complete S#kta — chapter — 
from the given Veda. In the pages that follow we have made 
a random selection of the Mantras - stanzas — that throw 
light on specific topics and will enlighten the reader on 
the ideas contained in the Ved@s and help him evaluate 
the process of evolution of human thought. 


(A) MONOTHEISM 


The western scholars who have written on the Vedas are 
of the opinion that the Vedas contain polytheism as they 
think that in the evolution of human thought monotheism 
is a later development. But let us see what the Rig Veda, 
which is admittedly the oldest book in the library of man- 
kind and about which Max Müller and MacDonell say: 
“We must rest content with moderate estimate of 13th 
century B.C. as the appropriate date for the beginning of 
Rigvedic period”, has to say about it. The Rig Veda 
(1, 184, 46) says: 


CC-0. Gurukul Kangri Collection, Haridwar 


DoS D 


k er! Hae 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


132 Glimpses of the Vedas 


ga faa aan afta arg: sat faea: a: goo: ERTA à 
ga aq fas: agat aafia aft om mafaa ag: n 


He is One, the wise call Him by many names - they call 
Him Indra, Mitra, Varuna, Agni, Yama, Matarishva. He is 
called Suparna, Garutman. 

It is very strange that despite this clear declaration by the 
Veda itself, the western scholars are so much prejudiced 
that they are not prepared that in 1300 B.C. there could 
be any religion which could think of monotheism. For 
them the mystery becomes all the more deeper when they 
are told by another western scholar of the Vedās, Prof. 
Jacobi, that the date of the Vedās goes as far back as 4500 
B.C. 


(B) OMNISCIENCE OF GOD 


a: fafa acfa, a: a asala, a: faad afa, a: SAFA | 
at afaa aq madd, et aa Aa aan: qta: N 


One who stands, one who moves, one who cheats, one 
who works against from outside, one who works against 
from inside, where two sitting together conspire, KNOW 
YE, that HE -the VARUN -is the THIRD there who 
knows what transpires. (Atharva Veda, 4-16-2). 


(C) OMNIPRESENCE OF GOD 


oq a: at afracta, a a: JENA TENEN TIST: | 
fea: eam: sarfi gaq aea agate: afa qafa WIR i 


Even if one flies beyond the sky, one is not free from the 
clutches of the realm of Varuna. His spies move about 
everywhere. Thousand-eyed, they scan beyond the earth. 
(Artharva Veda, 4-16-4). Varun here means God. 


afa aq a agta, afa wa a mafa 
QAE TA RUA, AAMT a AfA N 
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He is so near that one cannot leave Him, and because 
He is so near it is not possible to see Him. Look at this 
poetic expression of God in the visible world. O man, this 
visible poem of God neither dies nor ages. (Atharva Veda, 
10-8-32). 

In these two Mantras God’s Omnipresence is expressed 
by saying that you cannot see Him because He is so near. 
You see a thing because it is at a distance. When there is 
no distance between God and you, how can you see Him? 
But if you cannot see Him it does not mean that He does 
not exist. He so much exists that you cannot be without 
Him. This poetic existence of God is eternal. It will never 
grow old nor will it ever die. For every poet of all ages 
and times God in the poetry of the world will ever remain 
young. 


(D) THE PHYSICAL WORLD IS HIS 
ANTHROPOMORPHIC MANIFESTATION 


The wide world with the earth, the space above and what- 
ever is beyond is conceived as the body of the Divine Exis- 
tence in Atharva Veda as depicted in the following Mantras: 


asa afa: sat, ARAR Ja IIH | 
faa a: aÑ paian, aA sàs ATT AA: N 
Whose the earth is like His feet, the space is like His 
abdomen, and the heaven above is like His head: To such 
a Great One we pay our homage. (Atharva Veda, 10-7-32). 
We QA: AA, AAT FATA: | 
afta a: aÈ MA, AH SASA AAT AA: N 


Whose the sun and the ever-new moon are the eyes, fire 
is the mouth: To such a Great One we pay our homage. 
(Atharva Veda 10-7-33). 


am Aa: TTT aa: ARRE: AMAT | 
fam: a: aÈ NAT: AEH ASTA AAT AA: N 
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Whose wind is the in-going and out-going breath, the 
rays are the eyes, the directions are the knowledge: To 
such a Great One we pay our homage. (Atharva Veda, 
10-7-34). 

These three Mantras of the Atharva Veda clearly point 
out that God is not residing somewhere above the earth 
as is believed by some important religions of the world, 
but this gigantic universe itself is His manifestation. 


(E) NO ANTHROPOMORPHIC CONCEPTION 
REGARDING GOD 


On the basis of evolutionary theory it is said that the pri- 
mitive conception of God is anthropomorphic. God was 
conceived in the form of a huge man. The study of the 
Vedas shows that it is not so at least in these scriptures as 
is clear from the above three Mantras. The evolutionary 
conception of anthropomorphism is that the primitive idea 
of Godhead is a huge person with exaggerated qualities 
of man, residing like man in some unknown place. If the 
Vedas are the oldest books, and they go back in date to 
at least 14 B.C. according to MacDonell, then let us see 
what the Yajur Veda has to say about God: 


a: oft od, WAH, AMAA, AANA, AAM, NER, 
aqataga, afa:, aAA, afea:, aay: maaa: vata 
saaa WAATA: AMFA: N 


He is pervasive everywhere. He shines. He is bodyless — 
aeiaq. He can have no wounds (as He has no body). 
He has no muscles, no sinews, no nerves - azatfazy. He 
is pure. He is untouched by sin. He is All-Knowing - ẹfa:. 
He witnesses every thing - aidr. He is present every- 
where afz4:. He is causeless cause, self-existent - -aa4:. He 
created - aaatq -for creatures without end - madira: 
aare: — things of the world - aafq, as they should be - 
arasa: (Yajur Veda, 40-8). 

One can very well understand that this description of God 
given in the Yajur Veda cannot fit in with an anthropomor- 
phic description in any way. 
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(F) CONCEPTION OF THE STATE AND 
THE SOCIETY 


What is the conception of the State and, consequently, of 
the Society, according to the Veda? The following Mantra 
from the Yajur Veda depicts the Vedic State and Society in 
glowing words: 


Al FAT WAN: aA MAAA | AT TÈ UAA: We: 
gaaq: afaa ARRA: AAT | AIA da: AET AASTA, 
aq afta:, gtfa: ater, fason: TAST, aaa: JAN ATT 
aama att: ga: amA | amA fasta a: qaa: 
agg | RAIA: T: MIAA: MEA | ATAR: T: HETATA N 


O God, Let the learned people of our State - at&@™tt:, 
be brilliant in intellect and lustrous in face -aaraa tdt, 
with faith in God -a&@. Let the soldiers - usrat:, of 
our State - R@shtra - tz, be courageous — W3ZT:, wielders 
of weapons — 392aT:, undoing the criminals - afasi, and 
great warriors —- Hz(zat:. Let the kine of the tillers of the 
soil yield abundant milk, let their bulls be strong bearing 
heavy weights, let their horses be capable of running at full 
speed. Let the women assure the safety of the city - gzfra:. 
Let the chariot-warriors be victorious. Let the young — 4aT 
— be sociable and cultured enough to move in the Society - 
aaa:. Let the son of the devotee be valorous - 4tz:. 
Let the cloud shower rain on the earth, here, there, and 
everywhere. Let the plants and vegetables grow with their 
ripe fruit. Let there be welfare - TAT: - of all of us. 
(Yajur Veda, 22-22). 

This description of the State in which Brahmans, Ksha- 
triyas, and VaishyGs are in their best, corresponds with 
Plato’s description of the State who has classified the 
Society into Philosophers, Soldiers, and Artisans. 

The adjective Purandhi - y%fa: - used for women in the 
Mantra is significant. To call women as saviours of the city 
speaks highly of the civilisation and the culture enshrined 
in the Veda. Manu - the Indian law-giver, says : 47 TART, 
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qad WA qa laq - Where women are respected there 
live men of divine qualities. One can judge the level of civili- 
sation of the Society by seeing the status assigned to women. 
Women set the standard of civilisation of the Society. 


(G) POSITION OF WOMEN 


The following three Mantras from the Atharva Veda speak 
about the status of woman in the Vedic conception: 


aat fara: adai araa gÀ ANT | 
gar a arat Ufa, ea: AeA TRA N 


As the rivers create a powerful empire in the form of 
ocean after merging in it, likewise, you, O woman, after 
settling down in the house of your husband will create an 
empire of which you will be the empress. (Atharva Veda, 
14-1-43). 


amm ofa wate, aat va 3AN 1 
aag: aat Ula, ara Fa ANAT: N 


In the empire of your household you will be the empress 
for your father-in-law, empress for your brothers-in-law, 
empress for your sisters-in-law, empress for your mother- 
in-law. (Atharva Veda, 14-1-44). 


mena à aama gai, AAT Tat arafta: QAT aa: A 
aa: aaa afaa gefa: agi n ag: mgA Fat: N 


While holding the hand of the bride, the bridegroom says: 
I hold thy hand for enhancing fortune for both of us. Live 
with me as thy husband till our old age. All the elders of 
our Society, fortunate people - #71:, good and noble peo- 
ple -aa4T, men of creative intelligence - faar, women 
who guard the administration of the city - gxfa: - have 
blessed us to live together as husband and wife - aréqaT4. 
(Atharva Veda, 14-1-50). 
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(H) SOCIAL LIFE 


Ours is the age of Socialism and Equality. Let us see what 
is the Vedic conception of social life. 


asà: aafaa: vt at wat: ata: alana) 
aai frat at uz: vary agar fea: afaar REFA: N 


None is big, none small, all are equal as brothers, and 
all together move on for prosperity. The common father 
is eternally young - aat faar. He is self-maintained - 
Svap@ - zaq1. He does not depend on anybody. He is Power- 
ful — Rudrah - %3: The common Mother is Prishni (Prakriti) 
— Matter - which is prolific in abundant production - 
Sudugha@ - 331 - for men - F#eee7:. (Rig Veda, 5-6-5). 


A aster: afar: gefae: saeanta: aga fa NAA: | 
gaara: saat a feamiac: fea: eat: at a: seo faa n 


They are neither big nor small, nor have they grown to 
be in the middle, but they all with courage scale upward. 
All equally well born -ẹwrqra:, with earth as their 
mother - qfaHtaz:, all divine mortals may come to us 
very well. (Rig Veda, 5-59-6). 

The Mantra makes two significant statements: The first 
statement is that though one is neither big, nor small, nor 
midway, still the effort of all is to go upwards. The second 
statement is that this upward movement is towards the 
divine, the movement of the mortals towards the immortal. 

In the following Mantra the conception of equality of 
all human beings is brought to its logical conclusion by 
stating that none has the right to feed himself without 
seeing that none goes without food. The Mantra says: 


ata wa fart asta aa aatfa ae gq a TEA | 
a adan gafa a aad, Fara: wafa adt i 


I tell the truth -a4 adifa, he is practically sense- 
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less - A4aT:, who stores wealth. This storage is almost 
his murder -a44 3a q qm. By such a storage neither 
noble people are helped nor one’s friends. One who eats 
alone - #@a1z:, without sharing with others, he eats 
nothing but sin alone - ẹqarat. (Rig Veda, 10-117-6). 


(I) GENERAL EXHORTATIONS 


wat: AT dta: Hig ga Hara, fad cara agarqara: | 
aa ma:, fraa, aa ata, aa À faasè afaat ag aa: n 


Don’t play with dice, don’t gamble. Ply the fields, 
depend upon your own labour. Whatever you earn thereby 
be satisfied treating it as enough. Herein you possess ani- 
mals for use - cows, bulls, horses; herein you have the 
satisfaction of having the family. This has been advised 
to me — faacz - by the distinguished Lord of Creation - 
afaar a4:. (Rig Veda, 10-34-13). 


az: aq gfe, aaea, fea aneatfa nafa 1 
qz: gfe, a car area, amfa aaz mR Tg a À AA N 


Get away, O sin of the mind; Why dost thou recommend 
to me undesirable things; Get away; I do not want thee; 
Away to the woods. My mind is set on my family and the 
wherewithals. (Atharva Veda, 6-45-1). 

In the original the Mantra says: My mind is set on my 
house and the kine. For the word ‘kine’ we have used the 
word ‘wherewithal’ for that is the intention conveyed. The 
idea is that one should not indulge in speculation and sin- 
ful acts but should earn by labour and look to the upkeep 
of one’s household and live a contented life. 


3q ma A gas a Haga, Alaa A aaia Hota 1 
at fg dea aad ga <a, aa fata: faza at aata n 
O man, let there be rise for thee, not a fall. I make thy 


life full of dexterous strength. I proclaim this truth — 
faqay -unto thee; Let us ride over this immortal chariot 
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of the body with pleasure. This is praiseworthy - aa fafa:. | 
(Atharva Veda, 8-1-6). | 


Sa tar wafed Fat: ga aaat ga: 1 
TA AW: WRT Fat: Far: aa ga: i 
O Lord, of divine attributes, help those who have fallen — 
aafgqȚ -to rise again - 3q 4741 Ga:. Let those who have z 


sinned and feel they are lost to a noble life, be alive 
again. (Atharva Veda, 4-13-1). 


AAMT A: HATA Wa, ASAA Fla, AT RAT: N 
ya amaai sla, AT Heat: FIAT: aT Ui 


| O man, live the life of those who plan it out — Live long, 
do not think of death. Live like those who are alive to the 
| existence of Self; don’t be a victim of death. (Atharva Veda, 
| 19-27-8). 

| 


| aaa a: atfa waft, vad araiqfaat sa gA | 
HAF WIAA AWA FLCATA, TATA, ATTA AAA A: HET N 


May we be fearless from mid-region, from the heaven 
and the earth, from both. May we not have fear from front, 
behind, and below. (Atharva Veda, 19-15-5). 


| 
| 
| 
| 
| ana faata, aad afnam, aad aa, AAA TAATA | 
aad aw aad fear a:, aal: atm: aa fad wag 


May we not be afraid of our friends and of foes, of the 

known and of the unknown. May we be fearless at night and 

| fearless during the day. May all directions be friendly 
| towards us. (Atharva Veda, 19-15-6). 


wg aia: gaa a, az TAR afafa: amar: | 
feat: at: g gata: agfa: fa atafe cafed aq ara: N 
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O ye adorable one, may we hear with our ears what is 
auspicious; May we see with our eyes what is auspicious; 
May we with our limbs and body strong, singing, enjoy the 
life worthy of men of noble qualities. (Yajur Veda, 25-21). 


(J) OH, YE CHILDREN OF THE 
IMMORTAL 


amt at ag yia anfa: fa wate: Ug wat ga gÈ: | 
yga fast maea gat:, at a atatfa fasia ara: i 


I join you both -43 at- mind and speech - which are 
the foremost sources of knowledge -aar yerH. With 
salutations come our praises (for the combination of mind 
and speech, which means that we may speak whatever 
there is in the mind, not the reverse) - qafa: farsi: Ta. 
Just as the soldier carries with him his ration - 424r — (for 
sustenance), similarly we should treat ourspeech to sustain 
what we have in mind. Hark ye, men, Oh children of the 
immortal - #yaeq Jat: - thus you will stay - #4: - in the 
Divine Realms - avatfa faearft. (Rig Veda, 10-13-1). 

The Mantra lays stress on the necessity of mind and speech 
being in unison. The advice is addressed to all mankind — 
children of the Immortal Divine for thus alone we shall 
have our stay in the Realm Divine. The words — Hark ye, 
children of the divine - ssa-a, fast aaea Jat: - are very 
significant and go to the heart of the devotee. 


(K) EPILOGUE 


Wal AAT ACT Aaa S aa an ETR | Aa: 
mi sm a atta afai agaJaq AM wal ANT 
INTR | 

I have paid homage to the blessed Mother - Veda - who 
encourages the learned in their higher activities of life, 
granting me long life, breathing power, progeny, cattle, 


name and fame, wealth and spiritual splendour, and then 
go to the Divine Realm. (Atharva” Veda, 19-71-1). 


ay g 
$ ye E log 
BASS OAA 
E om, i N ? 
f i Ree q i 
Ñ y youre ment 
A 
> 
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Whether the Vedic hymns were 
composed in 1000 or 1500 or 2000 
or 3000 years B.C. no power on 
earth could ever fix. However the 
fact remains that the Vedas are 
admittedly the oldest books in the 
library of mankind and go far back 
in time of history when mankind 
had not set its pace on progress 
and civilisation. 

In this book the Author has 
given some Suktas (chapters) from 
the Vedas to give a glimpse of the 
contents of the sacred books which 
the Hindus regard as the fountain- 
heads of their religion. However the 
mode of presentations of Vedas in 
Sanskrit, particularly in Vedic Sans- 
krit, is very much different from the 
presentation in Modern Languages. 
Moreover Languages and modes of 
expression undergo vissitudes when 
they travel the course of millions of 
years. Hence Prof. Satyavrata 
Siddhantalankar instead of giving 
word for word translation of the 
Vedas explains the core of the verse 
in simple, lucid language. The Suktas 
presented in this book throw light 
on specific topics and will enlighten 
the reader on the ideas contained 
in the Vedas and help him evaluate 
the process of evolution of human 
thought. 
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